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INTRODUCTION

Gorgias of Leontini was the most famous teacher of public speaking in Greece. The dialogue opens just after he
has given a display in Athens, and Socrates wants to know what exactly his art is, and what it is good for.

The conversation gets steadily angrier. Gorgias is polite; his pupil Polus insists that tyrants who can do
whatever they like are enviable; Socrates answers that doing wrong is worse than suffering it, and that a
wrongdoer is better off punished than not. Then Callicles, a rising politician, attacks the whole idea of justice:
by nature, he says, the strong should have more, and the best life is one of unlimited appetite.

Socrates holds that rhetoric as practised is mere flattery, and that the only real statesman is the one who
makes citizens better. The dialogue ends with a myth about the judgment of souls after death.

vii
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Gorgias

Athens, just after Gorgias has given a public display of his oratory.
Socrates questions Gorgias, Polus and Callicles about rhetoric, power and how one ought to live.

GREEK

CALLICLES moAéuov kal pdxng @aci xpfvat, @
TWOKPATEG, 0UTW UeTAAayXEVELY.

SOCRATES &A1, T0 AeyOuevov, katdmv £0pTiig
HKOUEV Kl DOTEPODUEY;

CALLICLES kol udAa ye dotelag £optiic: ToAAG yap kol
kaAd& Fopylag nuiv OAlyov mpdtepov Enedeifaro.

SOCRATES ToUTwV uévtot, @ KaAAikAeig, aitiog
Xaipep®dv 08¢, v &yopd avaykdoag nuag dratpidat.

CHAEREPHON 008&V mpayua, 6 ZOKPATEG £Y® Yap
Kal idoopat. gilog ydp pot Fopyiag, Hot’ émdeileton fuiv,
€l uév Sokei, vov, £av 8¢ BovAn, eig avdig.

CALLICLES ti 8, ® Xa1pep®v; mOupel Twkpdtng
dxoboot Fopyiov;

CHAEREPHON £ a0T0 Y€ T01 TOUTO TIAPECHEV.

CALLICLES 00koDV 8tav PovAncbe map’ Eue fikewv
oikade map’ €pol yap Topylag kataAvet kal émideifetan
T

SOCRATES €0 Aéyeig, ® KaAAikAeig. GAN dpa
€0eAoetev av 47 Nuiv SrakexOfvar; fovAopar yap
nuBéaBon map” avTod Tig 1) SUvag T TéXxVNg ToD avdpdg,
kal ti éotv O EmayyéAAetai te kal Siddoker TV 8¢ GAANV
¢nidei&wv ic abdig, Gomep o Aéyeig, moinododw.

CALLICLES 008&V 0iov T0 abTOV £pTav, @ ZWKPATEC.
ko yoip a0T) Ev To0T A TH meifews: éxéAeve yobv
vovdn £pwtav dti Tig fovAoito TV Evdov vtwy, kal
TpoG dmavta €en dmokpiveicHat.

ENGLISH

CALLICLES They say that’s the way to take part in
a war or a battle, Socrates.*

SOCRATES What? Have we come, as the saying
goes, when the feast is over? Are we too late?

CALLICLES And a very elegant feast it was. Gorgi-
as gave us a fine display of many things just a little
while ago.?

SOCRATES Well, Callicles, the one to blame for
that is Chaerephon here: he made us waste our
time in the marketplace.?

CHAEREPHON No harm done, Socrates. I'll make
up for it too. Gorgias is a friend of mine, so he’ll
give us a display—now, if you like, or some other
time, if you'd rather.

CALLICLES What’s that, Chaerephon? Does So-
crates want to hear Gorgias?

CHAEREPHON That’s exactly what we’re here for.

CALLICLES Then come to my house whenever
you like. Gorgias is staying with me, and he’ll give
you a display.

SOCRATES That’s kind of you, Callicles. But would
he be willing **’“ to have a discussion with us? I
want to find out from him what the power of the
man’s craft is, and what it is that he professes and
teaches. As for the rest of the display, let him give
it some other time, as you suggest.

CALLICLES There’s nothing like asking him your-
self, Socrates. In fact this was one part of his dis-
play: just now he was inviting anyone in the house

1 Callicles, Gorgias’ host, is an ambitious young Athenian known only from this dialogue.

2 Gorgias of Leontini, in Sicily, was the most celebrated teacher of rhetoric of his day; a “display” was a showpiece speech per-
formed before an audience.
3 Chaerephon was Socrates’ devoted, excitable friend, known from Aristophanes’ Clouds and from Plato’s Apology.
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SOCRATES 1 KaAGG AYEIG. @ Xalpep@dv, £pod adTov.
CHAEREPHON Tti épouat;

SOCRATES 8oT1g £0TiV.

CHAEREPHON 1t®¢ Aéyeig;

SOCRATES (omep &v el £T0yxavev Gv vTOSNUdTwY
dnpovpydg, amekpivato &v drimov cot 8Tt okuTOTOUOG 1
oV pavOavelg wg Aéyw;

CHAEREPHON pavldvw kai éprjoopat. einé pot, 6
Topyia, GAnOf Aéyet KaAAikAfig 68¢e 8t énayyéAAn
amokpivesBo 8t v Ti o€ EpwWTQ;

GORGIAS &An6f, @ Xatpe@dv- kal ydp vovdn adtd
tabta énnyyeAASuny, kal Aéyw 811 o0deic ué tw RpdTNKE
Kawvov 008V TOAADV ETGV.

CHAEREPHON 1] mov &pa padiwg dmokpivii, ® Topyia.

GORGIAS TdpeoTt TOVTOL METpav, @ Xalpep®v,
Aaupéverv.

POLUS vij Ala- &v 8¢ ye BovAn, & Xatpepav, Euod.
Topylag pev yap kai dnetpnkéval pot Sokel ToAAd yap
apti SieAnAvbev.

CHAEREPHON i 8¢, O II®Ae; ofel o0 kGAAov &v
Topyiov amokpivacOat;

POLUS ti 8¢ T00t0, £V 601 YE IKAVRDG;

CHAEREPHON 008£v- GAN’ énerdr) ob PovAet,
dmoxpivou.

POLUS Epwra.

CHAEREPHON £pwt® d1. el étdyxave Topyiag
EMoTAUWY OV THig Téxvng Nomep O &deApdg abtod
‘Hpbdikog, ti &v adtdv Gvopdlouev Sikaiwg; ovy Smep
€KeIvov;

POLUS TAVL Ye.

ENGLISH

to ask whatever he liked, and said he would an-
swer every question.

SOCRATES That’s splendid. Chaerephon, ask him.
CHAEREPHON Ask him what?

SOCRATES Who he is.

CHAEREPHON What do you mean?

SOCRATES Well, if he happened to be a maker of
shoes, he would presumably answer you that he
was a shoemaker. Or don’t you see what I mean?

CHAEREPHON I see, and I'll ask him. Tell me, Gor-
gias, is Callicles here telling the truth when he
says you profess to answer any question anyone
asks you?

GORGIAS It’s true, Chaerephon. Just now I was
making that very claim, and I can tell you that no
one has asked me anything new for many years.

CHAEREPHON Then I suppose you’ll answer eas-
ily, Gorgias.

GORGIAS You're welcome to put that to the test,
Chaerephon.

POLUS Yes, by Zeus—and if you like, Chaerephon,
test me. I think Gorgias must be quite worn out;
he’s just been through a great deal.*

CHAEREPHON What, Polus? Do you think you'd
answer better than Gorgias?

POLUS What does that matter, as long as I answer
well enough for you?

CHAEREPHON It doesn’t. Since you want to, then,
answer.

POLUS Ask.

CHAEREPHON All right, 'm asking. If Gorgias
happened to be expert in the same craft as his
brother Herodicus, what would we rightly call
him? Wouldn't it be the same as we call his broth-
er?®

POLUS Certainly.

4 Polus, from Acragas in Sicily, was a young follower of Gorgias and the author of a handbook on rhetoric.
5 This Herodicus, Gorgias’ brother, was a physician.
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CHAEREPHON iatpdv &pa ¢dokovTeg adTdv eival
KaA®@G &v EAéyouev.

POLUS vai.

CHAEREPHON i 8¢ ye fjomep Ap1oTo@@dv 6
AyAao@@vTog { 0 &8eAog abtod Eumeipog AV Téxvng,
Tiva v a0TdV 0pBRG EkaAoTuev;

POLUS 8fAov 6t {wypdgov.

CHAEREPHON viv § éneidr) tivog téxvng émotiuwy
£0Tiv, Tiva &v kKahoOVTEG avTOV OpBQDC Kaloiuey;

POLUS @ Xa1pe@®dv, moAai téxvat év &vBpwmoig gictv
€K TOV EUTELPLOV EUMElpWG NUPMUEVAL EUTELPIX HEV YOpP
TO1ET TOV al@va UGV Topevesdat Katd Téxvny, dnelpia
8¢ kata ToxNV. £kdotwv 8¢ ToUTWV peTahauPdvovotv
Aot EAAwv EAAwG, TGV 82 dpiotwy of Eprotor GV kai

Topylag éotiv 60¢, Kal pueTéxel TG KAAAOTNG TRV TEXVQOV.

SOCRATES kaA®¢ Ye, ® Topyla, @atvetat méyAog
napeokevdodat eig Adyouvg GAAG yap 6 Unéoyeto
Xape@@VTL 0V TOLET.

GORGIAS i udAiota, O TOKPATES;

SOCRATES T0 £épWTWUEVOV 0V AV UoL PaiveTal
amokpivesBat.

GORGIAS &M\ o0, i PovAeL, €pod adToV.

SOCRATES oUKk, €1 a0T® Ye 60l fovAopévey EoTiv
amokpivesBat, GAAG TTOAD &v fid10v €. dfidog ydp pot
TeA0G kal €€ (v elpnkev 611 TNV KAAOLUEVNY PHTOPLKTV

HGAAov pepeAétnkey i Siadéyecbar.
POLUS T 81, &) ZOKPATEG;

SOCRATES 811, ® TI®AE, £popévou Xatpe@@vTog Tivog
Topylog émotApwy TéXvNg, EyKwUalelg yev avtod Thv
éXvNV Domep Tvog Yéyovtog, fitig 8¢ éoTiv ok
Amekpivew.

POLUS oV yap &nekpivaunv 5t in 1 kaAAiotn;

ENGLISH

CHAEREPHON So we’d be right to say he was a
doctor.

POLUS Yes.

CHAEREPHON And if he were skilled in the same
craft as Aristophon son of Aglaophon, or Aristo-
phon’s brother, what would be the right name for
him?°

POLUS A painter, obviously.

CHAEREPHON As it is, then, since he’s an expert
in some craft, what would be the right thing to call
him?

POLUS Chaerephon, there are many crafts among
human beings, discovered by experience out of
experiences. For experience makes our life pro-
ceed by craft, and inexperience by chance. Of each
of these, different people partake of different ones
in different ways, and the best people partake of
the best. Gorgias here is one of these, and he
shares in the finest of the crafts.

SOCRATES Well, Gorgias, Polus certainly seems
splendidly equipped for speechmaking. But he
isn’t doing what he promised Chaerephon.”

GORGIAS How so, Socrates?

SOCRATES He doesn’t seem to me to be answering
the question at all.

GORGIAS Well, you ask him, if you like.

SOCRATES No—not if you yourself are willing to
answer. I'd much rather ask you. It’s clear to me
from what Polus has said that he has practiced
what’s called rhetoric more than conversation.

POLUS Why is that, Socrates?

SOCRATES Because, Polus, when Chaerephon
asked what craft Gorgias is expert in, you praised
his craft as though someone were criticizing it, but
you didn’t answer what it is.

POLUS But didn’t I answer that it was the finest?

6 Aristophon’s brother was Polygnotus, the most famous painter of the fifth century BC.
7 Polus’ name means “colt,” and Socrates’ word for him here plays on it; his answer parodies the jingling style of Gorgias’ school.
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PLATO

WHAT IS RHETORIC?

Socrates asks Gorgias what his craft is and what a rhetorician should be called.

GREEK

SOCRATES Kal pudAa. GAN’ o0deig Epwtd moin Tig N
Topyiov téxvn, GAAG TiG, Kal GvTiva d€ot KaAeiv tov
Topylav- Homep ta Eunpocdév cor vmeteivato Xatpe®Ov
C 449 L S [ , -

Kal a0T® KaA®G “47% kal S Ppayfwv dnekpivw, kai vov
oUtwg eine Tig 1] Téxvn kai tiva Fopyiav KaAeiv xpr) Nuag.

~ 7 5 7 R €~ 1\ ’. \ ~.
H&AAoV 8¢, & Topyia, adTOg UiV eine Tiva og Xpr) KAAETV
WG TIVOG EMOTHHOVA TEXVNG.

GORGIAS Tfig PNTOPIKAG, © ZWKPATEC.
SOCRATES prtopa dpa Xpr} o€ KAAETV;

GORGIAS &yaBév ye, ® TOKpATeS, €1 1) 8§ ye ebyouat
givat, w¢ £pn “Ounpog, PovAeL pe KaAELv.

SOCRATES GAAd fovAopat.
GORGIAS kdAet 61.

SOCRATES 00koOV kai &FAAoUC o€ pidUEY SUVATOV givat
TO1ETV;

GORGIAS énayyéAopai ye 81 tadta o0 uévov évOade
A kol GAAOOL.

SOCRATES &p’ obv £08eAfioanc &v, & Fopyla, HGomep Vv
Sraheyduebda, SrateAéoar TO pev Epwt®V, T0 &
&moKpIVOUEVOC, TO 8¢ ufKog TdV AdywV TodTo, oiov Kai
nédAog fiparto, eig adO1g &modécdar; AN Smep Omiox Vi,
un Pevon, dAAG £0EAncov katd Ppaxl TO EpwWTWUEVOV
dmoxkpivesBar.

GORGIAS gloi pév, @ TOKPATEC, Evial TV dmokpicewy
dvaykaiot S0 pakp®v Tovg Adyoug noieicBar o urv
AN “49¢ merpdoopal ye we S BpaxuTdTwy. Kal ydp ab
ko To0To &V E0TIV OV PN, undéva &v év Bpayutépolg
€HO0 T& aiTX elmeiv.

SOCRATES ToUTov ufv 8¢i, @ Topyior kai ot énideiéiv
a0tod tovToL Toinoat, Tfig BpayvAoyiag, pakpoloyiag 6
gic ado1g.

GORGIAS &M\ morjow, Kal 00devOg @rioelg
BpaxvAoywtépov droboat.

SOCRATES @épe 01 pnTopikiig yap @1 EMOTAUWY

téxvng “*°% glvon kal motficon &v kai dANov pritopar 1

ENGLISH

SOCRATES You certainly did. But nobody is ask-
ing what Gorgias’ craft is like; we’re asking what it
is, and what we ought to call Gorgias. Chaerephon
laid out the earlier examples for you, and you
answered him well “*°* and briefly. Now tell us in
the same way what the craft is and what we should
call Gorgias. Or rather, Gorgias, you tell us your-
self: what should we call you, as an expert in what
craft?

GORGIAS Rhetoric, Socrates.
SOCRATES So we should call you a rhetorician?

GORGIAS A good one, Socrates, if you want to call
me what I “boast myself to be,” as Homer put it.

SOCRATES Yes, I do want to.
GORGIAS Then call me that.

SOCRATES And shall we say you're able to make
others rhetoricians too?

GORGIAS That’s just what I profess—not only here
but elsewhere too.

SOCRATES Then would you be willing, Gorgias, to
carry on as we're talking now, one of us asking and
the other answering, and to put off for another
time lengthy speeches like the one Polus started
on? Don’t go back on your promise: be willing to
answer the questions briefly.

GORGIAS Some answers, Socrates, can only be
given at length. Even so, “*°° I'll try to make them
as short as possible. In fact this is another of my
claims: that no one could say the same things in
fewer words than I can.

SOCRATES That’s just what we need, Gorgias. Give
me a display of exactly that—brevity—and save the
long speeches for another time.

GORGIAS Iwill, and you'll say you've never heard
anyone speak more concisely.

SOCRATES Come on, then. You say you're an ex-
pert in the craft of rhetoric **? and that you could
make someone else a rhetorician too. What among
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pNTopiKe| TEPL TL TV GVTwV TUYXAVEL 0VOW; OTIEP T
VPAVTIKT TPl TAV TOV ipatinv Epyaciov n ydp;

GORGIAS vai.

SOCRATES 00koUV Kal 1] LOUGIKN) TEPL TV TOV UEADV
noinowv;

GORGIAS vai.

SOCRATES v thv “Hpav, ® Fopyia, &yopai ye g
dmoxpioeig, 6t dmokpivn wc 016V Te Sidk PpaxuTdTwv.

GORGIAS TEVL y&p Oiual, @ ZOKPATES, EMEIKGG TOOTO

TOLETV.

SOCRATES €0 Aéyeiq. 101 81 pot drmdkpivat obtwg kad
TEPL TAG PTOPIKIG, TTEPL TL TV GVTWV E0TIV EMOTAWUN;

GORGIAS mepi AGyoug.

SOCRATES moioug tovtoug, & Fopyia; &pa of SnAovot
TOUG KAUVOVTAG, WG &V S1a1TWHEVOL Dy1aivolEy;

GORGIAS o0.

SOCRATES o0k dpa mepl TdvTag ye Tovg Adyoug iy
PNTOPLKN €0TLV.

GORGIAS o0 dfjta.

SOCRATES GAAG unv Aéyewv ye motel Suvartoic.

GORGIAS vai.

SOCRATES 00KoOV Ttepi vIep A€yeL, Kai Qpoveiv;

GORGIAS m®G ydp oU;

o

SOCRATES &p’ obv, “ fiv vuvdi| éAéyouev, 1] iatpix
TePl TOV KAUVOVTWV Totel Suvatolg sivat epoveiv kai
Aéyer;

GORGIAS &vaykn.

SOCRATES Kal 1 latpikr) &pa, wg £oikev, mepi Adyoug
€oTiv.

GORGIAS vai.

SOCRATES Tt0o0g YE TEPL T VOOHHATA;

ENGLISH

the things that exist is rhetoric concerned with?
Weaving, for instance, is concerned with making
clothes, isn’t it?

GORGIAS Yes.

SOCRATES And music with composing melodies?

GORGIAS Yes.

SOCRATES By Hera, Gorgias, I do admire your an-
swers: you're answering as briefly as it’s possible
to be.

GORGIAS Yes, Socrates, I think I do it quite ad-
equately.

SOCRATES Good. Now answer me in the same
way about rhetoric: what among the things that
exist is it knowledge about?

GORGIAS Speeches.

SOCRATES What sort of speeches, Gorgias? The
ones that show the sick what regimen will make
them well?

GORGIAS No.

SOCRATES So rhetoric isn’t about all speeches.

GORGIAS Certainly not.

SOCRATES And yet it does make people able to
speak.

GORGIAS Yes.

SOCRATES And to understand the things they
speak about?

GORGIAS Of course.

SOCRATES Now, % the craft we mentioned just
now, medicine—does it make people able to under-
stand and speak about the sick?

GORGIAS It must.

SOCRATES Then medicine too, it seems, is about
speeches.

GORGIAS Yes.

SOCRATES The ones about diseases?
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GORGIAS pdAota.

SOCRATES o0koUV Kal 1] yopvacTikr] mepl Adyoug €otiv
ToUG Ttepl eVegiav te TOV owudtwv Kal kaxeEiov;

GORGIAS mdvv Ye.

SOCRATES kal ufv ko ai #AAat téxvat, @ Topyia,
oUtwg *°%* Exovoiv: kdotn avT®V mepi Adyoug €otiv
TOUTOUG, 0f TUYXAVOUGTY BVTEG epl TO MPdyUa 00 £kdoTh
£0TiV 1] TEXVT.

GORGIAS @aivetal.

SOCRATES Ti 00v 81 mote T¢ &ANag Téxvag o
pNTOpIKAG KAAETS, oUoag epl Adyoug, eimep Tadtnv
pnTopiKiV KaA£LG, fj &v f mepi Adyoug;

GORGIAS 8T1, @ TWKPATEC, TOV UEV AWV TEXVGV Tepl
Xelpovpyiag e kai toravtag npdelg wg £mog einelv naod
£oTv 1] £MGTAKN, THG 8¢ pnTopikiic 00dEV otV TooUTOV
XELPOUpyNUa, GAAG Tdow 1) tp&ELg kal /| kKOpwotg did
ASywv °°¢ gotiv. S1& TadT £y TV PNTOPIKNV TEXVIV
&&1® eivon mept Adyoug, 6pB®S Aéywv, (G EYw @nuL.

SOCRATES &p’ o0V uavldvw ofav adtiv PovAet KaAgv;
Taya 8¢ eloopat saéotepov. GAN’ drdkpvar eioiv AUiv
Téxvat 1 yap;

GORGIAS vai.

SOCRATES TaocGV 31 olpat TGV TEXVOV TRV Uev
gpyaocia 0 TOAV éotiv kai Adyou Ppaxéog déovtar, Fvian
8¢ 008evog GANG TO TG TEXVNG TLEpaivolto &v Kai di
o1yfig, olov ypa@ikn kai &v8pravromotia kai dAAa

450d

s 1 7 l ~ 7 v a k)
moM\at. Tag tolavTag pot dokelg Aéyerv, mepi GG o0

QNG TV pnTopiknv ivar fj ol;

5

GORGIAS Vv Pév o0V KaADdG DtoAaupdvelg, 6
TWOKPATEG.

SOCRATES ftepan 8¢ Y€ elol T@V texv@Vv al dix Adyou
v Tepaivouot, kal £pyou w¢ €mog elnelv 1 00devOg
npocdéovtat i Bpaxéog mdvv, olov 1} &p1@unTikn kol
Aoy1oTiKT] Kal YEWHETPIKN Kl TETTEVTIKT YE Kl GAAaL
moAAad téxvat, Gv Evia oxedév T1 Tooug Todg Adyoug
#yovot taig mpdéeotv, ai 8¢ moAlai mAgiovg, kal TO
napdnav ndoa 1 Tpaig kai T “°°° kBpog avTals Sk

ENGLISH

GORGIAS Exactly.

SOCRATES And physical training is about
speeches too—the ones about the good and bad
condition of bodies?

GORGIAS Certainly.

SOCRATES And the other crafts, Gorgias, are the
same way. *°°* Each of them is about the speeches
that concern the particular thing that it’s the craft
of.

GORGIAS Apparently.

SOCRATES Then why on earth don’t you call the
other crafts rhetoric, since they’re about speeches,
if you call this one rhetoric because it’s about
speeches?

GORGIAS Because, Socrates, the knowledge in-
volved in the other crafts is, practically speaking,
all about manual work and activities of that sort,
whereas rhetoric has no such handiwork: all its
activity and all its effect comes about through
speech. **°¢ That’s why I maintain that the craft of
rhetoric is about speeches—and rightly, I claim.

SOCRATES Now, do I understand what sort of
craft you mean to call it? Perhaps I'll soon know
more clearly. But answer me: there are crafts,
aren’t there?

GORGIAS Yes.

SOCRATES Among all the crafts, I think, some
consist mostly of work and need little speech, and
some need none at all: their business could be car-
ried out even in silence—painting, for example,
and sculpture, and many others. It’s crafts like
these +°°“ that you seem to me to mean when you
say rhetoric isn’t concerned with them. Or not?

GORGIAS You've understood me perfectly, So-
crates.

SOCRATES But there are other crafts that accom-
plish everything through speech, and need prac-
tically no action besides, or very little—arithmet-
ic, say, and calculation and geometry, and
draughts too, and many other crafts. Some of these
involve about as much speech as action, but most
involve more, and for them all their activity and
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all their *°*¢ effect is achieved through speech. It
seems to me you mean that rhetoric is one of
these.

GORGIAS That’s true.

SOCRATES And yet I don't think you mean to call
any of these rhetoric—even though, going by your
words, you did say that the craft whose effect
comes through speech is rhetoric, and someone
who wanted to make trouble in the discussion
might take you up: “So you're saying arithmetic is
rhetoric, Gorgias?” But I don’t think you're calling
either arithmetic or geometry rhetoric.

GORGIAS You're right to think so, Socrates, and
you take me fairly.

SOCRATES Come on, then, and finish the answer I
asked for. Since rhetoric is one of the crafts that
make heavy use of speech, and there are others
like it too, try to say what rhetoric’s effect through
speech is concerned with. Suppose someone asked
me about any of the crafts I just mentioned: “So-
crates, what *°'" is the craft of arithmetic?” I'd tell
him, as you did just now, that it’s one of those
whose effect comes through speech. And if he
went on to ask, “One of those concerned with
what?” I'd say it’s knowledge of the even and the
odd, however many of each there may be.

And if he asked next, “And what craft do you call
calculation?” I'd say this too is one of those whose
whole effect is achieved by speech. And if he went
on to ask, “Concerned with what?” I'd answer the
way people draft motions in the Assembly: *'¢ “in
other respects” calculation is like arithmetic—
since it’s about the same thing, the even and the
odd—“but differs in this respect”: calculation ex-
amines how the odd and even stand in quantity
both to themselves and to each other. And if
someone asked about astronomy, when I said that
it too achieves everything by speech, and went on,
“And what are the speeches of astronomy about,
Socrates?” I'd say they’re about the motion of the
stars and the sun and the moon, and how they
stand to one another in speed.

GORGIAS And you’d be right, Socrates.
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SOCRATES Now you do the same, Gorgias. Rhetor-
ic is one of the crafts that accomplish and achieve
everything by speech, isn't it?

GORGIAS That’s so.

SOCRATES Then tell me: concerned with what?
What is this thing among the things that exist that
these speeches used by rhetoric are about?

GORGIAS The greatest of human affairs, Socrates,
and the best.

SOCRATES But Gorgias, that’s disputable too,
what you're saying, **** and still not at all clear. I
expect you've heard people at drinking parties
singing that song where they count off that the
best thing is to be healthy, the second is to be
good-looking, and the third, as the songwriter
puts it, is to be rich without fraud.®

GORGIAS Yes, I've heard it. But what’s your point?

SOCRATES That the producers of the things the
songwriter praised might suddenly stand before
you—a doctor, a trainer and a businessman—and
first the doctor might say, “Socrates, Gorgias is de-
ceiving you. It isn’t his craft that deals with the
greatest good for human beings; it’s mine.” Then if
I asked him, “And who are you, to say this?” he'd
presumably say he was a doctor. “What do you
mean, then? Is the product of your craft the
greatest good?” “Of course, Socrates,” he might
well say, “it’s health.

And what good is greater *** for human beings
than health?” And if after him the trainer said, “I'd
be amazed too, Socrates, if Gorgias could show
you a greater good from his craft than I can from
mine,” I'd say to him as well, “And who are you, sir,
and what is your product?” “A trainer,” he’d say,
“and my product is making people’s bodies hand-
some and strong.” After the trainer the business-
man would speak, looking down on everybody, I
imagine: *°*¢ “Just consider, Socrates, whether you
find any good greater than wealth, either with
Gorgias or with anyone else at all.” So we'd say to
him, “Really? Are you a producer of that?” He’d say
yes. “Being who?” “A businessman.” “Well then,

do you judge wealth to be the greatest good for hu-
man beings?” we’ll say. “Of course,” he’ll say.
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“Well, Gorgias here disputes that: he claims his
own craft is the cause of a greater good than
yours,” we’'d say. Clearly his next question would
be, “And what *°*¢ is this good? Let Gorgias an-
swer.” So come on, Gorgias: consider yourself
questioned both by them and by me, and answer.
What is this thing that you say is the greatest good
for human beings, and that you are the producer
of?

GORGIAS The thing, Socrates, that truly is the
greatest good, and the source both of freedom for
people themselves and, for each person, of rule
over others in his own city.

SOCRATES And what do you say that is?

THE CRAFT OF PERSUASION
Gorgias says rhetoric is the power to persuade by speech, and Socrates asks what kind of persuasion.
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GORGIAS Being able to persuade by speech—jur-
ors in a court, councillors in the Council, as-
semblymen in the Assembly, and people in any
other gathering that is a gathering of citizens. And
with this power you’ll have the doctor as your
slave, and the trainer as your slave, and this busi-
nessman of yours will turn out to be making
money for someone else, not for himself—for you,
who are able to speak and persuade the masses.’

SOCRATES Now, Gorgias, I think you've come
very close to showing “°** what craft you take rhet-
oric to be. If I understand you, you're saying that
rhetoric is a producer of persuasion, and its whole
business and the sum of it comes down to this. Or
can you say that rhetoric is able to do anything
more than produce persuasion in the souls of its
hearers?

GORGIAS Not at all, Socrates. I think you've
defined it adequately. That is the sum of it.

SOCRATES Then listen, Gorgias. You can be sure
that, as “*** I'm convinced myself, if anyone ever
has a discussion with someone else because he
wants to know what the discussion is actually

8 This was a skolion, a traditional song sung in turn by guests at a drinking party.
9 Athens was governed by the Assembly of all citizens, a Council of Five Hundred that prepared its business, and large popular jur-

ies.
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about, I'm one of those people. And I count you
one too.

GORGIAS What of it, Socrates?

SOCRATES I'll tell you now. Rest assured that I
don’t clearly know what this persuasion from rhet-
oric is that you speak of, or what matters it is per-
suasion about. Still, I do have a suspicion about
which persuasion I think you mean, and about
what. Nonetheless I'll ask you what persuasion
you mean that comes from “>*¢ rhetoric, and what
it’s about. Why, then, since I have a suspicion my-
self, will I ask you rather than say it myself? Not
for your sake but for the argument’s, so that it
moves forward in the way that makes its subject
clearest to us.

Consider whether you think I'm right to press you
with questions. Suppose I happened to ask you
which of the painters Zeuxis is, and you told me,
“The one who paints living things.” Wouldn’t I be
right to ask you, “Which living things does he
paint, and where?”*°

GORGIAS Certainly.

SOCRATES Because there are other painters as
well, who paint many other living things?

GORGIAS Yes.

SOCRATES But if no one except Zeuxis painted,
your answer would have been a good one?

GORGIAS Of course.

SOCRATES Come on, then, and tell me about rhet-
oric. Do you think rhetoric is the only craft that
produces persuasion, or do other crafts too? Here’s
what I mean. When someone teaches anything at
all, does he persuade people of what he teaches, or
not?

GORGIAS Certainly he does, Socrates. He per-
suades more than anyone.

SOCRATES Then let’s go back to the same crafts
we were talking about just now. Doesn’t arithmetic
teach us the facts about number—and so does the
arithmetician?

10 Zeuxis of Heraclea was a celebrated painter of the late fifth century BC.

10



454a

454bh

GORGIAS

GREEK

GORGIAS mdvv Ye.
SOCRATES oUkoDV kol meilet;
GORGIAS vai.

SOCRATES ne1Bo0g dpa dnuiovpydg oty Kai 1)
Gp1OpunTikd;

GORGIAS @aivetal.

SOCRATES o0koUV €V T1§ £pwTd NUAG Tolag melfolg
Kal mepl ti, Anokpvolpedd Tov avTd 8Tt THg
SdaokaAikiig TAG Tepl T *7 GpTIdV TE KAl TO TMEPLTTOV
Soov £otiv- Kai Tag dAAag &g vuvdn EAéyouey Téxvag
andoog Eopev arnodeifar nelbodg dnuiovpyovs ovoag kai
foTIvog Kai Tepi ST1- 1 ov;

GORGIAS vai.

SOCRATES 00K dpa pnroptkr udvn neibodg éotiv
Snpovpydg.

GORGIAS &Anof Aéyeic.

SOCRATES £ne1dr) toivuv o0 pudvn dnepydletat Todto to
£pyov, GAA kai dAAat, Sikaiwg Gomep Tepl ToD
{wypd&@ov uetd toiTo Enavepoiped av tov Aéyovta: moiog
o1 meBodg kai tiig epl ti teldol¢ 1 pntopiky] EoTiv

454b

. N ~ ’ 5 ] .
TEXVN; 1 OL Sokel oot Sikatov givan ST[(XVSPSGG(XI;

GORGIAS £uorye.

SOCRATES &mékpvon 81, @ Topyia, éme1dn ye kal ool
Sokel oUTwG.

GORGIAS Ta0TNG Totvuv THG Te1000¢ Aéyw, 6 ZOKPATEG,
Tfig €v T0ig dikaotnpiolg kai v Toig &AAoig GxAoig, KoTep
kol dpti EAeyov, kai Tepl ToUTWV & ot Sikond te kol
adwka.

SOCRATES Kai £y® To1 UTWOTTEVOV TAUTHV o€ Aéyely
\ \ \ 1 7 3 7 b3 LA \
Vv el Kal mepi TovTwv, O Fopyiar GAN Tva pr
Bavpddne £av kai OAiyov Uotepov To100t6V Ti 0F
b3 7 a ~ \ ~ 454¢c 3. ) \ tIp] ~
avépwpat, O dokel uév dfjhov *74¢ eivat, Eym & Enavepwt®d
o NV Cirn p Y
—0mep yap Aéyw, ToD £Eig Eveka mepaivesBar Tov Adyov
£pWT®, 00 600 Eveka GAN Tva ur) £01{cdueba ovoobvteg
npoaprdlely GAAGAwV T& Aeydpeva, GAAX oU T& savTod
Katd TV UéBeotv Smwg &v PovAn mepaivng.

11

ENGLISH

GORGIAS Certainly.
SOCRATES And so it persuades too?
GORGIAS Yes.

SOCRATES So arithmetic is a producer of persua-
sion too?

GORGIAS Apparently.

SOCRATES Then if someone asks us what sort of
persuasion, and about what, we’ll presumably an-
swer him: the teaching kind, about the even ****
and the odd, and how many there are. And we’ll be
able to show that all the other crafts we mentioned
just now are producers of persuasion, and of what
sort, and about what. Or not?

GORGIAS Yes.

SOCRATES So rhetoric isn’t the only producer of
persuasion.

GORGIAS That’s true.

SOCRATES Well then, since it isn’t the only one to
accomplish this result, and others do too, we’d be
right to go on and ask the speaker, as we did about
the painter: “Of what sort of persuasion, and per-
suasion about what, is rhetoric the craft?” Or don’t
you think +°** it’s fair to ask that further question?

GORGIAS Ido.

SOCRATES Then answer, Gorgias, since you agree.

GORGIAS Well, Socrates, I mean the persuasion
that takes place in the courts and in other crowds,
as I said a moment ago, and it’s about what is just
and unjust.

SOCRATES I did suspect you meant this persua-
sion, Gorgias, and about these things. But don’t be
surprised if a little later I ask you something like
this—something that seems obvious, *** but I ask
about it anyway. As I say, I'm asking so that the ar-
gument may be carried through in order—not for
your sake, but so that we don’t get into the habit of
guessing and snatching each other’s words away
in advance. I want you to carry through your own
views, on your own premises, however you like.
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GORGIAS And I think you’re quite right to do so,
Socrates.

SOCRATES Come on, then, let’s look at this too. Is
there something you call “having learned”?

GORGIAS There is.
SOCRATES Well, and “having come to believe”?
GORGIAS Yes.

SOCRATES Do you think having learned and hav-
ing come to believe—learning and belief—are the
same thing, or different?

GORGIAS I think they're different, Socrates.

SOCRATES And you're right. You can tell from
this: if someone asked you, “Gorgias, is there such
a thing as false belief and true belief?” you'd say
there is, I think.

GORGIAS Yes.

SOCRATES Well, is there false knowledge and true
knowledge?

GORGIAS Not at all.
SOCRATES Then it’s clear they aren’t the same.
GORGIAS That’s true.

SOCRATES And yet both those who have learned
and those who have come to believe have been
persuaded.

GORGIAS That’s so.

SOCRATES Shall we propose, then, two kinds of
persuasion: one that provides belief without
knowing, and one that provides knowledge?

GORGIAS Certainly.

SOCRATES Then which persuasion does rhetoric
produce in the courts and other crowds about
what’s just and unjust? The one that results in be-
lieving without knowing, or the one that results in
knowing?

GORGIAS Obviously, Socrates, the one that results
in believing.
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SOCRATES So rhetoric, it seems, is a producer of
persuasion “°° that brings belief but doesn’t teach,
about what’s just and unjust.

GORGIAS Yes.

SOCRATES Then the rhetorician doesn’t teach
courts and other crowds about what’s just and un-
just; he only makes them believe. After all, he
could hardly teach so large a crowd such import-
ant matters in a short time.

GORGIAS Certainly not.

SOCRATES Come on, then, let’s see what we're ac-
tually saying about **°* rhetoric. For my part, I
can’t yet make out what I'm saying myself. When
the city holds a meeting to choose doctors, or ship-
builders, or any other body of craftsmen, surely
the rhetorician won't be the one to give advice
then? Clearly in each choice it’s the most skilled
person who ought to be chosen. Nor will he advise
when it’s a matter of building walls or equipping
harbors or dockyards: the master builders will.
Nor again when there’s a decision about choosing
generals, or drawing up troops against the enemy,
or “°°¢ seizing positions: then the military experts
will give advice, and the rhetoricians won't. Or
what do you say about such cases, Gorgias? Since
you claim both to be a rhetorician yourself and to
make others rhetoricians, it’s right to learn about
your craft from you.

And consider that I'm looking after your interests
too. Perhaps someone in the house actually wants
to become your pupil—I notice quite a few, in fact
—who might be too embarrassed to question you.
4554 S0 when I question you, consider yourself
questioned by them as well: “What will we get,
Gorgias, if we study with you? What will we be
able to advise the city about? Only about what’s
just and unjust, or also about the things Socrates
was just mentioning?” So try to answer them.

GORGIAS Well, Socrates, I'll try to reveal the
whole power of rhetoric to you clearly—since you
yourself have led the way so well. You know, of
course, that these dockyards *°°* and the walls of
Athens and the equipping of the harbors came
about on the advice of Themistocles, and some of
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it on the advice of Pericles—not on the advice of
the craftsmen.!!

SOCRATES So they say about Themistocles, Gorgi-
as. As for Pericles, I heard him myself when he
was advising us about the middle wall.*?
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GORGIAS And whenever there’s a choice of the
kind you were just talking about, Socrates, you see
that it’s the rhetoricians who give the advice and
whose proposals carry the day.

SOCRATES It’s because I'm amazed at that, Gorgi-
as, that I've been asking all this while what on
earth the power of rhetoric is. When I look at it
this way, it seems to me something supernatural
in its magnitude.

GORGIAS If only you knew the whole of it, So-
crates! It gathers up practically all powers and
holds them under its sway. *°°* I'll give you strong
evidence. Many times I've gone with my brother
and other doctors to visit one of their patients who
wouldn’t take his medicine or let the doctor cut or
cauterize him, and when the doctor couldn’t per-
suade him, I persuaded him—by no other craft
than rhetoric. And I say that if a rhetorician and a
doctor went into any city you like and had to com-
pete in speeches before the Assembly or some oth-
er gathering over which of them should be chosen
as doctor, the doctor “°° would be nowhere; the
man able to speak would be chosen, if he wanted.

And if he competed against any other craftsman
whatever, the rhetorician would persuade them to
choose him rather than anyone else. There’s noth-
ing the rhetorician couldn’t speak about more per-
suasively before a crowd than any other craftsman
at all. So that’s how great the power of this craft is,
and what it’s like. Still, Socrates, one should use
rhetoric the way one uses any other competitive
skill. “°°¢ With other competitive skills, too, one
shouldn’t use them against everyone just because

11 Themistocles built up Athens’ navy and fortifications in the 480s-470s BC; Pericles was the city’s leading statesman from about
460 to his death in 429 BC.
12 The middle wall was one of the Long Walls linking Athens to its port, the Piraeus.
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one has learned boxing and all-in wrestling and
fighting in armor, so as to be stronger than friend
and foe alike. That’s no reason to beat one’s
friends, or stab them and kill them.

No, by Zeus, and if someone goes to the wrestling
school, gets his body in good shape and becomes a
boxer, and then beats his father and mother or
some other relative or friend, that’s no reason to
hate *°°¢ the trainers and the teachers of fighting in
armor and banish them from their cities. They
passed on their skills to be used justly against en-
emies and wrongdoers, in self-defense, not as ag-
gression. 7% It’s the pupils who turn them around
and use their strength and their craft wrongly. So
it isn’t the teachers who are wicked, and the craft
isn’t to blame or wicked on that account; it’s those,
Ithink, who don’t use it rightly. The same argu-
ment applies to rhetoric too.

The rhetorician is able to speak against anyone
and on any subject, so as to be more persuasive
before crowds “°’” on, in short, anything he likes.
But that’s no more reason for him to rob the doc-
tors of their reputation—just because he could do
it—or the other craftsmen either. He should use
rhetoric justly too, as with competitive skills. And
if, I think, someone becomes a rhetorician and
then does wrong with this power and this craft, it
isn’t the teacher who should be hated and ban-
ished from cities. He passed it on *°’¢ to be used
justly; the other man uses it the opposite way. So
it’s just to hate and banish and kill the one who
uses it wrongly, not the one who taught him.

SOCRATES Gorgias, I think you too have had ex-
perience of many discussions and have noticed
something like this in them: people can’t easily
define for one another whatever they set out to
discuss, learn from and teach each other, >’ and
so bring their conversation to an end. Instead, if
they disagree about something and one says the
other isn’t speaking correctly or clearly, they get
angry and think the other is speaking out of spite,
because he wants to win and isn’'t looking into the
question under discussion. Some of them end up
parting in the most shameful way, heaping abuse
on each other and saying and hearing such things
that even the bystanders are annoyed on their
own account for having thought such people
worth “°7¢ listening to. Why do I say this?
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Because I think what you’re saying now isn’t quite
consistent or in tune with what you said at first
about rhetoric. So I'm afraid to refute you, in case
you suppose I'm speaking out of rivalry—not about
the subject, to make it clear, but against you. ****
So if you're the same sort of person as I am, I'd be
glad to keep questioning you; if not, I'd let it go.
And what sort of person am I? One of those who
would be glad to be refuted if I say something un-
true, and glad to refute someone else if he says
something untrue—but no less glad to be refuted
than to refute. I think being refuted is the greater
good, just as it’s a greater good to be rid of the
greatest evil oneself than to rid someone else of it.
For I think nothing is so great an evil for a person
as false “°*" belief about the things our discussion
happens to be about now.

So if you say you're that sort of person too, let’s
talk. But if you think we ought to drop it, let’s say
goodbye to it now and end the discussion.

GORGIAS Well, Socrates, I say I'm the sort of per-
son you describe too. But perhaps we should also
think about the people here. Quite a while ago, be-
fore you all came, I gave them a long display, and
now we might drag things out a long way “**¢ if we
have a discussion. So we should consider them
too, in case we're keeping some of them who want
to do something else.

CHAEREPHON You can hear the noise these gen-
tlemen are making yourselves, Gorgias and So-
crates: they want to hear anything you have to say.
As for me, I hope I'm never so busy that I'd drop
discussions like this, conducted like this, because
something else was more important to do.

CALLICLES By the gods, Chaerephon, I've been
present at many discussions myself, and I don’t
know that I've ever enjoyed one as much as this.
So as far as I'm concerned, even if you want to talk
the whole day, you’ll be doing me a favor.

SOCRATES Well, Callicles, nothing’s stopping me,
if Gorgias is willing.

GORGIAS It would be shameful of me after this,
Socrates, not to be willing, when I myself invited
anyone to ask whatever he liked. *°*° So if these
people agree, carry on the discussion and ask
what you like.
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SOCRATES Then listen, Gorgias, to what surprises
me in what you've said. Perhaps you're right and
I'm not understanding you rightly. You say you
can make someone a rhetorician if he wants to
learn from you?

GORGIAS Yes.

SOCRATES So that he’s persuasive about
everything before a crowd—not by teaching but
4592 by persuading?

GORGIAS Certainly.

SOCRATES You said just now, you know, that even
about health the rhetorician will be more persuas-
ive than the doctor.

GORGIAS I did—before a crowd, at any rate.

SOCRATES And “before a crowd” means among
those who don’t know? Surely he won’t be more

persuasive than the doctor among those who do
know.

GORGIAS That’s true.

SOCRATES So if he’s going to be more persuasive
than the doctor, he becomes more persuasive than
the one who knows?

GORGIAS Certainly “*°" he does.
SOCRATES Though he isn'’t a doctor, is he?
GORGIAS No.

SOCRATES And someone who isn’t a doctor pre-
sumably lacks knowledge of what the doctor
knows.

GORGIAS Obviously.

SOCRATES So the one who doesn’t know will be
more persuasive among those who don’t know
than the one who does know, when the rhetorician
is more persuasive than the doctor. Is that what
follows, or something else?

GORGIAS That’s what follows in this case, yes.

SOCRATES And isn’t the rhetorician, and rhetoric,
in the same position with regard to all the other
crafts too? It doesn’t need to know how things ac-
tually are; it just needs to have found some **°¢
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device of persuasion so as to appear, to those who
don’t know, to know more than those who do.

GORGIAS But isn’t that a great convenience, So-
crates—to learn not the other crafts but just this
one, and yet come off no worse than the crafts-
men?

SOCRATES Whether the rhetorician comes off
worse than the others or not because of this, we’ll
look into shortly, if it’s relevant to our argument.
But first let’s consider this. Is “°°¢ the rhetorician in
the same position about what is just and unjust,
shameful and fine, good and bad, as he is about
health and the subjects of the other crafts? Does he
not know these things themselves—what is good
or bad, fine or shameful, just or unjust—but has
devised persuasion about them, so that, not know-
ing, he seems to those who don’t know *°°¢ to know
more than the one who does? Or must he know,
and must the person who is going to learn rhetoric
from you come to you already knowing these
things?

And if not, will you, the teacher of rhetoric, teach
the person who comes to you none of these things
—since that isn’t your job—but make him seem to
the many to know such things when he doesn't,
and seem to be good when he isn’t? Or will you be
completely unable to teach him rhetoric unless he
knows the truth about these things beforehand?
How do matters stand, Gorgias? “°°* And by Zeus,
as you said just now, reveal rhetoric to us and tell
us what on earth its power is.

GORGIAS Well, Socrates, I suppose if he happens
not to know them, he’ll learn these things from me
too.

SOCRATES Hold it there—that’s well said. If you
make someone a rhetorician, he must know what
is just and unjust, having learned it either before-
hand or later from you.

GORGIAS Certainly.

SOCRATES Well then: someone who has learned
carpentry is a carpenter, isn't he?

GORGIAS Yes.

SOCRATES And someone who has learned music
is a musician?
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GORGIAS Yes.

SOCRATES And someone who has learned medi-
cine is a doctor? And so on with the rest by the
same reasoning: someone who has learned each
thing is such as the knowledge of it makes him?

GORGIAS Certainly.

SOCRATES Then by this reasoning, someone who
has learned what is just is just?

GORGIAS Absolutely, of course.

SOCRATES And the just man, I take it, does just
things.

GORGIAS Yes.

SOCRATES Then the rhetorician must be just, and
the just man must want to do just things?

GORGIAS So it appears.

SOCRATES So the just man will never want to do
wrong.

GORGIAS Necessarily.

SOCRATES And according to the argument, the
rhetorician must be just.

GORGIAS Yes.

SOCRATES So the rhetorician will never want to
do wrong.

GORGIAS Apparently not.

SOCRATES Now, do you remember saying a little
earlier that we shouldn’t blame “°°“ the trainers or
banish them from our cities if a boxer uses his
boxing, and uses it unjustly and does wrong—and
in the same way, if the rhetorician uses rhetoric
unjustly, we shouldn’t blame his teacher or drive
him out of the city, but the one who does wrong
and doesn’t use rhetoric rightly? Was that said or
not?

GORGIAS It was.

SOCRATES But now “°°° this same man, the rhetor-
ician, turns out to be someone who would never
do wrong. Or not?
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GORGIAS So it appears.

SOCRATES And at the start of our discussion, Gor-
gias, it was said that rhetoric was about speeches—
not those about the even and the odd, but those
about the just and the unjust. Wasn't it?

GORGIAS Yes.

SOCRATES Well, when you said that then, I took it
that rhetoric could never be an unjust thing, since
it always makes its speeches about justice. But
when a little later you said that the rhetorician **'*
might even use rhetoric unjustly, I was surprised,
and thinking that what was being said didn’t hang
together, I said what I did then: that if you thought
being refuted was a gain, as I do, it would be worth
having the discussion, but if not, we should let it
go. And now that we’ve looked into it, you can see
for yourself that it’s agreed, on the contrary, that
the rhetorician can’t use rhetoric unjustly or be
willing to do wrong. So how these matters really
stand—Dby the “°** dog, Gorgias!—will take more
than a short conversation to examine properly.*

POLUS TAKES OVER
Polus breaks in angrily and demands that Socrates say what he himself thinks rhetoric is.
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POLUS What’s this, Socrates? Do you really believe
what you’re now saying about rhetoric? Or do you
think—just because Gorgias was ashamed not to
agree with you that the rhetorician also knows
what’s just and fine and good, and that if someone
came to him without knowing these things he
would teach them himself, and then, from this
agreement perhaps, some contradiction turned up
in the “°’¢ argument—the very thing you love,
since you yourself led him into such questions (for
who do you think would deny that he himself
knows what’s just and would teach it to others?)—
well, dragging the argument into that sort of thing
is thoroughly boorish.

SOCRATES Polus, my fine fellow, that’s exactly
why we deliberately acquire friends and sons: so
that when we get older and stumble, you younger
people will be there to set our lives straight, in
deeds and in words. And now, if Gorgias and I “°*¢
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are stumbling in the argument, you're here—set us
straight. It’s only right that you should. And if you
think anything we’ve agreed to was wrongly
agreed, I'm willing to take back whatever you like,
provided you observe just one thing for me.

POLUS What'’s that?

SOCRATES That you keep a lid on the long
speeches, Polus, which you tried to use at the
start.

POLUS What? Won't I be allowed to say as much as
Ilike?

SOCRATES That would be hard on you, my good
friend, if you came to Athens, where there’s more
freedom of speech than anywhere in Greece, and
then you alone were denied it here. But look at it
the other way: if you talk at length and won’t an-
swer the question, wouldn't it be hard on me in
turn if I'm not allowed “°** to go away and not
listen to you? No—if you care at all about the argu-
ment we've had and want to set it straight, take
back whatever you like, as I said just now, and
take your turn asking and being asked, as Gorgias
and I did, refuting and being refuted. You claim, I
take it, that you know the same things Gorgias
does, don’t you?

PoLUS Ido.

SOCRATES And you too invite people to ask you
whatever they like, each time, since you know
how to answer?

POLUS Certainly.

SOCRATES Then now do whichever of these you
like: ask or answer.

POLUS All right, I will. Answer me, Socrates. Since
you think Gorgias is at a loss about rhetoric, what
do you say it is?

SOCRATES Are you asking what craft I say it is?
POLUS Iam.

SOCRATES None at all, in my view, Polus—to tell
you the truth.

POLUS Well, what do you think rhetoric is?
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SOCRATES The thing that you say, in the treatise
62¢ T read recently, produced craft.

POLUS What do you mean?

SOCRATES A sort of knack.™

POLUS So you think rhetoric is a knack?
SOCRATES I do, unless you say something else.
POLUS A knack for what?

SOCRATES For producing a certain gratification
and pleasure.

POLUS Then don’t you think rhetoric is a fine
thing, being able to gratify people?

SOCRATES What, Polus? Have you already found
out from me what I say “°°“ it is, so that you ask
next whether I think it’s fine?

POLUS Haven'’t I found out that you say it’s a sort
of knack?

SOCRATES Since you prize gratification, then,
would you like to gratify me in a small way?

POLUS Sure.

SOCRATES Ask me now what craft I think cookery
is.

POLUS All right, 'm asking: what craft is cookery?
SOCRATES None, Polus.

POLUS Then what? Tell me.

SOCRATES I'll tell you: a sort of knack.
POLUS For what? Tell me.

SOCRATES I'll tell you: for producing gratification
and “°*¢ pleasure, Polus.

POLUS So cookery and rhetoric are the same
thing?

SOCRATES Not at all. But they’re parts of the same
practice.

POLUS What practice do you mean?

14 The word is the one Polus used for “experience” in his showpiece at 448c; Socrates turns it against him.
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SOCRATES I'm afraid it may be rather rude to tell
the truth. I hesitate to say it because of Gorgias, in
case he thinks I'm making fun of his own practice.
For my part, I don’'t know whether this is the rhet-
oric Gorgias “°** practices—in fact nothing became
clear to us just now from the discussion about
what he thinks it is. But what I call rhetoric is a
part of something that’s not at all fine.

GORGIAS Of what, Socrates? Tell us—don’t hold
back on my account.

SOCRATES Well, Gorgias, it seems to me there’s a
practice that isn’t a craft, but belongs to a soul
that’s good at guessing, bold, and naturally clever
at dealing with people. The sum of it ***> I call flat-
tery. This practice seems to me to have many other
parts, and one of them is cookery, which seems to
be a craft but, as I argue, isn’t a craft but a knack
and a routine. Rhetoric too I call a part of it, and
cosmetics as well, and sophistry—these four parts,
for four kinds of thing. So if Polus wants to find
out, let him find out. He hasn’t “** yet found out
what sort of part of flattery I say rhetoric is; he
hasn’t noticed that I haven’t answered that yet, and
he goes on to ask whether I don't think it’s fine.

But I won't answer him whether I think rhetoric is
fine or shameful before I first answer what it is.
That wouldn’t be fair, Polus. If you do want to find
out, ask what sort of part of flattery I say rhetoric
is.

POLUS All right, I'm asking: answer what sort of

part it is.

SOCRATES Would you understand if I answered?
Rhetoric, on my account, is a phantom of a part of
statesmanship.

POLUS Well? Do you call it fine or shameful?

SOCRATES Shameful—since I call bad things
shameful—seeing that I have to answer you as
though you already knew what I mean.

GORGIAS By Zeus, Socrates, even I don’t under-
stand what you mean.
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15 Again a play on Polus’ name: a colt is young and skittish.
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SOCRATES Naturally, Gorgias, since I'm not say-
ing anything clear yet. But Polus here is young and
quick.'®

GORGIAS Well, never mind him. Tell me what you
mean by saying rhetoric is a phantom of a part of
statesmanship.

SOCRATES All right, I'll try to explain what rhet-
oric appears to me to be. If it turns out not to be
this, Polus here “*** will refute me. I take it there’s
something you call body, and something you call
soul?

GORGIAS Of course.

SOCRATES And do you think each of these has a
good condition?

GORGIAS Ido.

SOCRATES Well, and a condition that seems good
but isn’t? Here’s the sort of thing I mean. Many
people seem to be in good bodily condition, and
no one could easily tell that they aren’t, except a
doctor or a trainer.

GORGIAS That’s true.

SOCRATES I say there’s something like this in the
body and in the soul, which makes the body and
the soul seem to be in good condition, **** though
they’re no better off at all.

GORGIAS That’s so.

SOCRATES Come on, then, and I'll show you more
clearly what I mean, if I can. There being two
things, I say there are two crafts. The one con-
cerned with the soul I call statesmanship. The one
concerned with the body I can’t give you a single
name for offthand, but while the care of the body is
one thing, I say it has two parts, gymnastics and
medicine. In statesmanship, legislation corres-
ponds to gymnastics, and justice is the counter-
part of medicine. “°*“ Each pair has something in
common, since they deal with the same thing—
medicine with gymnastics, and justice with legis-
lation—but even so they differ somewhat from
each other.
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There being these four, then, which always care
for what’s best, two for the body and two for the
soul, flattery—perceiving this, not knowing it, I
mean, but by guesswork—has divided itself into
four, slipped in under each of the parts, and pre-
tends “°*? to be the one it has slipped under. It
cares nothing for what’s best, but with whatever is
most pleasant at the moment it hunts out folly and
tricks it, so that it seems to be worth a great deal.
Cookery has slipped in under medicine and pre-
tends to know which foods are best for the body.
So if a cook and a doctor had to compete before
children, or before men as foolish as children,
over which of them understands good and “** bad
foods, the doctor or the cook, the doctor would
starve to death.

So I call it flattery, and I say that this sort of thing
is “°°* shameful, Polus—I'm saying this to you—be-
cause it aims at the pleasant without the best. And
Isay it’s not a craft but a knack, because it has no
rational account, in applying what it applies, of
what those things are by nature, and so it can’t
state the cause of each. And I don't call anything a
craft that lacks a rational account. If you dispute
any of this, I'm willing to give an account. ***»

So, as I say, cookery is flattery lurking under medi-
cine. In the same way cosmetics lurks under gym-
nastics—a mischievous, deceptive, low and servile
thing, deceiving with shapes and colors, smooth-
ness and clothes, so that people take on a bor-
rowed beauty and neglect their own, which comes
through gymnastics. So, not to make a long
speech, I'm willing to put it to you the way geo-
meters do—by now “°*¢ you may be able to follow:
as cosmetics is to gymnastics, so sophistry is to le-
gislation; and as cookery is to medicine, so rhetor-
ic is to justice. And yet, as I say, while they are dis-
tinct by nature in this way, because they are so
close, sophists and rhetoricians get jumbled to-
gether in the same field and about the same
things, and neither do they themselves know what
to make of themselves, nor do other people know
what to make of them.

And indeed, if the soul didn’t govern the body, **°¢
but the body governed itself, and cookery and
medicine weren't examined and distinguished by
the soul, but the body itself judged them, measur-
ing by the gratifications it received, then the say-
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ing of Anaxagoras would be everywhere, my dear
Polus—you’re familiar with these things—“all
things would be jumbled together,” and there'd be
no telling apart what was medicinal and healthy
from what was cookery. So now you've heard what
I say rhetoric is: the counterpart *°*° of cookery in
the soul, as cookery is in the body. Perhaps I've
done something odd: I wouldn’t let you make long
speeches, and I've gone on at some length my-
self.'®

But I deserve to be forgiven. When I spoke briefly
you didn’t understand, and you couldn’t make any
use of the answer I gave you; you needed an ex-
planation. So if I too, “°°* when you answer, can’t
make use of what you say, you may stretch out a
speech as well. But if I can, let me use it. That’s
only fair. And now, if you can make any use of this
answer, use it.

DO ORATORS HAVE GREAT POWER?

Socrates argues that orators and tyrants do what seems best to them but not what they want.
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POLUS What do you say, then? You think rhetoric
is flattery?

SOCRATES No—I said a part of flattery. Can’t you
remember, Polus, at your age? What’ll you do
when you're older?

POLUS Then do you think good rhetoricians are
held in low regard in their cities, as flatterers?

SOCRATES Is that a question you're asking, or the
start of some speech?

POLUS I'm asking.
SOCRATES I don’t think they’re regarded at all.

POLUS What do you mean, not regarded? Don’t
they have the greatest power in their cities?

SOCRATES No—not if you mean that having
power is something good for the one who has it.

POLUS That’s certainly what I mean.

SOCRATES Then I think rhetoricians have the
least power of anyone in the city.

16 Anaxagoras of Clazomenae, a philosopher who lived in Athens, began his book with the words “all things were together.”
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POLUS What? Don'’t they, like tyrants, put to death
“eoc anyone they like, and confiscate property, and
banish from their cities anyone they please?

SOCRATES By the dog, Polus, [ really can't tell,
with each thing you say, whether you're saying it
yourself and declaring your own opinion, or ask-
ing me.

POLUS I'm asking you.

SOCRATES Very well, my friend. Then are you
asking me two things at once?

POLUS How two?

SOCRATES Didn’t you say just now something
like, “Don’t rhetoricians put to death *** anyone
they like, like tyrants, and confiscate property and
drive out of their cities anyone they please?”

poLUs Idid.

SOCRATES Then I tell you that these are two ques-
tions, and I'll answer you on both. I say, Polus, that
both rhetoricians and tyrants have the least power
in their cities, as I said just now. For they do prac-
tically nothing “°°¢ they want to do—though they
do whatever seems best to them.

POLUS Well, isn’t that having great power?
SOCRATES Not according to Polus.
POLUS Not according to me? I certainly say it is!

SOCRATES By the—no, you don’t, since you said
that having great power is good for the one who
has it.

POLUS Yes, I do say that.

SOCRATES Then do you think it’s good if someone
who has no sense does what seems best to him?
And do you call that having great power?

POLUS No, Idon't.

SOCRATES Then will you prove that rhetoricians
have sense, and that *°’* rhetoric is a craft and not
flattery, by refuting me? If you leave me unre-
futed, the rhetoricians who do what seems good to
them in their cities, and the tyrants, will have
gained nothing good by it. Power, you say, is a
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good; but doing what seems good to one without
sense is—as you yourself agree—bad. Or not?

POLUS I agree.

SOCRATES So how could rhetoricians or tyrants
have great power in their cities, unless Polus re-
futes Socrates and shows that they do what they
want?

POLUS Why, this fellow—

SOCRATES I say they don’t do what they want. Go
on, refute me.

POLUS Didn’t you agree a moment ago—before
this—that they do what seems best to them?

SOCRATES And I agree now too.
POLUS Then don’t they do what they want?
SOCRATES I say not.

POLUS Even though they do what seems good to
them?

SOCRATES I say so.
POLUS That’s outrageous, Socrates—monstrous!

SOCRATES Don't abuse me, my peerless Polus—to
address you “°’ in your own style. If you're able to
question me, show that 'm wrong; if not, answer
yourself.”

POLUS All right, I'm willing to answer, so that I
can find out what you mean.

SOCRATES Well then, do you think people want
the thing they’re doing at any given time, or the
thing for the sake of which they do what they do?
For example, those who take medicine from their
doctors—do you think they want what they’re do-
ing, drinking the medicine and suffering, or that
other thing, being healthy, for the sake of which
they drink it?

POLUS Obviously “°’? being healthy.

SOCRATES And similarly with those who go to sea
and do other kinds of business: what they want
isn’t what they’re doing at any given time—who
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wants to sail and run risks and have trouble?—but,
I think, that for the sake of which they sail: being
rich. It’s for the sake of wealth that they sail.

POLUS Certainly.

SOCRATES Then isn't it the same with everything?
If someone does something for the sake of some-
thing else, what he wants isn’t the thing he’s doing
but the thing “°’° for whose sake he’s doing it?

POLUS Yes.

SOCRATES Now is there anything that exists that
isn't either good or bad or in between—neither
good nor bad?

POLUS No—everything must be one of those, So-
crates.

SOCRATES And you say that wisdom and health
and wealth and other things like that are good,
and their opposites bad?

POLUS Ido.

SOCRATES And by things that are neither good
nor bad, do you mean things like this: things that
sometimes share in the good, “*** sometimes in the
bad, and sometimes in neither—sitting, for in-
stance, and walking and running and sailing, or
again stones and sticks and other things like that?
Isn’t that what you mean? Or is there something
else you call neither good nor bad?

POLUS No, those are the ones.

SOCRATES Now when people do these in-between
things, do they do them for the sake of the good
things, or the good things for the sake of the in-
between ones?

POLUS The “*** in-between things for the sake of
the good ones, surely.

SOCRATES So it’s in pursuit of the good that we
walk, when we walk, thinking it better; and when
we stand still, the opposite, we stand still for the
same reason—for the sake of the good. Isn't that
so?

POLUS Yes.

SOCRATES And don’t we also put someone to
death, if we do, or banish him or confiscate his
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property, because we think it better for us to do
these things than not?

POLUS Certainly.

SOCRATES So it’s for the sake of the good that
those who do all these things do them.

POLUS [ agree.

SOCRATES And didn’t we agree that when we do
things for the sake of something, we don’t want
those things, *°* but the thing for whose sake we
do them?

POLUS Very much so.

SOCRATES Then we don’t want to slaughter
people, or banish them from cities, or confiscate
their property, just like that. If these things are be-
neficial, we want to do them; if they’re harmful,
we don’t. For we want the good things, as you say;
what’s neither good nor bad we don’t want, and
what’s bad we don’t want either. Isn’t that right? Do
you think I'm telling the truth, Polus, or not? Why
don’t you answer?

POLUS It’s true.

SOCRATES Then if we agree on that, when
someone—whether he’s a tyrant or an orator—puts
someone to death or banishes him from the city or
confiscates his property, thinking it better for
himself when in fact it turns out to be worse, this
man is surely doing what seems best to him. Isn’t
he?

POLUS Yes.

SOCRATES But is he also doing what he wants, if
in fact these things turn out to be bad? Why don’t
you answer?

POLUS No, I don’t think he’s doing what he wants.

SOCRATES Is there any way, then, that such a man
08¢ has great power in that city, if having great
power is something good, as you agreed?

POLUS There isn’t.

SOCRATES So I was telling the truth when I said
that it’s possible for a man who does what seems
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best to him in a city not to have great power, and
not to do what he wants.

POLUS As if you, Socrates, wouldn't welcome the
freedom to do whatever seemed best to you in the
city, rather than not! As if you don’t envy it when
you see someone putting to death whoever he
thinks fit, or confiscating his property, or throw-
ing him in chains!

SOCRATES Justly, you mean, or unjustly?

POLUS Whichever way he does it, isn’t it enviable
either way?

SOCRATES Hush, Polus!
POLUS Why?

SOCRATES Because you shouldn’t envy the unen-
viable, or the wretched. You should pity them.

POLUS What? Is that how you think it is with the
people I'm talking about?

SOCRATES How could it not be?

POLUS So a man who puts to death whoever he
thinks fit, and does it justly, seems to you
wretched and pitiable?

SOCRATES No, not to me; but not enviable either.

POLUS Didn’t you just say he was wretched?

ISIT BETTER TO SUFFER INJUSTICE THAN TO DO IT?

Socrates claims that doing injustice is the greatest evil, and Polus cites the tyrant Archelaus against him.
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SOCRATES The one who kills unjustly, my friend
—and pitiable besides. The one who kills justly is
unenviable.

POLUS Surely it’s the one who is put to death un-
justly who’s pitiable and wretched.

SOCRATES Less so than the one who kills him,
Polus, and less so than the one who is put to death
justly.

POLUS How on earth can that be, Socrates?

SOCRATES Like this: doing injustice happens to
be the greatest of evils.
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POLUS What, that’s the greatest? Isn’t suffering in-
justice worse?

SOCRATES Not in the least.
POLUS So you'd rather suffer injustice than do it?

SOCRATES I'd rather neither. But if I had to either
do injustice or suffer it, I would choose to suffer it
rather than do it.

POLUS So you wouldn’t welcome being a tyrant?

SOCRATES No—not if by being a tyrant you mean
what I mean.

POLUS Well, I mean what I said just now: having
the freedom in the city to do whatever seems best
to you—Kkilling, banishing, and doing everything
just as you see fit.

SOCRATES My dear fellow, let me say my piece,
and then take hold of the argument. *°“ Suppose I
tucked a dagger under my arm in a crowded mar-
ketplace and said to you: “Polus, I've just come
into a marvelous sort of power, a tyranny. If I de-
cide that any of these people you see here ought to
die this very minute, the one I decide on will be
dead. If I decide one of them ought to have his
head broken, it’ll be broken this very minute; if
his cloak ought to be torn to shreds, it’ll be torn.
That’s how “°°¢ great my power is in this city.” Now
if you didn’t believe me and I showed you the dag-
ger, you'd probably see it and say, “Socrates, on
those terms everyone would have great power. By
this method you could burn down any house you
liked—yes, and the Athenian dockyards and war-
ships and all the ships, public and private.” So this
isn’t what having great power is after all—doing
what seems best to you. Or do you think it is?

POLUS Not like that, no.

SOCRATES Can you tell me, then, why you find
fault with that kind of power?

POLUS I can.
SOCRATES Why, then? Tell me.

POLUS Because the man who acts that way is
bound to be punished.

SOCRATES And isn't being punished bad?



GORGIAS

GREEK

POLUS Tdvu Ye.

SOCRATES 00ko0V, @ avudote, to puéya Sovaclat
TEAWY ab oot paivetal, édv pEv mpdrrovTt & Sokel Emntat
0 OEEMpWE TpdTTEWY, dya®6V Te £ivat, kad ToDTO, WG
£o1kev, £0Tiv TO uéya d0vacOar 1 8¢ pr], KakOv Kol
oukpdv SUvacBat. “°° okePdueba 8¢ kal t6der GANO T1
ouoloyobuev éviote uév duevov eivat tadta moteiv &
vuvdn éAéyopev, droktetvivat te Kai é€eAadverv
avBpdmoug kal agaipeicdat xprpata, éviote 8¢ ol;

470b  POLUS mdvv Ye.

SOCRATES to0T0 péV 81, WG £o1Ke, Kl Tapd 600 Kal
nap’ Epod OpoAoyeitat.

POLUS vai.

SOCRATES TTe 00V 6L @i AUEIVOV E1val TADTA TOIELV;
gine tiva Spov Opily.

POLUS ol uév obv, ® TOKPATES, Ambkptval TadTod ToTo.

470c SOCRATES éyo pév totvov @nui, @ TIGAE, €f ot map’
£uo0 {16V éoTiv dkovewy, Stav pev dikaiwg Tig tadta
no1fi, &uewvov givat, Stav 8¢ &dikwg, kdkiov.

POLUS xaAenbv yé o EAéyEat, O Zoxpateg GAN oyl
KOV TG og EAEyEeiev 8t o0k GANOT Aéyeig;

SOCRATES oAV dpa éyw @ Ttondi xdpiv £€w, Tonv 8¢
Kal oof, £&v pe ENEyEng kal anaAldéng @Avapiag. GAAG
U Kaung @idov &vdpa evepyet®dv, AN EAeyxe.

POLUS &AAX ufjv, & ZWkpateg, 008év yé oe Seil maAatoig
4704 rpdyuactv EAEyxetv: T yap ExOEG kal Tpdnv

p Ty s v -
yeyovéta talta ikavd oe e€gAéyEat €oTiv Kal amodeiat
¢ ToAAol adikoGvteg AvBpwmot DdaipoVES elotv.

4700 SOCRATES Ta ol Ta0Ta;

POLUS ApxéAaov drimov todtov tov Mepdikkov 0pdg
apyovta Makedoviag;

SOCRATES €1 8¢ ur}, GAN’ dxodw ye.

ENGLISH

POLUS Certainly.

SOCRATES Well then, my remarkable friend, once
again it appears to you that having great power is
good if acting as one sees fit is accompanied by
acting beneficially—and that, it seems, is what
having great power is; if not, it’s bad and amounts
to having little power. */°> But let’s look at this too.
Don’t we agree that sometimes it’s better to do the
things we were just talking about—putting people
to death, banishing them, confiscating their prop-
erty—and sometimes not?

POLUS Certainly.

SOCRATES Then this, it seems, is agreed by both
of us.

POLUS Yes.

SOCRATES When, then, do you say it’s better to do
these things? Tell me where you draw the line.

POLUS No, Socrates, you answer that question
yourself.

SOCRATES All right, Polus, if you'd rather hear it
from me: I say that when someone does these
things justly it’s better, and when he does them
unjustly it’s worse.

POLUS How hard you are to refute, Socrates! Why,
couldn’t even a child show that what you say isn't
true?

SOCRATES Then I'll be very grateful to the child—
and just as grateful to you, if you refute me and rid
me of my nonsense. Don’t grow tired of doing a
friend a kindness; go on, refute me.

POLUS Well, Socrates, there’s no need to refute
you with ancient *°¢ history. The events of just the
other day are enough to refute you and prove that
many people who act unjustly are happy.

SOCRATES What events are those?

POLUS You see Archelaus, son of Perdiccas, ruling
Macedonia, I take it?'®

SOCRATES IfI don'’t see it, I certainly hear of it.

18 Archelaus was king of Macedonia from about 413 to 399 BC; the dialogue is set during his reign.
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19 The “Great King” was the Greeks’ name for the king of Persia.
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POLUS Well, do you think he’s happy or wretched?

SOCRATES I don’t know, Polus. I've never met the
man.

POLUS What? You'd know if you'd met him, but
otherwise you can't tell straight off that he’s

happy?
SOCRATES No, by Zeus, I can’t.

POLUS Then obviously, Socrates, you'll say you
don’t know whether even the Great King is

happy.*’

SOCRATES And I'll be telling the truth. I don’t
know how he stands in education and justice.

POLUS What? Does happiness lie entirely in that?

SOCRATES Yes, as I say, Polus. I say that a fine and
good man or woman is happy, and one who is un-
just and wicked is wretched.

POLUS So by your account this Archelaus is
wretched?

SOCRATES Yes, my friend, if he’s unjust.

POLUS Well, how could he not be unjust? He had
no claim at all to the throne he now holds, since
his mother was a slave belonging to Alcetas, Per-
diccas’ brother. By rights he was Alcetas’ slave,
and if he’d wanted to do what was just he’d have
remained Alcetas’ slave and been happy, by your
account. As it is, he’s become amazingly wretched,
since he’s committed the greatest injustices. */*»
First he invited this very man, his master and
uncle, on the pretext of restoring to him the
throne Perdiccas had taken from him. He enter-
tained him and got him drunk, together with his
son Alexander—Archelaus’ own cousin and about
his age—and then he threw them both into a wag-
on, carried them off by night, cut their throats,
and made away with them.

And after committing these crimes he failed to no-
tice that he’d become the most wretched of men,
and felt no remorse. A little *7'¢ later, instead of
choosing to become happy by justly raising his
brother—Perdiccas’ legitimate son, a boy of about
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seven, to whom the throne rightfully belonged—
and handing the throne over to him, he threw the
boy into a well and drowned him, and then told
the boy’s mother, Cleopatra, that the boy had
fallen in while chasing a goose and died. So now,
of course, having committed the greatest crimes
of anyone in Macedonia, he is the most wretched
of all Macedonians rather than the happiest! And
perhaps there’s some Athenian, starting with you,
#71d who would rather be any other Macedonian at
all than Archelaus!

SOCRATES Even at the start of our discussion,
Polus, I complimented you because I thought you
were well trained in rhetoric but had neglected
conversation. And now is this the argument that
even a child could refute me with? Have I now
been refuted by you, as you think, with this argu-
ment, when I claim that the man who does in-
justice isn’t happy? How so, my good man? Why;, I
don’t agree with a single thing you say.

POLUS That’s because you don’t want to—you
really think as I do.

SOCRATES My dear fellow, you're trying to refute
me the orators’ way, like people in the law courts
who think they’re refuting someone. There, too,
one side thinks it’s refuting the other when it pro-
duces many reputable witnesses for its claims,
while the man arguing the opposite produces just
one, or none. But this kind of refutation is worth
nothing when it comes to the “’** truth. A man can
sometimes even be convicted by the false testi-
mony of many people who seem to be somebody.

And now, on what you're saying, nearly everyone,
Athenians and foreigners alike, will agree with
you, if you want to bring witnesses against me that
what I say isn’t true. If you like, Nicias son of
Niceratus will testify for you, and his brothers
with him, whose tripods stand in a row in the pre-
cinct of Dionysus. If you like, Aristocrates “’*" son
of Scellius, whose fine offering stands in turn in
the shrine of Pythian Apollo. If you like, the whole
house of Pericles, or any other family here you
care to pick. But I, one man alone, don’t agree with
you. For you don’t compel me; instead you pro-
duce a host of false witnesses against me and try
to drive me out of my property, the truth.*
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But unless I produce you yourself as my one wit-
ness agreeing with what I say, I don’t think I've
achieved anything worth mentioning on the ques-
tions we're “/°¢ discussing. Nor, I think, have you,
unless I testify for you—just me, all alone—and
you dismiss all these others. So there’s this kind of
refutation, as you and many others think; and
there’s another kind too, which I think is the right
one. Let’s set them side by side and see whether
they differ. For what we disagree about is no small
matter; it’s just about the thing it’s finest to know
and most shameful not to know. In short, it comes
down to knowing or not knowing who is happy
and “*! who is not.

To start with the point we're now discussing: you
think a man can be blessedly happy while doing
injustice and being unjust, since you think
Archelaus is unjust but happy. Should we take it
that this is your view?

POLUS Certainly.

SOCRATES And I say that’s impossible. That’s one
point of dispute. Very well. But will a man who
does injustice be happy if he meets with justice
and punishment?

POLUS Not in the least. In that case he’d be most
wretched.

SOCRATES But if the one who does injustice
doesn’t meet with justice, then by your account
he’ll be happy?

POLUS That’s what I say.

SOCRATES But in my opinion, Polus, the man who
does injustice, the unjust man, is wretched in any
case—but more wretched if he doesn’t pay the pen-
alty and isn’t punished for his wrongdoing, and
less wretched if he does pay the penalty and meets
with justice from gods and men.

POLUS What absurd things you try to say, So-
crates!

SOCRATES I'll try to get you to say the same
things as me, my friend, since I count you a friend.
For now, these are the points on which we differ—

20 Tripods were awarded to wealthy citizens who sponsored winning choruses and were set up as public monuments.
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you look at them too. I said earlier, I think, that do-
ing injustice is worse than suffering it.

POLUS Certainly.
SOCRATES And you said suffering it was worse.
POLUS Yes.

SOCRATES And I said that those who do injustice
are wretched, and you refuted me.

POLUS Yes, by Zeus!
SOCRATES So you think, Polus.
POLUS And I think truly.

SOCRATES Perhaps. And you, for your part, said
that those who do injustice are happy, if they don’t
pay the penalty.

POLUS Absolutely.

SOCRATES And I say they’re the most wretched,
and those who do pay the penalty less so. Do you
want to refute that too?

POLUS Why, that’s even harder to refute than the
other, Socrates!

SOCRATES Not harder, Polus—impossible. The
truth is never refuted.

POLUS What do you mean? If a man is caught act-
ing unjustly, plotting to make himself **¢ tyrant,
and once caught he’s put on the rack, castrated,
and has his eyes burned out; if he suffers many
other great outrages of every kind himself, and
sees his wife and children suffer them, and finally
he’s crucified or burned alive in pitch—this man
will be happier than if he escaped, set himself up
as tyrant, and lived out his life ruling the city and
doing whatever he liked, envied and congratu-
lated on his happiness by the *7*¢ citizens and by
foreigners too? Is that what you say is impossible
to refute?

SOCRATES Now you're trying to scare me with bo-
geymen, my noble Polus, instead of refuting me; a
moment ago you were calling witnesses. Still, re-
mind me of one small thing: “unjustly plotting to
make himself tyrant,” did you say?

poLUs Idid.
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SOCRATES Then neither of them will ever be hap-
pier—neither the one who unjustly achieved the
tyranny nor the one who pays the penalty. Of two
wretched men, neither *** could be happier. But
the one who escapes and becomes tyrant is more
wretched. What’s this, Polus? You're laughing? Is
this yet another form of refutation—when
someone says something, laugh him down instead
of refuting him?

POLUS Don'’t you think you’'ve been refuted, So-
crates, when you say things no human being
would say? Just ask anyone here.

SOCRATES Polus, I'm not a politician. Last year,
when I was chosen by lot for the Council and my
tribe was presiding, and it was my job to put a
question to the vote, “’** I made a laughingstock of
myself because I didn’t know how. So don’t tell me
to put the question to the vote among the people
here now. If you have no better refutation than
these, then, as I suggested just now, hand it over to
me in my turn and try out the kind of refutation I
think is called for. For I know how to produce one
witness to what I say—the very person I'm talking
with—and Ilet the many go their way. And I know
how to put the question to the vote with one per-
son; with the “’** many I don’t even carry on a con-
versation. So see whether you’ll be willing in your
turn to submit to refutation by answering my
questions.?*

For I think that I and you and everyone else be-
lieve that doing injustice is worse than suffering
it, and not paying the penalty worse than paying
it.

POLUS And I think that neither I nor anyone else
believes it. Would you, then, rather suffer injustice
than do it?

SOCRATES Yes, and so would you and everyone
else.

POLUS Far from it. Neither I nor you nor anyone
else would.

SOCRATES Then won't you answer?

21 Each of Athens’ ten tribes took a turn presiding over the Council (the prytany), and one of its members chaired meetings and put
motions to the vote.
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POLUS Certainly. In fact I'm eager to know what
on earth you’ll say.

SOCRATES Then tell me, so you’ll find out, as
though I were asking you from the beginning:
which do you think is worse, Polus, doing injustice
or suffering it?

POLUS Suffering it, I think.

SOCRATES And what about this: which is more
shameful, doing injustice or suffering it? Answer.

POLUS Doing it.

SOCRATES Then it’s also worse, if it’s more
shameful.

POLUS Not in the least.

SOCRATES I see. You don’t “*? think, it seems, that
fine and good are the same, or bad and shameful.

POLUS No, Idon’t.

SOCRATES Then what about this? All fine things—
bodies, for instance, and colors and shapes and
sounds and practices—do you call them fine each
time without reference to anything? Take fine bod-
ies first: don’t you say they’re fine either with ref-
erence to their use, according to what each is use-
ful for, or with reference to some pleasure, if in be-
ing looked at they delight those who look at them?
Can you say anything besides these about the fine-
ness of a body?

POLUS I can't.

SOCRATES And isn't it the same with everything
else—shapes and colors too: you call them fine
either because of some pleasure or because of
some benefit, or both?

roLUS Ido.

SOCRATES And isn’t it the same with sounds and
everything that has to do with music?

POLUS Yes.

SOCRATES And certainly what has to do with laws
and practices—the fine ones, surely, don't fall out-
side this: being either beneficial or pleasant or
both.
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PoLUS I don’t think so.

SOCRATES And isn’t it the same with the fineness
of branches of learning?

POLUS Certainly. And that’s a fine definition
you’re giving now, Socrates, when you define the
fine by pleasure and good.

SOCRATES And the shameful by the opposite—
pain and bad?

POLUS Necessarily.

SOCRATES So when one of two fine things is finer,
it’s finer because it exceeds in one of these or in
both—either in pleasure or in benefit or in both.

POLUS Certainly.

SOCRATES And when one of two shameful things
is “7°" more shameful, it will be more shameful be-
cause it exceeds either in pain or in badness. Isn’t

that necessarily so?

POLUS Yes.

SOCRATES Come, then: what was being said just
now about doing and suffering injustice? Weren't
you saying that suffering injustice is worse, but
doing it more shameful?

POLUS I was.

SOCRATES Then if doing injustice is more shame-
ful than suffering it, isn’t it either more painful—
and more shameful because it exceeds in pain—or
because it exceeds in badness, or both? Isn’t this
necessary too?

POLUS Of course.

SOCRATES First, *°¢ then, let’s consider whether
doing injustice exceeds suffering it in pain. Do
those who do injustice feel more pain than those
who suffer it?

POLUS Not at all, Socrates, not that.
SOCRATES Then it doesn’t exceed in pain.
POLUS No, it doesn’t.

SOCRATES And if not in pain, then it could no
longer exceed in both.
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POLUS Apparently not.

SOCRATES Then it’s left to exceed in the other.
POLUS Yes.

SOCRATES In badness.

POLUS It seems so.

SOCRATES Then since it exceeds in badness, do-
ing injustice would be worse than suffering it.

POLUS Clearly.

SOCRATES Now didn’t most people, and you your-
self, agree with us earlier that doing injustice is
more shameful than suffering it?

POLUS Yes.
SOCRATES And now it’s turned out to be worse.
POLUS It seems so.

SOCRATES Then would you welcome what’s
worse and more shameful rather than what’s less
so? Don't hesitate to answer, Polus—you won't
come to any harm. Submit yourself nobly to the
argument as you would to a doctor, and answer:
47%¢ say yes or no to what I ask.

POLUS No, I wouldn’t welcome it, Socrates.
SOCRATES And would anyone else?

POLUS Idon’t think so—not on this argument, any-
way.

SOCRATES Then I was telling the truth when I
said that neither I nor you nor anyone else would
rather do injustice than suffer it. For it happens to
be worse.

POLUS Apparently.

PAYING THE PENALTY
Socrates argues that a wrongdoer is better off punished, as a sick man is better off treated.
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SOCRATES So you see, Polus, when one refutation
is set beside the other, they’re nothing alike.
Everyone else agrees with you except me; but for
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me you alone are enough, just one *’°* man, agree-
ing and testifying; and I put the question to the
vote with you alone and let the others go their
way. Let that stand as it is. Next, let’s consider the
second point we disagreed about: whether paying
the penalty for wrongdoing is the greatest of evils,
as you thought, or whether not paying it is greater,
as I for my part thought.

Let’s look at it this way. Do you call paying the
penalty and being justly punished for wrongdoing
the same thing?

PoLUS Ido.

SOCRATES Then can you say that just things
aren'’t all fine, insofar as they’re just? Think it over
before you answer.

POLUS No, I think they are, Socrates.

SOCRATES Now consider this too. If someone
does something, must there also be something
that has it done to it by the one doing it?

PoLUS I think so.

SOCRATES And does it have done to it what the
doer does, and of the same kind as what the doer
does? What I mean is this: if someone strikes, must
something be struck?

POLUS It must.

SOCRATES And if the *°¢ striker strikes hard or
fast, is what’s struck struck in the same way?

POLUS Yes.

SOCRATES So what happens to the thing struck is
of the same kind as what the striker does?

POLUS Certainly.

SOCRATES And again, if someone burns, must
something be burned?

POLUS Of course.

SOCRATES And if he burns severely or painfully,
is what’s burned burned just as the burner burns
it?

POLUS Certainly.
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SOCRATES And isn't it the same account if
someone cuts? Something is cut.

POLUS Yes.

SOCRATES And if the cut is large or deep or pain-
ful, the thing cut is cut with the same kind *"*¢ of
cut as the cutter cuts?

POLUS Apparently.

SOCRATES Then, to sum up, see whether you
agree to what I said just now about everything:
whatever kind of thing the doer does, the one it’s
done to has the same kind of thing done to it.

POLUS Yes, I agree.

SOCRATES Given all that, is paying the penalty
having something done to you, or doing some-
thing?

POLUS Necessarily it’s having something done to
you, Socrates.

SOCRATES By someone who does it?
POLUS Of course—by the one who punishes.

SOCRATES And does the one who punishes
rightly */°¢ punish justly?

POLUS Yes.
SOCRATES Doing what’s just, or not?
POLUS What’s just.

SOCRATES Then the one being punished, when he
pays the penalty, has something just done to him?

POLUS Apparently.

SOCRATES And we’ve agreed, I think, that just
things are fine?

POLUS Certainly.

SOCRATES Then of these two, the one does some-
thing fine, and the other—the one being punished
—has something fine done to him.

POLUS Yes.

SOCRATES And if fine, then good? For it’s either
pleasant or beneficial.
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POLUS Necessarily.

SOCRATES So the one who pays the penalty has
something good done to him?

POLUS It seems so.
SOCRATES So he’s benefited?
POLUS Yes.

SOCRATES Is it the benefit I suppose it is—does he
become better in his soul, if he’s justly punished?

POLUS That’s likely.

SOCRATES So the one who pays the penalty is
freed from badness of soul?

POLUS Yes.

SOCRATES Then is he freed from the greatest *'7”
evil? Look at it this way. In the matter of a person’s
wealth, do you see any badness other than
poverty?

POLUS No, just poverty.

SOCRATES And in the body’s condition? Would
you say its badness is weakness and disease and
ugliness and so on?

rpoLUS I would.

SOCRATES And do you think there’s a kind of
wickedness in the soul too?

POLUS Of course.

SOCRATES And don’t you call it injustice and ig-
norance and cowardice and so on?

POLUS Absolutely.

SOCRATES So for wealth */’¢ and body and soul,
three things, you’'ve named three kinds of defect:
poverty, disease, injustice?

POLUS Yes.

SOCRATES Which of these defects is most shame-
ful, then? Isn’t it injustice—in short, the soul’s
wickedness?

POLUS By far.

SOCRATES And if most shameful, also worst?
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POLUS What do you mean, Socrates?

SOCRATES This: what’s most shameful is always
most shameful because it causes either the
greatest pain or the greatest harm or both. That
follows from what we agreed earlier.

POLUS Very much so.

SOCRATES And we’ve just “/’ agreed that in-
justice, and wickedness of soul generally, is most
shameful?

POLUS Yes, we have.

SOCRATES Then either it’s most distressing, and
most shameful of these because it exceeds in dis-
tress, or it exceeds in harm, or both?

POLUS Necessarily.

SOCRATES Now is being unjust and intemperate
and cowardly and ignorant more painful than be-
ing poor or sick?

POLUS I don’t think so, Socrates, not from what
we’ve said.

SOCRATES So it must be by some prodigiously
great harm and astonishing badness that the
wickedness of the soul exceeds '’ the others and
is most shameful of all—since it isn’t by pain, on
your account.

POLUS Apparently.

SOCRATES But surely what exceeds in the
greatest harm would be the greatest evil there is.

POLUS Yes.

SOCRATES Then injustice and intemperance and
the rest of the soul’s wickedness are the greatest
evil there is?

POLUS Apparently.

SOCRATES Now what craft frees us from poverty?
Isn't it moneymaking?

POLUS Yes.
SOCRATES And from disease? Isn’t it medicine?

POLUS Necessarily.
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SOCRATES And from wickedness and injustice? If
you're at a loss that way, look at it like this: where
do we take people who are sick in body, and to
whom?

POLUS To the doctors, Socrates.

SOCRATES And where do we take those who act
unjustly and intemperately?

POLUS To the judges, you mean?
SOCRATES To pay the penalty?
POLUS I agree.

SOCRATES And don’t those who punish rightly
punish by using a kind of justice?

POLUS Clearly.

SOCRATES So moneymaking frees us from
poverty, “** medicine from disease, and justice
from intemperance and injustice.

POLUS Apparently.

SOCRATES Which of these things you mention is
finest?

POLUS Which things do you mean?
SOCRATES Moneymaking, medicine, justice.
POLUS Justice is far superior, Socrates.

SOCRATES Then again, if it’s finest, it produces
either the most pleasure or the most benefit or
both?

POLUS Yes.

SOCRATES Now is it pleasant to be given medical
treatment? Do people enjoy being treated?

PoLUS I don’t think so.
SOCRATES But it’s beneficial, isn’t it?
POLUS Yes.

SOCRATES Because the patient is freed from a
great evil, so that it pays to put up with the pain
and be healthy.

POLUS Of course.
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SOCRATES Then would a man be happiest where
his body is concerned by being treated, or by not
being sick in the first place?

POLUS Obviously by not being sick.

SOCRATES Because happiness, it seems, wasn’t
being freed from an evil, but never having it in the
first place.

POLUS That’s so.

SOCRATES Well then, of two people who have
something bad, whether in body or in soul, which
is more wretched: the one who is treated and freed
from the bad thing, or the one who isn'’t treated
but keeps it?

POLUS The one who isn’t treated, it seems to me.

SOCRATES And wasn’t paying the penalty a re-
lease from the greatest evil, wickedness?

POLUS It was.

SOCRATES Because justice, I suppose, teaches
people self-control and makes them more just; it
turns out to be a medicine for wickedness.

POLUS Yes.

SOCRATES So the happiest is the one who has no
badness in his soul, since that *’*¢ has turned out
to be the greatest of evils.

POLUS Clearly.

SOCRATES And second, I suppose, is the one who
is freed from it.

POLUS It seems so.

SOCRATES And that was the one who is admon-
ished and rebuked and pays the penalty.

POLUS Yes.

SOCRATES So the one who lives worst is the one
who has injustice and isn’t freed from it.

POLUS Apparently.

SOCRATES And isn't this in fact the man who
commits the greatest wrongs and practices the
greatest injustice, and then manages to avoid be-
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ing admonished *°* or punished or paying the
penalty—just as you say Archelaus has contrived
to do, and the other tyrants and orators and po-
tentates?

POLUS It seems so.

SOCRATES For what these people have managed,
my excellent friend, is pretty much the same as if
someone afflicted with the worst diseases man-
aged not to pay the penalty to the doctors for his
bodily faults, and not to be treated, because like a
child he was afraid of being cauterized and cut,
since *°” it hurts. Or don’t you think so too?

rPoLUS Ido.

SOCRATES Because he doesn’t know, it seems,
what health and bodily excellence are like. And
from what we’ve now agreed, Polus, those who
run away from justice are probably doing some-
thing similar: they see what’s painful in it but are
blind to what’s beneficial, and don’t realize how
much more wretched than living with an un-
healthy body it is to live with a soul that isn’'t
healthy but rotten, unjust *’°© and unholy. That’s
why they do everything they can to avoid paying
the penalty and being freed from the greatest evil,
providing themselves with money and friends and
the ability to speak as persuasively as possible.
But if what we’ve agreed is true, Polus, do you see
what follows from the argument? Or would you
like us to draw the conclusions together?

POLUS If you think so.

SOCRATES Doesn't it follow that injustice and do-
ing “°? injustice are the greatest evil?

POLUS It seems so.

SOCRATES And paying the penalty turned out to
be a release from this evil?

POLUS It looks that way.

SOCRATES And not paying it is a continuing in
the evil?

POLUS Yes.

SOCRATES So doing injustice is second among
evils in magnitude; but doing injustice and not
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paying the penalty is by its nature the greatest and
first of all evils.

POLUS It seems so.

SOCRATES Now wasn't this what we disagreed
about, my friend? You called Archelaus happy, the
man who commits the greatest injustices *°° and
pays no penalty at all, while I thought the oppos-
ite: that whether it’s Archelaus or anyone else at
all who does injustice and doesn’t pay the penalty,
he deserves to be wretched beyond all other men;
and that the one who does injustice is always more
wretched than the one who suffers it, and the one
who doesn’t pay the penalty more wretched than
the one who does. Wasn't that what I was saying?

POLUS Yes.

SOCRATES Then hasn'’t it been proved that what I
said was true?

POLUS Apparently.

WHAT RHETORIC IS GOOD FOR
Socrates concludes that rhetoric is useful only for accusing oneself and one's friends.
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SOCRATES Very well. If this is true, Polus, what is
the great use of rhetoric? For on what we’ve now
agreed, a man should above all guard himself
against doing injustice, since it will bring him
quite enough evil. Isn’t that so?

POLUS Certainly.

SOCRATES And if he does do injustice, he himself
or anyone else he cares about, he should go of his
own accord where he’ll pay the penalty as quickly
as possible—to the judge, as he would to a doctor—
40> hurrying so that the disease of injustice doesn’t
become chronic and make his soul fester and turn
incurable. Or what are we to say, Polus, if our
earlier agreements stand? Isn't it necessary that
this agrees with them only in this way and in no
other?

POLUS Well, what else are we to say, Socrates?

SOCRATES So for defending oneself when one has
done injustice, or when one’s parents or friends or
children or country do injustice, rhetoric is of no
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use to us at all, Polus—unless one “*°° took it to be
useful for the opposite purpose: that one should
accuse oneself above all, and then one’s family
and whichever of one’s friends happens to be do-
ing injustice at the time; and not hide the wrong-
doing but bring it into the open, so that the wrong-
doer pays the penalty and becomes healthy; and
force oneself and the others not to shrink back,
but to submit with eyes shut, bravely, as to a doc-
tor’s cutting and cauterizing, pursuing what is
good and fine and not counting the pain. If one’s
wrongdoing “°? deserves a flogging, one should
submit to the flogging; if prison, to imprisonment;
if a fine, pay it; if exile, go into exile; if death, die.
One should be the first to accuse oneself and the
rest of one’s family, and use rhetoric for this: that
by having their wrongdoings exposed they may be
freed from the greatest evil, injustice.

Are we to say this or not, Polus?

POLUS It seems absurd to me, Socrates, though I
suppose it agrees with what you said earlier.

SOCRATES Then either we must undo those con-
clusions as well, or this necessarily follows?

POLUS Yes, that is how it stands.

SOCRATES And to turn the other way round: sup-
pose one ought to harm someone, whether an en-
emy or anyone else—provided only that one isn’t
being wronged by the enemy oneself, for that one
must guard against—but if the enemy wrongs
someone else, one must do everything in one’s
power, in both “*'* action and speech, to see that
he doesn’t pay the penalty or come before the
judge. And if he does come before the judge, one
must contrive for the enemy to get away and not
pay the penalty. If he’s stolen a lot of gold, he
shouldn’t give it back but keep it and spend it on
himself and his people, unjustly and godlessly. If
his crimes deserve death, he shouldn’t die—prefer-
ably never, but be immortal in his wickedness, or
failing that, live “*'" as long as possible in that con-
dition.

That’s the sort of thing, Polus, that rhetoric seems
useful for to me. For someone who isn’t going to
do injustice, its use doesn’t seem to me to be great
—if indeed it has any use at all, since in our earlier
discussion it turned out to have none whatever.
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CALLICLES Tell me, Chaerephon, is Socrates seri-
ous about this, or is he joking?

CHAEREPHON He seems to me to be extraordin-
arily serious, Callicles. But there’s nothing like
asking him yourself.

CALLICLES By the gods, that’s just what I want to
do. Tell me, Socrates, **' are we to take you as seri-
ous just now, or joking? Because if you're serious
and what you say happens to be true, wouldn’t the
life of us human beings be turned upside down?
Wouldn’t we be doing, it seems, the exact opposite
of what we should?

SOCRATES Callicles, if human beings didn’t share
some common experience—if some had one exper-
ience and others another, and each of us had some
private experience unlike everyone else’s—it
wouldn’t be easy ““*“ to show another person what
one felt oneself. I say this because I notice that you
and I are in fact in the same situation just now: we
are both in love, and each of us with two loves—I
with Alcibiades son of Clinias and with philo-
sophy, and you with two, the Athenian people and
Pyrilampes’ son.*

So I notice that every time, clever as you are,
whatever your beloved says and however he says
things are, you can’t contradict him; you shift up
“81¢ and down. In the Assembly, if you say some-
thing and the Athenian people say it isn’t so, you
shift your ground and say what they want. And
with Pyrilampes’ handsome young son you're in
just the same position. You can’t oppose your be-
loved’s wishes and words; so if anyone were
amazed at how absurd the things are that you
keep saying because of them, you'd probably tell
him, if you wanted to tell the truth, that unless
someone stops your “*** beloved from saying these
things, you’ll never stop saying them either.

So think that you must hear the same sort of thing
from me, too. Don’t be amazed that I say these
things; instead, stop philosophy, my beloved, from
saying them. For she is the one, my dear friend,
who says what you now hear from me, and she is
far less fickle than my other beloved. That son of
Clinias says one thing at one time and another at
another; but philosophy always “**” says the same

22 Pyrilampes’ son was named Demos—the same word as démos, “the people,” which makes the pairing a pun.

51



482b

482d

PLATO

GREEK

gkelvnv €€€AeyEov, Omep Gpt EAeyov, WG 0L TO adikelv
£otTwv kol adikodvta Siknv un Sdévar andvrwv Eoxatov
Kak@v- 1] €l To0T0 £40e1g AVEAEYKTOV, P& TOV KOVA TOV
Alyvntiwv 8gév, o0 cot dpoAoyrost KaAMKARG, @
KaAAikAelg, GAAG Stapwvhoet év &navtt T Piw.

kaitol #ywye oipat, @ PéATiote, kai TV Abpav pot
KPEITTOV £lvat dvApuooToV Te Kai S1aQwVELV, Kol XopdV ¢

f o ashe v v s -
xopnyoinv, *%%¢ kai mAeioToug AvOpwTOUG ) OHOAOYETV
Ho1 GAN évavtia Aéyerv udAAov | Eva vta £us EUavt®
dovu@wvov sival kai évavtio Aéystv.

ENGLISH

thing—and she says what you're now amazed at;
you were there yourself when it was said. So
either refute her, as I said just now, and show that
doing injustice and not paying the penalty for it is
not the worst of all evils; or, if you leave this unre-
futed, by the dog, god of the Egyptians, Callicles
won't agree with you, Callicles—he’ll be out of tune
with you all your life.?*

And yet I think, my good man, it’s better for my
lyre to be out of tune and jarring, or a chorus I'm
sponsoring, “*°¢ and for most people to disagree
with me and contradict me, than for me, being one
person, to be out of tune with myself and contra-
dict myself.

CALLICLES: THE RULE OF THE STRONGER BY NATURE

Callicles says justice by nature means the stronger having more, and tells Socrates to give up philosophy.
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CALLICLES Socrates, you're swaggering about in
these arguments like a real mob orator. And now
you’re haranguing us like this because Polus has
fallen into the very same trap he accused Gorgias
of falling into with you. He said, I think, that when
you asked Gorgias whether, if someone came to
him wanting to learn rhetoric “**¢ without know-
ing what’s just, Gorgias would teach it to him, Gor-
gias was ashamed and said he would, because of
people’s habits—they’d be indignant if anyone said
no. And because of that admission he was forced
to contradict himself, which is just what you love.
And Polus laughed at you then—rightly, in my
view. But now he himself has had exactly the same
thing happen to him.

And that is exactly why I'm not impressed with
Polus: he conceded to you that doing injustice is
more shameful than suffering it. For “**¢ it was
through this admission, in his turn, that you tied
his legs up in the argument and muzzled him, be-
cause he was too ashamed to say what he thought.
For you really do, Socrates, while claiming to pur-
sue the truth, drag us into this sort of vulgar,
crowd-pleasing stuff—things that aren’t fine by
nature, but by convention. For the most part these
two are opposed to each other, nature and conven-
tion. So if someone is ashamed “*** and doesn’t
dare to say what he thinks, he’s forced to contra-

23 Socrates’ usual oath “by the dog,” here tied to the dog-headed Egyptian god Anubis.
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dict himself. And you've spotted this clever point
and use it to play dirty in arguments: if someone
speaks in terms of convention, you slip in ques-
tions in terms of nature; if he speaks of what be-
longs to nature, you ask about what belongs to
convention.?*

Just so in this case, doing and suffering injustice:
when Polus was speaking of what is more shame-
ful by convention, you pursued the argument in
terms of nature. For by nature everything that is
worse is also more shameful—suffering injustice;
but by convention doing it is. Indeed, “**" this ex-
perience, suffering injustice, isn’t for a man at all,
but for some slave who'd be better off dead than
alive—someone who, when he’s wronged and
trampled on, can’t stand up for himself or for any-
one else he cares about. But I think the people who
make the laws are the weaklings, the many.

So they make the laws with an eye to themselves
and their own advantage, and they hand out
praise and “** blame accordingly. They scare off
the stronger types, the ones capable of having
more, so that they won’t have more than them;
and they say that having more is shameful and un-
just, and that doing injustice is this—seeking to
have more than others. They’re content, I think, to
have an equal share, being second-rate them-
selves. That’s why, by convention, this is called un-
just and shameful—seeking to have more than the
many—and they call it doing injustice. But nature
herself, I think, reveals ***? that it is just for the
better man to have more than the worse, and the
more capable than the less capable.

And nature shows in many places that this is so—
among the other animals, and among human be-
ings in whole cities and peoples—that this is how
justice has been decided: that the stronger rules
the weaker and has more. By what justice did Xer-
xes march against Greece, or his father against the
Scythians? “**° One could name countless other
cases like these. But I think these men act accord-
ing to the nature of justice—yes, by Zeus, accord-
ing to the law of nature, though perhaps not ac-
cording to the one we lay down. We mold the best
and strongest among us, taking them from youth
like lion cubs, and by charms and spells we en-

24 Nature (physis) and convention (nomos, also “law” or “custom”) was a famous contrast in fifth-century BC debate; Callicles uses
it to set natural justice against man-made rules.
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slave them, “*** telling them that one should have
an equal share and that this is what is fine and
just.®

But I think that if a man with a strong enough
nature comes along, he’ll shake all this off, break
through it, and escape. He’ll trample underfoot
our rules and hocus-pocus and charms and all our
laws that go against nature; he’ll rise up, this slave
of ours revealed as our master, and then “**” the
justice of nature will blaze out. Pindar too, I think,
makes the point I'm making in the song where he
says that “Law, king of all, mortals and immor-
tals”—and this law, he says, “leads on, making just
the utmost violence with a sovereign hand. I take
as proof the deeds of Heracles, since—unbought—"
something like that; I don’t know the song by
heart. But he says that Heracles drove off Geryon’s
cattle without buying them and without Geryon
giving them to him, *** on the grounds that this is
what is just by nature: that the cattle and all the
other possessions of the worse and weaker belong
to the better and stronger.?®

That is the truth of it, and you’ll recognize it if you
move on to greater things and leave philosophy
behind at last. For philosophy, Socrates, is a
charming thing, if one engages in it in moderation
at the right age; but if one spends more time on it
than one should, it ruins a man. For even if
someone is very gifted, if he goes on philosophiz-
ing well beyond that age, he’s bound to end up
without experience ***? of all the things a man
must be experienced in if he is to be a fine and
good and well-regarded man. Such people become
inexperienced in the laws of the city, and in the
kind of speech one must use in dealing with
people in business, private and public, and in hu-
man pleasures and desires—in short, they become
utterly inexperienced in human character.

So whenever they get involved in some private or
political ***¢ affair, they make themselves ridicu-
lous—just as, I suppose, politicians are ridiculous
whenever they get involved in your pursuits and
arguments. What Euripides says turns out to be
true: each man shines in this, and presses on to-
ward this, “giving the greatest part of the day to it,

25 Xerxes invaded Greece in 480 BC; his father Darius led an expedition against the Scythians north of the Black Sea around 513 BC.
26 The lines are from a lost poem of Pindar (fifth century BC). For his tenth labor Heracles took the cattle of the monster Geryon by

force.
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where he happens to be at his best”; %> but
wherever he’s poor, he runs away from that and
runs it down, and praises the other, out of partial-
ity to himself, thinking that this way he’s praising
himself. But I think the most correct thing is to
have a share of both.?”

It’s a fine thing to have a share of philosophy so far
as it serves education, and it isn’t shameful for a
young man to do philosophy. But when a man
who’s already older still does philosophy, the thing
becomes ridiculous, Socrates. “*°" I feel toward
people who do philosophy very much as I do to-
ward people who lisp and play games. When I see
a little child, for whom it’s still fitting to talk like
that, lisping and playing, I enjoy it; it seems
charming to me, fitting for a freeborn child and
suitable to its age. But when I hear a small child
speaking clearly, it strikes me as something grat-
ing; it offends my ears and seems to me somehow
slavish. And when “*° one hears a grown man lisp-
ing or sees him playing games, it seems ridicu-
lous, unmanly, and deserving of a beating. That’s
exactly how I feel toward people who do philo-
sophy.

When I see philosophy in a young man, I admire
it; it seems fitting to me, and I consider this person
freeborn, and one who doesn’t do philosophy un-
free, someone who’ll never think himself worthy
of any fine or noble “**? deed. But when I see an
older man still doing philosophy and not giving it
up, that man, Socrates, is asking for a thrashing by
now. For as I was just saying, this man, however
gifted he may be, is bound to become unmanly,
avoiding the centers of the city and the market-
places where, as the poet said, men become “pree-
minent”; he’ll slink away and spend the rest of his
life whispering in a corner with three or **>* four
young men, never uttering anything free or great
or worthy.*

Now I feel quite friendly toward you, Socrates. So I
seem to be feeling just what Euripides’ Zethus,
whom I mentioned, felt toward Amphion. For it
occurs to me to say to you the same sort of thing
he said to his brother: “You neglect, Socrates, what
you ought to care for; you distort a soul so noble

27 The quoted line and the later allusions to Zethus and Amphion come from Euripides’ lost play Antiope, in which two brothers de-
bated the active versus the contemplative life.
28 “Preeminent” echoes Homer, Iliad 9.441, where the assembly is called the place where men become distinguished.
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by nature with a boyish “*°* guise; you couldn’t
rightly contribute a speech to the councils of
justice, nor seize on what’s plausible and persuas-
ive, nor devise a bold plan on another’s behalf.”
And yet, my dear Socrates—don’t be annoyed with
me; I'll say it out of goodwill toward you—don’t
you think it’s shameful to be in the state I think
you’re in, you and the others who keep pressing
ever further into philosophy?

As it is, if someone took hold of you or anyone else
like you and hauled you off to prison, claiming
you’d done wrong when you hadn’t, you know you
wouldn’t know what **°> to do with yourself. You'd
be dizzy and gaping, with nothing to say. And
when you came up before the court, facing some
utterly worthless and wicked accuser, you'd be put
to death if he chose to propose the death penalty
for you. And yet how can this be wise, Socrates, “a
craft that took a gifted man and made him worse,”
unable to help himself or save himself or anyone
else from the greatest dangers, to be stripped by
455¢ his enemies of all his property, and to live
simply without rights in the city? A man like that—
if I may put it rather crudely—you can slap in the
face and not pay the penalty for it.

Take my advice, my good man: stop refuting,
“practice the harmony of affairs,” practice what
will make you look intelligent, “leaving these sub-
tleties to others,” whether one should call them
drivel or nonsense, “from which you’ll dwell in
empty houses.” Emulate not men who refute these
petty “°? points, but those who have a livelihood
and a reputation and many other good things.

SOCRATES If my soul happened to be made of
gold, Callicles, don’t you think I'd be delighted to
find one of those stones they test gold on—the best
one—so that I could apply my soul to it, and if it
agreed with me that my soul had been well cared
for, I'd know for certain that I was in good condi-
tion and needed no further test?*

CALLICLES What’s the point of that question, So-
crates?

SOCRATES I'll tell you. I think that in meeting you
I've met with just such a godsend.

CALLICLES How so?

29 A touchstone was a dark stone on which gold was rubbed; the streak it left showed the gold’s purity.
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SOCRATES I know for certain that if you agree
with me on the opinions my soul holds, then these
are the very truth. For I realize **’* that anyone
who is going to test a soul adequately as to wheth-
er it lives rightly or not must have three things, all
of which you have: knowledge, goodwill, and
frankness. I meet many people who can’t test me
because they aren’t wise, as you are. Others are
wise, but aren’t willing to tell me the truth because
they don’t care about me as you do. And our two
visitors here, Gorgias and Polus, are wise and **""
my friends, but rather lacking in frankness and
more bashful than they should be. How could they
not be?

They’ve gone so far in bashfulness that out of
shame each of them brings himself to contradict
himself in front of a crowd of people—and on the
most important matters. But you have all the qual-
ities the others lack. You're well enough educated,
as many Athenians would say, and you’re well dis-
posed toward me. “*’“ What evidence am I using?
I'll tell you. I know, Callicles, that the four of you
have become partners in wisdom: you, Tisander of
Aphidna, Andron son of Androtion, and Nausi-
cydes of Cholarges. And I once overheard you de-
liberating how far one should cultivate wisdom,
and I know that some such view as this won out
among you: that one shouldn’t be eager to pursue
philosophy to the point of precision; instead, you
urged each other to be careful “*’? not to become
wiser than you should and be ruined without noti-
cing it.

So when I hear you giving me the same advice you
gave your closest friends, that’s enough evidence
for me that you really are well disposed toward
me. And as for your being the sort to speak frankly
and not be ashamed, you say so yourself, and the
speech you made a little while ago bears you out.
So clearly this is how things stand now: **’¢ if you
agree with me on anything in our discussion, it
will have been adequately tested by you and me,
and there will be no need to take it to any other
test. For you would never have conceded it
through lack of wisdom or excess of shame; nor
again would you concede it to deceive me, since
you’re my friend, as you say yourself. So your
agreement and mine will really have reached the
final truth.
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And the finest of all inquiries, Callicles, is into the
very things you reproached me for: what sort of
man one should be, and what one should “*** pur-
sue, and how far, both when older and when
younger. For if I'm doing anything wrong in my
own life, you can be sure I'm not going wrong will-
ingly, but through my own ignorance. So since
you've begun to admonish me, don’t give up; show
me adequately what it is I ought to pursue and
how I might acquire it. And if you catch me agree-
ing with you now and later not doing what I
agreed to, consider me a complete dolt and “*»
never admonish me again, as a worthless fellow.

WHO ARE THE STRONGER?

Socrates presses Callicles to say whether the stronger are the many, the better, or the more intelligent.
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SOCRATES Go back to the beginning for me: what
do you and Pindar say natural justice is? That the
stronger should carry off by force the property of
the weaker, the better rule the worse, and the su-
perior have more than the inferior? You don’t say
justice is something else, do you, or have I re-
membered correctly?

CALLICLES Well, that’s what I said then, and it’s
what I say now.

SOCRATES Do you call the same person “better”
and “stronger”? “** I really couldn’t make out back
then what exactly you meant. Do you call the more
powerful “stronger,” and must the weaker obey the
more powerful? That’s what you seemed to be
showing me then too, when you said that big cities
attack small ones in accordance with natural
justice because they are stronger and more
powerful—as though stronger, more powerful and
better were the same thing. Or is it possible to be
better but weaker and feebler, and to be stronger
but more wicked? Or is the “** definition of the
better and the stronger the same? Define this very
point for me clearly: are the stronger, the better
and the more powerful the same or different?

CALLICLES I'm telling you clearly: they’re the
same.

SOCRATES Now aren’t the many stronger by
nature than the one? They’re the ones, after all,
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who make the laws against the one, as you your-
self were saying just now.

CALLICLES Of course.

SOCRATES So the rules of the many are the rules
of the stronger.

CALLICLES Certainly.

SOCRATES And so the rules of the better? For by
your account the stronger are far better.

CALLICLES Yes.

SOCRATES Then their rules are fine by nature,
since they’re the stronger?

CALLICLES I say so.

SOCRATES Now do the many believe, as you your-
self were saying again just now, that it is just to
have an equal share, and that doing injustice is
more shameful “*°* than suffering it? Is that so or
not? And mind you don’t get caught being
ashamed yourself this time. Do the many believe,
or don’t they, that having an equal share, not
more, is just, and that doing injustice is more
shameful than suffering it? Don’t begrudge me an
answer on this, Callicles, so that if you agree with
me I can have it confirmed by you at last, since a
man competent to judge will have agreed.

CALLICLES Well, the many do believe that.

SOCRATES So it isn’t only by convention that do-
ing injustice is more shameful than **** suffering
it, or that having an equal share is just, but by
nature too. It looks, then, as if what you said earli-
er wasn’t true, and you were wrong to accuse me
of saying that convention and nature are opposed
—and that I, knowing this, play dirty in argu-
ments: if someone speaks in terms of nature, I
steer him to convention, and if in terms of conven-
tion, to nature.

CALLICLES This man will never stop talking driv-
el! Tell me, Socrates, aren’t you ashamed, at your
age, to go hunting after words, and *°° to treat it as
a windfall if someone slips up on a phrase? Do you
imagine that by “stronger” I mean anything other
than “better”? Haven't I been telling you for ages
that I say the better and the stronger are the same?
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Or do you think I mean that if a rabble of slaves
and all sorts of people gets together, people worth
nothing except perhaps for their bodily strength,
and they declare something, then that is the law?

SOCRATES Very well, Callicles, you wisest of men.
Is that what you mean?

CALLICLES Absolutely.

SOCRATES Well, my remarkable friend, I've been
guessing for some time myself that this sort of
thing was what you meant by “stronger,” and I
keep questioning you because I'm eager to know
clearly what you mean. For surely you don’t think
two people are better than one, or your slaves bet-
ter than you because they’re more powerful than
you are. So start again from the beginning and tell
me: what on earth do you mean by the better,
since you don’t mean the more powerful? And, my
wonderful friend, go easier on me with my first
lessons, or I'll stop coming to your school.

CALLICLES You're being ironic, Socrates.

SOCRATES No, by Zethus, Callicles—the one you
made such ironic use of against me just now. But
come, tell me: who do you say the better are?

CALLICLES The superior, of course.

SOCRATES Do you see that you yourself are utter-
ing words and revealing nothing? Won'’t you say
whether by the better and stronger you mean the
more intelligent, or some other people?

CALLICLES Yes, by Zeus, those are the ones I
mean—emphatically.

SOCRATES So on your account one intelligent
man is often stronger than ten thousand unintelli-
gent ones, and he should rule and they be ruled,
and the ruler should have more than those he
rules. That’s what you seem to me to mean—and
I'm not hunting after phrases—if the one is
stronger than the ten thousand.

CALLICLES Yes, that’s what I mean. For this, I
think, is what is just by nature: that the man who
is better and more intelligent should both rule and
have more than his inferiors.
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SOCRATES Hold it right there. What do you mean
this time? Suppose we were gathered in the same
place, as we are now, many of us together, and we
had plenty of food and drink in common, and we
were a mixed lot, some strong, some weak; and
suppose one of us, being a doctor, were more intel-
ligent about these things, but, as is likely, stronger
than some and weaker than others. Won't this
man, since he is more intelligent than us, be better
and stronger in these matters?

CALLICLES Certainly.

SOCRATES Should he then have more of this food
than the rest of us, because he is better? Or should
he, as the one in charge, distribute it all, but when
it comes to consuming it and using it up on his
own body, not take more than his share, if he isn’t
to suffer for it, but have more than some and less
than others? And if he happens to be the weakest
of all, should the best man get the least of all,
Callicles? Isn’t that how it is, my good friend?

CALLICLES Food, you say, and drink and doctors
and drivel! “°°¢ That’s not what I mean.

SOCRATES Don’t you say the more intelligent man
is better? Yes or no?

CALLICLES Ido.

SOCRATES And that the better man should have
more?

CALLICLES Not of food, at any rate, or drink.

SOCRATES I see. Perhaps of cloaks, then: the best
weaver should have the biggest cloak and go
around wrapped in the most and the finest?

CALLICLES Cloaks? What cloaks?

SOCRATES Well, when it comes to shoes, clearly
the “°° man most intelligent and best in that field
should have more. Perhaps the shoemaker should
walk around wearing the biggest shoes, and the
most of them.

CALLICLES Shoes? What shoes? You keep talking
drivel.

SOCRATES Well, if you don’t mean things like
these, perhaps things like this: take a farmer, say,
man intelligent about the land, a fine, upstanding

®
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man. Perhaps he should have more seed than oth-
ers and sow as much seed as possible on his own
land.

CALLICLES How you keep saying the same
things, Socrates!

SOCRATES Not only that, Callicles, but about the
same things too.

CALLICLES By the gods, you simply never stop
going on about shoemakers and fullers and cooks
and doctors, as if our discussion were about them!

SOCRATES Then will you tell me in what things
the stronger and more intelligent man justly gets
the advantage by having more? Or will you neither
put up with my suggestions nor say it yourself?

CALLICLES ButI've been saying it for ages. First,
by the stronger I don’t mean shoemakers or cooks,
but “*» those who are intelligent about the city’s
affairs, about how it would be well run; and not
only intelligent but courageous, capable of carry-
ing out whatever they have in mind, and not flag-
ging through softness of soul.

SOCRATES Do you see, my excellent Callicles, that
you and I don’t accuse each other of the same
thing? You say I always say the same things, and
you find fault with me for it. I say the opposite
about you: that you never say the same things
about the same subjects. At one moment you were
defining the “°' better and stronger as the more
powerful, then as the more intelligent, and now
you’ve turned up with something else again: ac-
cording to you the stronger and better are some
more courageous people. Come on, my good
friend, tell me once and for all whom you mean by
the better and stronger, and in what.

CALLICLES But I've already said: those who are
intelligent about the city’s affairs, and courageous.
These are the ones “*'Y who ought to rule the cities,
and justice is this: that they have more than the
others, the rulers more than the ruled.

SOCRATES What about over themselves, my
friend? Are they rulers or ruled in some way?

CALLICLES What do you mean?
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SOCRATES I mean each individual ruling himself.
Or is there no need for that—ruling oneself—only
for ruling others?

CALLICLES What do you mean, ruling himself?

SELF-CONTROL AND APPETITE

Callicles says the best life lets its desires grow as large as possible and satisfies them.
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SOCRATES Nothing complicated, just what most
people mean: being self-controlled and master of
oneself, ruling the pleasures and desires “*'¢ with-
in oneself.

CALLICLES How charming you are! By the self-
controlled you mean the simpletons.

SOCRATES Of course! Anyone at all can see that’s
not what I mean.

CALLICLES Oh, they very much are, Socrates. For
how could a person be happy if he’s a slave to any-
one at all? No, what is fine and just by nature is
this—and I'm telling you frankly now: the man
who is going to live rightly must let his own de-
sires grow as great as possible and not discipline
them, “*** and when they are as great as can be, he
must be able to serve them through courage and
understanding, and fill them with whatever his
desire is for at any moment. But this, I think, isn’t
possible for the many. So they criticize people like
that out of shame, hiding their own incapacity,
and they say that intemperance is shameful, as I
was saying earlier, enslaving those who are better
by nature; and since they themselves can’t provide
fulfillment for their pleasures, they praise self-
control ** and justice because of their own lack of
manliness.*

For those who were born the sons of kings, or
were naturally capable of winning some office or
tyranny or position of power for themselves—what
in truth could be more shameful and worse for
such people than self-control and justice? They
could enjoy good things with nothing standing in
their way, and yet they would bring in, as master
over themselves, the law and the talk and the cen-
sure of the many! Or how could they fail to be

30 “Intemperance” (akolasia) literally means “not being disciplined” (kolazein); the argument plays on the link.
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made miserable “°¢ by that fine thing, justice and
self-control, when they give no more to their own
friends than to their enemies—and that while rul-
ing in their own city?

No, the truth, Socrates, which you claim to pursue,
is this: luxury, intemperance and freedom, if they
have the means behind them, are virtue and hap-
piness; and the rest of it, all these pretty orna-
ments, these agreements people make against
nature, are drivel and worth nothing.

SOCRATES There’s nothing ignoble, Callicles,
about the frankness with which you pursue the ar-
gument. You're saying clearly now what other
people think but aren’t willing to say. So I beg you
not to let up in any way, so that it may become
truly plain how one should live. Tell me: you say
that one mustn’t discipline one’s desires if one is to
be the kind of person one should be, but let them
grow as great as possible and provide them with
fulfillment from any source whatever, and ***¢ that
this is virtue?

CALLICLES That’s what I say.

SOCRATES So it’s wrong to call those who need
nothing happy.

CALLICLES Yes—that way stones and corpses
would be happiest of all.

THE LEAKY JARS
Socrates compares the intemperate soul to a leaky jar that can never be filled.
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SOCRATES But then even the life you describe is a
strange and terrible one. I wouldn’t be surprised,
you know, if Euripides is telling the truth when he
says, “Who knows if to live is to be dead, and to be
dead is to live?” *°** Perhaps we really are dead. In
factI once heard one of the wise say that we are
dead now, and that the body (soma) is our tomb
(sema), and that the part of the soul where the de-
sires are happens to be the kind of thing that can
be talked round and swings up and down. And so
some clever teller of stories, a Sicilian perhaps, or
an Italian, played on the word: because this part is
so persuadable (pithanon) and easily persuaded,
he named it a jar (pithos); and the unintelligent
(anoeétoi) he named the uninitiated (amuetoi). *7°°
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neioal petabéodat, dvti Tod dnAfoTwg Kal dkoAdoTwe
£xovtog Blov ToV koopiwg Kal Toig del Tapoioy IKAVEDG
kal é€apkovvtwg éxovta fiov EAécBar.

AN éTepov “° elBw Ti og kal petatiBeobat
£08a1povESTEPOUG €lvat TOUG Koouioug T®V dkoAdoTwy, fi

o0y’ av GAAa ToAAa Towaita puboAoy®, o0dEV Tt pGAAoV
uetabrion;

CALLICLES 1007 &An@éotepov elpnkag, & ZWKpATES.

SOCRATES @épe 01, GAANV oot eikéva Aéyw €k ToD
a0ToD yupvaciov tf vov. okomel yap el Totdvde Aéyeig
nepl T00 Plov ekatépov, Tol Te 6LIPPOVOG Kal ToD
&xoAdotov, olov £i Suoiv &vSpoiv ékatépw miBot moAlol
glev kol T¢) pév *9%¢ Etépw Uyieic kal mARpeG, O uév oivov,
0 8¢ péhitog, 6 8¢ ydAaktog, kai dAAot moAdoi ToAAGV,
vapata 3¢ odvia kai XaAend EKAoTOL TOVTWYV €N Kal
HETE TOAADV TOVWV Kol XaAeN@®V Ekmopilldpevar O UEv
00V £TEpo¢ TANPWOGUEVOG UHT ETOXETEVOL PTTE TL
@povtilot, GAN’ Eveka tovTwV fovxiav éxor Td & £tépw
TQ Y€V VApaTa, OoTep Kol EKelvw, duvata uév topilecdat,
xoAema 8¢, T & dyyela tetpnuéva kai oabpd,
dvaykdloito & del kal vUkTa kal +94°
a0Td, | a6 £oxdTag Avmoito Abmag dpa To10UTOL
£katépou 8vtog Tol Piov, Aéyelg OV Tod dkoAdoTou
e08a1povésTepov ivat | TOV ToD Koopiov;

Auépav mumAdvor

ENGLISH

That part of the soul of the unintelligent where the
desires are—its intemperate part, which can’t hold
tight—he likened to a leaky jar, because of its insa-
tiability.®!

This man, Callicles, shows the opposite of what
you say: that of those in Hades—by which he
means the unseen (aidés)—these would be the
most miserable, the uninitiated, and they would
carry water to the leaky jar in another leaky thing,
a sieve. And by the sieve, as the man who told me
493¢ said, he means the soul; he likened the soul of
the unintelligent to a sieve because it is leaky, un-
able to hold anything because of its unreliability
and forgetfulness. These things are, admittedly,
rather strange; but they make clear what I want to
show you, in the hope that I can somehow per-
suade you to change your mind and choose, in-
stead of the insatiable and intemperate life, the or-
derly life that is satisfied and content with
whatever it has at any time.

Well, #*¢ am I persuading you at all to change your
mind and believe that the orderly are happier than
the intemperate? Or, even if I tell many other stor-
ies like these, will you change your mind not a bit
the more?

CALLICLES That last thing you said is nearer the
truth, Socrates.

SOCRATES Come, then, let me give you another
image from the same school as this one. Consider
whether this is what you'd say about each of the
two lives, the self-controlled and the intemperate.
Suppose each of two men had many jars. One
man’s “°°*¢ jars were sound and full, one of wine,
one of honey, one of milk, and many others full of
many things; and the sources of each of these
were scarce and hard to come by, obtainable only
with much hard labor. Now the one man, having
filled his jars, would pour nothing more in and
give them no further thought, but as far as they
are concerned would be at peace. The other man,
like the first, would have sources he could draw
on, though with difficulty; but his vessels would
be leaky and rotten, and he’d be forced to keep
filling them constantly, night and “°** day, or else
suffer the most extreme pains. If each life is like

31 Socrates is playing on Greek puns (soma/séma, pithanon/pithos, anoétoi/amuétoi); southern Italy and Sicily were centers of Py-
thagorean and Orphic teaching about the soul.
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nelBw i og Taita Aéywv cuyxwpfioat Tov kdoptov Piov
100 dkoAdoTou dusivw givat, A 00 melfw;

CALLICLES o0 meife1q, ® TOKPATEG. TH P&V Yorp
TANPWOAUEVW EKEIVEW OVKET EoTiv Ndovr) o0depia, GAAG
00T £ot1v, 6 vOVdT) £yw EAeyov, TO bomep Aibov (fjv,
4945 TAnpwon, uite xaipovta €T1 prjte
Avmovpevov. GAN €v ToUTw €otiv T NOEwG v, &V TQ WG
nAelotov Emppelv.

éne1dav

SOCRATES 0o0koUOV &vaykn Y, &v oAU Emippén, TOAD
Kal TO amiov eivat, kal peydA’ dTta T TpApata eivat Taig
€Kpoaic;

CALLICLES mdvu uv odv.

SOCRATES Xapadp100 tva ab ob Blov Aéyeig, GAN o0

~ LG 7 7 7 1 4 7 T
vekpoU 00dE AiBov. kai pot Aéye: TO To16vde Aéyeig olov
TEWRAV Kal Tev@vTa £00ictv;

CALLICLES €ywye.

SOCRATES kal Supfjv ye kai Sup@vta mivery;

CALLICLES Aéyw, kal Ta¢ GAAag Embupiag andoag
#yovta kal duvduevov TAnpodvta xaipovta e0dAIUGVWG
{nv.

SOCRATES glye, @ PéAtiote: SratéAet yap Gomep ApEw,
Kal 6mwg un anaioxuvi]. 8el 8¢, wg €otke, und’ €ue
amonoyuvOival. kal Tp@TOV pev eint el kal Pwpdvta Kal
KVNo1dvTa, deddvwg £xovta tol kvicbat, kvouevov
Sratelodvta tov Plov e0dapdvwg ot (Av.

CALLICLES 6§ &TOToG £1, & TWKPATEC, Kol ATEXVHC
Snunyépog.

SOCRATES totydptot, @ KaAAikAeig, TGAov pév kai
Topylav kai é€énAn€a kai aioxUvesBat énoinoa, o 8¢ o0
uf ékmAayfic 008 un aioxuveiic dv8peioc yop i. GAN
dmokpivou pévov.

CALLICLES @nui toivuv kal TOV KVOUEVOV NOEwG Gv
Provar.
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this, do you say the life of the intemperate man is
happier than that of the orderly one?

By saying this, am I persuading you at all to con-
cede that the orderly life is better than the intem-
perate one, or am I not?

CALLICLES You're not, Socrates. That man who
has filled himself up has no pleasure left at all.
That’s what I was just saying: it’s living like a
stone, once he’s “*" full, no longer feeling either
joy or pain. No, living pleasantly lies in this: in
having as much as possible flow in.

SOCRATES But if a lot flows in, then a lot must
flow out too, and the holes for it to flow out must
be pretty big?

CALLICLES Certainly.

SOCRATES Now it’s the life of a plover you’re de-
scribing, not that of a corpse or a stone. Tell me:
do you mean something like being hungry and,
when hungry, eating?*

CALLICLES Ido.

SOCRATES And being thirsty and, when thirsty,
drinking?

CALLICLES I do—and having all the other desires,
and being able to fill them and enjoy it, and so liv-

ing happily.

SOCRATES Well done, my excellent friend! Keep
on as you began, and mind you don’t lose your
nerve out of shame. And it seems I mustn’t lose my
nerve out of shame either. First tell me whether a
man who has an itch and wants to scratch, with all
the scratching he likes, can live happily spending
his whole life scratching.

CALLICLES How absurd you are, Socrates—a reg-
ular crowd-pleaser.

SOCRATES That’s just how I shocked Polus and
Gorgias, Callicles, and made them ashamed. But
you won't be shocked, and you won’t be ashamed:
you’re courageous. Just answer.

CALLICLES Then I say that even the man who
scratches would live pleasantly.

32 The plover (charadrios) was a bird proverbial for eating and excreting at the same time.
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SOCRATES oUkoUV einep Ndéwg, kai eDdaUOVWG;
CALLICLES Tdvv Ye.

SOCRATES ndtepov €l TV KEQAANV uévov kvno1d—H
” ’ b ~ (74 kA 7 7 ~ 317 7
#11 Tl og £pwT®; Spa, @ KaAAikAeig, i dmokpivi, £&v tig
og T& £xOpeva tovTolg £@egiic dmavta £pwTd. Kal To0Twv
T0100TWV BVTWV ke@dAatov, 6 TGV kvaidwv Biog, obTog
0¥ devdg kad aloxpog kal &OAog; fj TovToug ToAurioelg
Aéyev ed8aipovag eivat, v &@BdVWS Exwotv Gv
Séovtar;

CALLICLES o0k aioxbvn £ic Totadta dywv, @
TWOKPATEG, TOVG AGYOUG;
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SOCRATES And if pleasantly, then happily too?
CALLICLES Certainly.

SOCRATES What if he itches only on his head—or
what more shall I ask you? Think, Callicles, how
you’ll answer if someone asks you, one after an-
other, about everything that goes along with this.
And as the culmination of all such things, the life
of men who seek to be the passive partner in sex
with other men—isn’t that terrible and shameful
and miserable? Or will you dare to say that they
are happy, if they have all they want in abund-
ance?

CALLICLES Aren’t you ashamed, Socrates, to lead
the discussion to such things?

ARE PLEASURE AND THE GOOD THE SAME?

Socrates argues that pleasure and the good cannot be the same, since pleasure and pain cease together.

GREEK

SOCRATES 1 ydp ¢y dyw évtadfa, & yevvaie, i
€KETVOG 0G AV @ff AvEdNV oUTw Tovg XaipovTag, GTwg &v

; 4958 DK T 3 Voo ; ~
xaipworv, 477 ebdaipovag eivat, kai pr Sropilnrat tdvV
(e v P T U
Ndov&v omoiat ayabai kal kakai; GAN £t kal vOv Aéye
néTepOV PG Eivan TO a0Td NSV kal &yadév, fi eivai T TGV
Ndéwv 6 o0k oty ayadov;

CALLICLES {va 81 pot uf) &vopoloyoluevog fj 6 Adyog,
v €tepov Qrow givat, TO abTé PNt Eival.

SOCRATES 81a¢0sipeig, & KaAAikAglg, ToUg mpwToug
Abyoug, kai oUk Gv £t uet’ £pod ikavdg T& Svta
£Eetdloig, eimep mapd T SokoTvia cavtd Epeic.

CALLICLES kal ydp 60, & ZOKPATEG.

SOCRATES 00 toivuv 6p0®¢ TTo1d 00T €YW), eimtep TOLD
10070, 0UTE 0V. &AM, @ pakdpie, EBpet ur o0 TolTo 1] o
ayaddv, To TavTwg Xaipev: TadTd Te yap T& vuvdT
aivixfévta moAAX kal aioxpd @aivetar cupfaivovra, €l
T00TO 0UTWG EXEL, Kal AAAx TOAAG.

CALLICLES ¢ 00 ye ofel, @ ZOKPATEG.
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SOCRATES Is it I who am leading it there, my
noble friend, or the man who says so unreservedly
that those who enjoy themselves, however they
enjoy themselves, **°* are happy, and doesn’t dis-
tinguish which pleasures are good and which bad?
But even now, tell me: do you say that the pleasant
and the good are the same, or is there something
pleasant that isn’t good?

CALLICLES So that my argument won't be incon-
sistent if I say they’re different, I say they’re the
same.

SOCRATES You're wrecking your earlier state-
ments, Callicles, and you’d no longer be investigat-
ing the truth with me properly if you’re going to
say things contrary to what you think.

CALLICLES So are you, Socrates.

SOCRATES Well then, if I'm doing that, 'm not
acting rightly either, any more than you are. But,
my blessed friend, consider whether the good is
really this: enjoying oneself in any way whatever.
For if it is, the many shameful consequences just
hinted at evidently follow, and many others be-
sides.

CALLICLES So you think, Socrates.
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SOCRATES o0 8¢ ¢ 8vti, ® KaAAikAgig, tadta
ioxvpiln;

CALLICLES &ywye.

SOCRATES €myelpduev dpa t@ Adyw wg 6od
onovddlovtog;

CALLICLES Tdvv ye 6@ddpa.

SOCRATES {01 81 pot, £ne1dr) oUtw Sokel, SieAol tdde:
EMIGTAUNV TOL KOAELG TL;

CALLICLES €ywye.

SOCRATES o0 kai dvdpeiav vuvdh) #Aeyéq Tiva eivan
UETA EmOTAUNG;

CALLICLES &\eyov ydp.

SOCRATES &\o T1 00V 6¢ €tepov Thv dvdpeiav Tiig
€motAung dvo tabta EAeyeg;

CALLICLES c@b8pa ye.

SOCRATES ti 8¢; dovr|v kai EmoetAunv TadTov f
£tepov;

CALLICLES étepov 81mov, ® 6oQwTate 60,

SOCRATES 1 kal &v8peiav £tépav ndoviig;

CALLICLES 1@ yap ovU;

SOCRATES @épe O 8mwg pepvnodueda tadta, 8t
KaAAikAfig @n Axapves 1oV pev kai dyadov tadtov
givat, gmotAunv 8¢ kai dv8peiav kal GAAARAwY kai Tod
ayafod Etepov.

CALLICLES Zwkpdtng 8¢ ye nuiv 0 AAwmnekifev ovy
OpoAoyel talta. | OpoAoyel;

SOCRATES o0y Ouoloyel oipat 8¢ ye 008 KaAAikAfig,
8rav adtdg abtov Bedontat dpOGG. iné ydp pot, Tovg €0
TPATTOVTAG TOIG KAK®DG TPATTOVGLY OV TOOVAVTIOV YT
n&Oog memovOEvar,
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SOCRATES And do you really insist on these
things, Callicles?

CALLICLES Ido.

SOCRATES Shall we take up the argument, then,
on the understanding that you're serious?

CALLICLES Absolutely.

SOCRATES Come on, then, since that’s your view,
draw this distinction for me. I suppose there’s
something you call knowledge?

CALLICLES There is.

SOCRATES And weren’t you saying just now that
there’s such a thing as courage along with know-
ledge?

CALLICLES Yes, I was.

SOCRATES And you spoke of them as two, mean-
ing that courage is something other than know-
ledge?

CALLICLES Very much so.

SOCRATES Well then: are pleasure and knowledge
the same or different?

cALLICLES Different, of course, you wisest of
men.

SOCRATES And courage is different from pleasure
too?

CALLICLES Of course.

SOCRATES Come, then, let’s make sure we re-
member this: Callicles of Acharnae said that pleas-
ant and good are the same, but that knowledge
and courage are different both from each other
and from the good.**

CALLICLES And Socrates of Alopece doesn’t agree
with us on this. Or does he?

SOCRATES He doesn’'t agree. And I don’t think
Callicles will either, once he looks at himself prop-
erly. Tell me: don’t you think that those who fare
well are in the opposite condition to those who
fare badly?

33 Acharnae and Alopece were Attic demes (local districts); naming a citizen by his deme was the formal Athenian style.

68



496a

496h

496¢

GORGIAS

GREEK

CALLICLES €ywye.

SOCRATES &p’ obv, einep évavtia éotiv tabta
GAAAAOLG, dvdykn Tepl aUT®V Exev (omep Tepl Vytelag
#xe1L kal véoov; ov yap dua SAmov Uylaivel e kal vooel 0
avOpwog, 00dE dua draAAdrtetar Uyieiag te kai vooou.

CALLICLES Tt®d¢ A€yelg;

SOCRATES olov mepi 8Tov BovAsl TOD o(dUATOg
amoAaPav 4°°% okdmer. vooel mov GvBpwiog d¢Oaiuoig,
& Svoua d@BaAuia;

CALLICLES 1@ yap ovU;

SOCRATES o0 dnmou kai Dylaivel ye Gua Tovg avtoug;

CALLICLES 008 0mwotiodv.

SOCRATES ti 8¢ 8tav tfi¢ 0¢BaApiag dnaAAdrnTay
&pa téTe Kal TH§ Oyteiag dmaAAETTETO TGV dQOAAUDY
Kal TEAELTOV QX AUPOTEPWV ATNAAAKTAL

CALLICLES TK10Td Y.

SOCRATES Bavudoiov yap “°°" oiuat kai &Aoyov
yiyvetar 1 yép;

CALLICLES 0@4dpa ye.

SOCRATES &AN év pépel oipot éxdrepov kai Aaufdvet
ko &moAAVer;

CALLICLES @nui.

SOCRATES oUKoOV Kal o0V Kal doOévelav woaltwg;
CALLICLES vai.

SOCRATES Kal taxog kai ppadutita;

CALLICLES Tdvv Ye.

SOCRATES 1 kal téyad& kai thv edSapoviay kai
TavavTtio ToUTwV, KaKd Te Kal AOAOTNTA, £V péPEL
Aaupéver kai €v uépet dnaAAdtTetar Ekatépov;

CALLICLES mdvtw¢ drjmov.

SOCRATES v ebpwuev dpa dtta GV &ua Te
draAAdtTeTal dvOpwrog kai dua €xet, dfidov 8t TalTd ye
oUK Qv &in 6 te dyadov kal TO kakdv. dpoAoyoduev
tadta; kal €0 udAa okePduevog dmokpivou.
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CALLICLES Ido.

SOCRATES Then, if these are opposites, must it be
with them as it is with health and sickness? For
surely a person isn’t healthy and sick at the same
time, nor is he rid of health and sickness at the
same time.

CALLICLES What do you mean?

SOCRATES Take any part of the body you like, for
example, and “*°* consider. A person can be sick in
the eyes, with what’s called ophthalmia?

CALLICLES Of course.

SOCRATES Surely he isn’t also healthy in those
same eyes at the same time?

CALLICLES Not in any way.

SOCRATES And what about when he gets rid of
the ophthalmia? Does he then get rid of the health
of his eyes too, and in the end is he rid of both at
once?

CALLICLES Not in the least.

SOCRATES That would be amazing, I think, *°>
and unreasonable, wouldn't it?

CALLICLES Very much so.

SOCRATES Rather, I think, he gets and loses each
of them in turn?

CALLICLES I agree.

SOCRATES And strength and weakness likewise?
CALLICLES Yes.

SOCRATES And speed and slowness?
CALLICLES Certainly.

SOCRATES And good things and happiness, and
their opposites, bad things and misery—does he
get each in turn and get rid of each in turn?

CALLICLES Absolutely, of course.

SOCRATES So if we find things that a person is rid
of at the same time and has at the same time,
clearly these couldn’t be the good and the bad. Do
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CALLICLES GAN 0mep@uidg wg OHoAOY®.

SOCRATES 101 81 €mi ta €unpooBev wpoloynuéva. o
newiv E\eyeg métepov HOL A dviapdv sivat; adtd Aéyw O
TEWVAV.

CALLICLES &viapov &ywye: TO HévTol Tev@vTa ¢obistv
Ao %1 Aéyw.

SOCRATES pav0dvw: &AN o0v 16 ye mewijv a0td
aviapov. | ovxi;

CALLICLES @nui.
SOCRATES 00koUOV Kal T0 Stfjv;
CALLICLES 0@4dpa ye.

SOCRATES ndtepov ovv €Tt mAeiw EpwT®d, fj OpoAoyeig
anacav Evdetav kal émbupiav dviapov eivat;

CALLICLES OMoAoy®, GAAG un €pwta.

SOCRATES glev- Stpayvra 8¢ &) mivery &Aho 1 fj 80

Q¢ giva;
CALLICLES €ywye.

SOCRATES 00KOOV TOOTOU 00 Aéyelg TO Hév Sipdvta
Avrovpevov dmov €otiv;

CALLICLES vai.

SOCRATES 10 8¢ mivewv TANpwoig te ti§ évdeiag kol
ndovn;

CALLICLES vai.

SOCRATES 0o0koUV Kata to Tivewv xaipely Aéyeig;

CALLICLES pdMota.
SOCRATES up@OvTd ye.
CALLICLES @nui.
SOCRATES AvmoUpevov;
CALLICLES vai.

SOCRATES aio®dvn obv 10 suufaivov, 8Tt Autoluevov
xaipew Aéyeig dua, Stav Supdvta mivewy Aéyng; fj ovx dua
T00TO YlyVveTal KAt TOV AOTOV TOTOV Kol Xpévov gite
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we agree on that? Think it over very carefully be-
fore you answer.

CALLICLES I agree with it wholeheartedly.

SOCRATES Go back, then, to what we agreed earli-
er. Did you say that being hungry is pleasant or
painful? I mean being hungry itself.

CALLICLES Painful, I'd say. But eating when
you're hungry I say is *° pleasant.

SOCRATES I see. But in any case being hungry it-
self is painful, isn’t it?

CALLICLES Yes.
SOCRATES And being thirsty too?
CALLICLES Very much so.

SOCRATES Shall I ask any more questions, then,
or do you agree that every lack and desire is pain-
ful?

CALLICLES I agree—just stop asking.

SOCRATES Very well. But drinking when thirsty—
you say that’s pleasant, don’t you?

CALLICLES Ido.

SOCRATES Now in what you’re describing, being
thirsty surely means being in pain?

CALLICLES Yes.

SOCRATES And drinking is a filling of the lack,
and a pleasure?

CALLICLES Yes.

SOCRATES So you say that in drinking one enjoys
oneself?

CALLICLES Very much.
SOCRATES When thirsty, that is.
CALLICLES I agree.

SOCRATES And in pain?
CALLICLES Yes.

SOCRATES Do you notice what follows—that
you’re saying someone enjoys himself and is in
pain at the same time, when you speak of a thirsty
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Yuxfic eite swuatog PovAet; 008V yap oipat Stagépet.

£oti tadta f ol

CALLICLES £otv.

SOCRATES &AA& ufv €0 ye mpdrrovTa kKak®s *77
npdrrey qua &8bvatov Qg eivat.

CALLICLES @nui ydp.

SOCRATES Gviouevov d€ ye xaipetv duvatov
WHOASGYNKAG.

CALLICLES @aivetat.

SOCRATES o0k 8pa T Xaipetv éotiv €0 mpdrrety 0082
70 &vidcbat kak®d¢, Kote Etepov yiyvetat TO OV T0D
ayafod.

CALLICLES 00K 018 &tta 60@ilh, ® ZOKPATES.

SOCRATES o100, dAA& drkiln, @ KaAAikAeig kal

np&Bi ye €11 £ig TO Eumpoobev, St1 Exwv Anpeig va i8¢
WG 60pOG +77
MUV ménavtat kai dua 186uevog did tod mivel;

b v e voubeteic. oy dua StP&v T EKaoTog

CALLICLES 00K 010a 811 Aéyelg.

GORGIAS undaudg, & KaAAkAeig, GAN &mokpivou kai
MUV éveka, va tepavO®otv ol Adyot.

CALLICLES &AN &gl 10100T6G é0Tv Zwkpdtng, &
Topyior opikpd kai OAlyov &€l dvepwtd kai EeAéyxet.

GORGIAS &M ti ool Sra@épel; TdvTwg ov of altn i
Tiur, © KaAAikAeig: GAN’ Omboxeg Swkpdtet ¢EeAéyEon
Omwg av PovAntat.

CALLICLES Epidta 81 6V T& GUIKPd T€ KAl 6TEVE TaDTA,
éneinep Fopyla dokel oUtwg.

SOCRATES g08aipwv i, & KaAMkAeig, 8t1 té peydAa
pepONoat TEiV T oUIKpd: Eye 8 00K (Hunv BTV ivat.
[74 5 b3 7 b3 7. b ) [%4 A ~
80ev o0V améMmeg dnokpivov, €l 0y dpa taveTar Spdv
£KaoTog U@V Kal NO6UEVOG.

71

ENGLISH

person drinking? Or doesn’t this happen at the
same time and in the same place, whether of soul
or body, as you like? I don’t think it makes any dif-
ference. Is that so or not?

CALLICLES Itis.

SOCRATES But you say it’s impossible for
someone faring well to be faring badly *°’* at the
same time.

CALLICLES Ido.

SOCRATES Yet you've agreed that it’s possible to
enjoy oneself while in pain.

CALLICLES Apparently.

SOCRATES So enjoying oneself isn't faring well,
nor is being in pain faring badly; and so the pleas-
ant turns out to be different from the good.

CALLICLES I don’t know what clever tricks you're
up to, Socrates.

SOCRATES You do know, Callicles; you're just
playing coy. Go on a bit further—you know you’re
only playing the fool—so you can see what a wise
man it is who *”* lectures me. Doesn’t each of us
stop being thirsty and stop feeling pleasure
through drinking at the same time?

CALLICLES I don’t know what you mean.

GORGIAS No, Callicles, don’t do that. Answer, for
our sakes too, so that the discussion can be
brought to a finish.

CALLICLES But Socrates is always like this, Gorgi-
as. He asks petty questions of little value and re-
futes people with them.

GORGIAS What difference does that make to you?
It isn’t your reputation at stake in any case,
Callicles. Let Socrates refute you in whatever way
he likes.

CALLICLES Go on, then, ask your petty, narrow
little questions, since that’s what Gorgias wants.

SOCRATES You're a lucky man, Callicles, to have
been initiated into the Greater Mysteries before
the Lesser. I didn’t think that was permitted. So an-
swer from where you left off: doesn’t each of us
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CALLICLES @nui.

SOCRATES 00koUV Kal TEV®V Kal TV EAAwV
EmOuGV Kol NdOVOV dpa TaveTal;

CALLICLES &ot1 tadta.

SOCRATES 0o0ko0V kal TV Avrt®dv 774 kol v 1dovdv

Qo TovETAL;
CALLICLES vai.

SOCRATES GAAG uiv TV &yab®v ye Kol Kak®v ovY
dua TtaveTal, WG oL WUOASyelg vV 8¢ 00X dOpoAoyeig;

CALLICLES #ywye ti o0v 81;

SOCRATES 811 00 T& a0Td yiyvetat, & @iAe, Téyadd toic
NO£o1v 00dE T& KAk TO1G GViapoig. TOV UEV YAp dua
nadetal, TGV 8¢ 0, (g ETépwv SvTwv: TdG 0OV TadTd &V

v ess o . T S
€in ta 118€a toig dyadoig f Ta Gviapd Toig KaKoig; Eav d¢
BovAN, kai T d¢ émiokePat (oipat ydp oot 008E oty “O7¢
. - . Ny N
opoAoyeicBar d0pet 8€) toug dyabolg ovxi dyaddv
Tapovsiq dyaBolg KaAEgig, Gomep ToUG kaAolg oig &v
K&AAog Tapf;

CALLICLES €ywye.

SOCRATES ti 8¢; dyaboug dvipag kaeic dgpovag kal
de1ho0g; o0 yap &ptt ye, GAAG Tovg dvdpeiovg kal
@povipoug EAeyeg 7 00 ToUTOUG AyaOoUG KAAEIG;

CALLICLES T&vv uév obv.

SOCRATES i 8; maida &vénrov xaipovra 7dn gideg;

CALLICLES £ywye.

SOCRATES &vdpa 8¢ olnw 1de¢ &véntov xaipovra;

CALLICLES oiual #ywye GANX Ti TodT0;

ENGLISH

stop being thirsty and feeling pleasure at the same
time?34

CALLICLES I agree.

SOCRATES And stop being hungry, and stop hav-
ing the other desires and pleasures, at the same
time?

CALLICLES That’s so.

SOCRATES So we stop having pains *’¢ and pleas-
ures at the same time?

CALLICLES Yes.

SOCRATES But we don’t stop having good things
and bad things at the same time, as you agreed. Or
don’t you agree now?

CALLICLES I do. So what?

SOCRATES So, my friend, good things don’t turn
out to be the same as pleasant ones, nor bad things
the same as painful ones. For with one pair we
stop having both at once, with the other we don't,
since they are different. How, then, could pleasant
things be the same as good ones, or painful things
the same as bad? And if you like, look at it this way
too (for I don’t think you’ll agree this way “*’°
either—but consider it): don’t you call good people
good because of the presence of good things, just
as you call beautiful those in whom beauty is
present?

CALLICLES Ido.

SOCRATES Well, do you call foolish and cowardly
men good? You didn’t just now; you said it was the
courageous and intelligent. Or aren’t these the
ones you call good?

CALLICLES Absolutely.

SOCRATES Well then, have you ever seen a child
with no sense enjoying himself?

CALLICLES I have.

SOCRATES And have you never yet seen a man
with no sense enjoying himself?

CALLICLES Isuppose I have. But what of it?

34 At Eleusis near Athens, initiation into the Lesser Mysteries was the required preliminary to the Greater.
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SOCRATES 008év- GAN dmokpivou.
CALLICLES €idov.

SOCRATES ti 8¢; volv &ovta AvroUpevov kal
xaipovra;

CALLICLES @nui.

SOCRATES ndtepot 8¢ udAdov xaipovot kai Avmodvrat,

<

ol @pdviyor fj ol Apoveg;
CALLICLES oipal #ywye o oAU Tt Stagéperv.

SOCRATES &AN apkel kai tolto. é€v moAéuw 8¢ }dn
£18gg dv8pa Se1\bv;

CALLICLES 1&g yap oU;
SOCRATES i 00V; dmévtwv 6V molepiwv métepoi cot

£86kouv uaAov xaiperv, ot derhoi 1 ol avdpeiot;

CALLICLES &u@étepot £potye “7°” uadAAov- i 8¢ prj,

nopanAnoiwg ye.

SOCRATES 008¢v Sa@épel. xaipovotv & obv kai o
de1hof;

CALLICLES o@d8pa ye.
SOCRATES Kal ol AQpoveg, WG E01KEV.
CALLICLES val.

SOCRATES mpootdviwv 8¢ oi dethoi pdvov Avrodvrat f
Kal ol &vdpeioy

CALLICLES Gu@OTepOL.
SOCRATES &pa OHoiwg;
CALLICLES p&AAov owg ol dei1dol.

SOCRATES amdvtwv § o0 pdAlov xaipovoiv;

CALLICLES {owg.

SOCRATES o0koUv Aurodvtat pév kal xaipovotv Kai ot
dppoveg kal ol ppdvipor kai oi dethol kai ot &vdpeiot
napanAnociwg, % wg o @ig, pdAAov ¢ ot dethol TdOV
avdpeiwv;

CALLICLES @nui.
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SOCRATES Nothing. Just answer.
CALLICLES I have.

SOCRATES Well, and a man with sense, in pain
and enjoying himself?

CALLICLES Yes.

SOCRATES Which enjoy themselves and feel pain
more, the intelligent or the foolish?

CALLICLES I don’t think there’s much difference.

SOCRATES That will do. Now, have you ever seen
a cowardly man in war?

CALLICLES Of course.

SOCRATES Well, when the enemy withdrew, who
seemed to you to enjoy it more, the cowards or the
courageous?

CALLICLES Both, ** it seemed to me, enjoyed it
more; or if not, about equally.

SOCRATES It makes no difference. In any case the
cowards enjoy themselves too?

CALLICLES Very much so.
SOCRATES And the foolish too, it seems.
CALLICLES Yes.

SOCRATES And when the enemy advance, do only
the cowards feel pain, or the courageous too?

CALLICLES Both.
SOCRATES Equally?
CALLICLES The cowards more, perhaps.

SOCRATES And when the enemy withdraw, don’t
they enjoy it more?

CALLICLES Perhaps.

SOCRATES So the foolish and the intelligent, the
cowardly and the courageous, feel pain and enjoy-
ment about equally, “°*¢ as you say, but the cow-
ards more than the courageous?

CALLICLES I agree.
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SOCRATES GAA& pnv of ye @pdvipol kal ol avdpeiot
dyaboi, oi 8¢ dethol kal AQPOVEG KAKOT;

CALLICLES vai.

SOCRATES napanAnciwg dpa xaipovotv kai Avrodvral
ol &yaBol kal ol kaxkof;

CALLICLES @nui.

SOCRATES &p’ ovv napanAnciwg eioiv dyabol kai
kakol ol &yaBoi e kai ol kakof; i kal £T1 ud@AAov dyabol
ol dyaBol kai oi kakoi itV o1 KaKoT;

CALLICLES AAX ud Af’ 00k 018’ 611 Aéyeig.
SOCRATES 00k 0108’ 811 ToUG &ya®olg dyaddv @r)g
Tapovesiq eivat dyaBols, kai kakodg 8¢ kak®V; T 8¢
&ya®d eivan TG novdg, kakd 8¢ T dviag;
CALLICLES £ywye.

SOCRATES o0koUV 101§ Xaipovotv mdpeotiv Tayadd, ol
ndovai, einep xaipovoiv;

CALLICLES 1@ yap oU;

SOCRATES o0ko0V dyaf®dv napdvtwv dyaboi elowv ol
XXIPOVTEG;

CALLICLES vai.

SOCRATES ti 8¢; T01¢ GVIwUEVOLG OV TIAPESTLV TX KAKA,
ol ADmat;

CALLICLES TdpecTiy.

SOCRATES kak®V 8¢ ye mapovaiq @1¢ ob lvat Kakovg
TOUG KaKoUG 1} OUKETL QTG

CALLICLES £ywye.

SOCRATES d&yafol dpa ol &v xaipwot, kakol 8¢ ol av
dvidvral;

CALLICLES Tdvv Ye.

SOCRATES of uév ye udAAov udAAov, of & firrov frtov,
ot 8¢ mapanAnoiwg tapanineiwg;

CALLICLES vai.
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SOCRATES But the intelligent and the courageous
are good, and the cowardly and the foolish bad?

CALLICLES Yes.

SOCRATES So the good and the bad feel enjoy-
ment and pain about equally?

CALLICLES I agree.

SOCRATES Then are the good and the bad about
equally good and bad? Or are the bad even more
good and bad?

CALLICLES By Zeus, I don’t know what you mean.

SOCRATES Don’t you know that you say the good
are good by the presence of good things, and the
bad bad by the presence of bad things? And that
pleasures are the good things, and pains the bad?

CALLICLES Ido.

SOCRATES So good things—pleasures—are
present to those who are enjoying themselves, if
they really are enjoying themselves?

CALLICLES Of course.

SOCRATES So since good things are present, those
who enjoy themselves are good?

CALLICLES Yes.

SOCRATES Well, and aren’t bad things—pains—
present to those who are in pain?

CALLICLES They are.

SOCRATES And it’s by the presence of bad things,
you say, that the bad are bad. Or don’t you say so
any more?

CALLICLES Ido.

SOCRATES So whoever enjoys himself is good,
and whoever is in pain is bad?

CALLICLES Certainly.

SOCRATES Those who do so more, more so; those
who do so less, less so; and those who do so about
equally, about equally?

CALLICLES Yes.
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SOCRATES o0koUV @n¢ mapanAnociwg xaipewv kal
AvmeioBat Tovg @povipoug kai Tovg dgpovag Kal Tovg
de1hov¢ kal Tovg avdpeioug, i kai uGAAov €11 Tolg
delovg;

CALLICLES &ywye.

SOCRATES cuAAGyLoat 81 KO pet’ uod Tl fuiv
ovpPaivel €k T@V @UoAoynuévwy: kai dig ydp tot kal Tpig

@aoty KaAov 477 glvan ta kaAd Aéyerv te kal

¢mokomeiofat. dyaBov uév eival Tov @pévipov kai
&vOpeiév papev. 1 yép;

CALLICLES vai.

SOCRATES kakOv 8¢ TOV d@pova kai Se1Adv;

CALLICLES Tdvv Ye.

SOCRATES &yadov 8¢ ab tov xaipovra;

CALLICLES vai.
SOCRATES KakOV 0¢ TOV AVIDUEVOV;
CALLICLES &Gvdykn.

SOCRATES avidoBat 8¢ kal xaipewv tov dyabov kai
KakOv Opoiwg, Towg 8¢ kai uGAAov TOV Kakdv;

CALLICLES vai.

ENGLISH

SOCRATES Now you say that the intelligent and
the foolish, the cowardly and the courageous, en-
joy themselves and feel pain about equally, or the
cowards even more?

CALLICLES Ido.

SOCRATES Then work out with me what follows
for us from what we’ve agreed. For they say it’s a
fine thing *°°% to say and examine fine things twice,
even three times. We say the intelligent and cour-
ageous man is good, don’t we?

CALLICLES Yes.

SOCRATES And the foolish and cowardly man
bad?

CALLICLES Certainly.

SOCRATES And again, the one who enjoys himself
good?

CALLICLES Yes.
SOCRATES And the one in pain bad?
CALLICLES Necessarily.

SOCRATES And the good man and the bad man
feel pain and enjoyment alike, and perhaps the
bad man even more?

CALLICLES Yes.

BETTER AND WORSE PLEASURES
Callicles admits some pleasures are better than others, and Socrates returns to the crafts that serve the good.

GREEK

SOCRATES oUkoUV Opoiwg yiyvetal kKakog kal ayabog
~ 2 ~ N Voo~ 499h 2 L 7 5 ~

@ Gyad@ A kol paAAov “7° dyaBog 6 kakdg; o TadTa

ovpPaiver kai ta TpdTEpA EKETVA, £4V TIG TAVTA @Fff 10éa

e Kol dyad etvat; o0 Tadta &vdykn, G KaAAikAelg;

CALLICLES méAat Toi 600 dkpo®duat, @ SOKPATEG,
kaBopoloy®v, évBupovpevog §tt, k&v tailwy tic oot
€vO® 0T100V, TOUTOU GOUEVOG EXN WDOTIEP TA LELPAKLAL. WG
81| oV ofer £ue 1 kal GAAov OVTIVODV &vOpwTwV ovY
Nyeiobat tag uév PeAtiovg ndovdg, tag 8¢ xeipoug.
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SOCRATES Then doesn’t the bad man turn out just
as bad and good as the good man, or even more *°°”
good? Isn’t this what follows, along with those
earlier points, if someone says that pleasant things
and good things are the same? Isn’t it necessary,
Callicles?

CALLICLES I've been listening to you and agree-
ing for a long time now, Socrates, all the while not-
ing that if anyone concedes you anything at all,
even in jest, you seize on it gleefully, like a young-
ster. As if you really supposed that I—or anyone
else at all—didn’t believe that some pleasures are
better and others worse!
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SOCRATES 100 100, @ KaAAikAeig, wg mavodpyog &l kai
pot #7¢ Homep mondi Xpfi, TOTE UEV TA AVTA PAOKWY 0UTWG
£xewv, ToTE O¢ ETEPWG, EEATMATAOV UE. KALTOL OUK QYUNV YE
Kot &pxdg UTd 60D £kdvTog sivat éamatn@rioesdat, g
&vtog @ilov viv 8¢ EPedobny, kal MG £01KEV GVAYKT pot
Katd ToV maAaidv Adyov o mapdv €0 moteiv kal todTo
déxeoBar t0 Sidduevov mapa 6od. Eotiv 8¢ 81, w¢ Eotkev, O
viv Aéyeig, 8t fdovai Tivég elowv ai uév ayabdai, ai d¢
Kokadl 1 y&p;

CALLICLES vai.

SOCRATES &p’ o0v &yadal uév ai w@éAot, kakal 8¢ ai
PAaPepat;

CALLICLES Tdvv Ye.

SOCRATES w@éApot 8¢ ye ai adyabdv t1 ortodoat,
kokai 6¢ ol kakdv T

CALLICLES @nui.

SOCRATES &p’ o0V TaG To1d0ode Aéyelg, olov KaTa TO
- Can s v~y - (e
o@ua &g vovdn eAéyopev év T@ éoBietv kal mivew dovdg,
1] &pa TovTWV ai pév Vyiiav molodoat év T@ cduart, i

ioxUV /| EAANV TV GpeTrV T0D GWHATOG, AUTAL HEV
, £ 4000 2 fo p
ayabai, ai 8¢ ¢ tavavtia TovTtwy kakai;

CALLICLES TAVU Ye.

SOCRATES o0koUV kal ADnat woadtwg ai pev xprotal
glow, ai 8¢ movnpat;

CALLICLES 1@ yap oU;

SOCRATES o0koUV Tag UEV XpNoTag Kal ovag kal
AOTog kol alpetéov €0Tiv Kal TpakTéov;

CALLICLES Tdvv Ye.
SOCRATES tag 8¢ movnpag ov;
CALLICLES 8fjlov &7.

SOCRATES £veKka ydp 0L TOV dyaf@dv drava nuiv
#50&ev Tpaktéov eiva, el pvnuovedelg, pof te kai MAw.
&pa kai ool suvSokel oUtw, TEAOG Elvat ATAGGV TRV

Jé ) 7 v 7. [%4 ~. Jé 5
npdewv 1O dyabdv, kai éketvou Eveka deiv mévta TdA
500a

npdrrestat °°°% GAN 00k £keivo TV AAAWV; cOUYPNPOG

NUiv el kal oV €K Tpitwv;
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SOCRATES Oh, Callicles, what a rogue you are!
You're treating me “°°¢ like a child, saying at one
moment that things are one way and at another
that they’re another, to deceive me. And yet I
didn’t think at the start that you would deliber-
ately deceive me, since you were my friend. Now I
see I was wrong, and it seems I must, as the old
saying goes, make the best of what I have and ac-
cept what you give me. What you're saying now, it
seems, is that some pleasures are good and some
bad. Right?

CALLICLES Yes.

SOCRATES And the beneficial ones are good, and
the harmful ones bad?

CALLICLES Certainly.

SOCRATES And the beneficial ones are those that
do some good, and the bad ones those that do
some harm?

CALLICLES I agree.

SOCRATES Now do you mean ones like these—the
bodily pleasures, for example, that we were just
talking about, in eating and drinking: those of
them that produce health in the body, or strength,
or some other excellence of the body, are good,
and those that *°°¢ produce the opposite are bad?

CALLICLES Certainly.

SOCRATES And likewise with pains: some are use-
ful and some harmful?

CALLICLES Of course.

SOCRATES So it’s the useful pleasures and pains
that one should choose and act on?

CALLICLES Certainly.
SOCRATES But not the harmful ones?
CALLICLES Obviously.

SOCRATES For Polus and I, if you remember, de-
cided that everything should be done for the sake
of good things. Do you share this view too, that the
good is the goal of all actions, and that everything
else should be done for its sake, °°°* and not it for
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CALLICLES £ywye.

SOCRATES TGV &dyab&v dpa Evexa 8¢l kal TdAAa kai T&
Ndéa mpdrtrery, GAN oV tayaba T@V NdEwv.

CALLICLES Tdvv Ye.

SOCRATES &p’ obv mavtdg &vdpdg Eotiv ékAéEacBat
moia dyadd t@v NdEwv €oTiv Kal OmMoia KaKd, T TEXVIKOD
el €ig €kaotov;

CALLICLES teXVIKOD.

SOCRATES &vapvno®duev 81 Gv ab éym mpog IdAov
kai Topylav étdyxavov Aéywv. EAeyov yap av, i
pvnuovevelg, °°° 8ti elev mapaokevai ai piv uéxpt
ndoviig, avtd toto pdvov mapackevalovoat, &yvoodoat
8¢ t6 PéATiov kal TO XeTpov, ai 8¢ yryvwokovoatl 8t te
Ayaov kal 6Tt kakSv: Kal ETIONV TV Y€V TEpL TAG NOOVAG
TNV HaYELPIKNV éumnelpiav GAAG 00 Téxvny, T@V 8¢ Tepl To
Gyaov TV latpiknv Téxvny.

kod mpog ®1Afov, & KaAAikAgig, prite adTog oiov Seiv mpdg
£ue mailev und’ &t1 av TOXNG Tapd & SokodvTa
dmoxpivov, uAT’ *% ad & map’ o oGtw &modéxov kg
naifovtog 6pdg yap 8t mepl TovTov MUiv giowv ol Adyor,
00 i &v uaAAov omovddoeié Tig kal outkpOV VoV Exwv
avBpwtog, 1 tolto, Svtiva xpn tpdmov {ijv, mdtepov £mi
0V 0V mapakaleig ué, T Tod avdpog O tadta TpdrTova,
Aéyovtd te v T® duw kal pnTopikiv dokolvTa Kal
TOMTEVOUEVOV TODTOV TOV TPOTOV OV DUETG VOV
noMteveobe, fj £nl Tovde TOV Blov TOV v @rAocoiq, kal
i ot €0tiv 00T0G ékefvou Sla@épwv.

Towg %% o0V BéATIOTOV €0T1v, ()G &pTt ¢y émexelpnoa,
Sropeiobat, Siedopévoug 8¢ kai opoloyroavtag
GAAAAO1G, €l £oTiv TOUTW itTw Tw Piw, okéPacar ti Te
Srapépetov AAAAA O Kai Ondtepov Prwtéov avToiv. 6w
00V 00mw oicOa T Aéyw.

CALLICLES o0 dfjta.

SOCRATES GAN €y oot ca@éotepov €pd. Emeidn)
GOUOAoyKaUEY £y T Kai oV ivat uév T1 dyaddv, eivat
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the sake of everything else? Will you cast your
vote with ours and make it three?

CALLICLES I will.

SOCRATES So the pleasant things too, like
everything else, should be done for the sake of the
good things, not the good for the sake of the pleas-
ant.

CALLICLES Certainly.

SOCRATES Now is it up to just anyone to pick out
which pleasant things are good and which bad, or
does it take an expert in each case?

CALLICLES An expert.

SOCRATES Let’s recall, then, what I happened to
be saying to Polus and Gorgias. I said, if you re-
member, °°° that there are practices that go only
as far as pleasure, providing that alone and ignor-
ant of better and worse, and others that know
what is good and what is bad. And among those
concerned with pleasures I placed cookery, as a
knack, not a craft, and among those concerned
with the good, the craft of medicine.

And by Zeus, god of friendship, Callicles, don't
think you should play games with me, and don’t
answer whatever occurs to you, contrary to what
you think; °°°° and don’t take what I say as if I were
playing, either. For you see that our discussion is
about something that anyone with even a little
sense would take more seriously than anything
else: how one should live. Should it be the life you
urge me toward, doing these so-called manly
things—speaking before the people, practicing
rhetoric, and engaging in politics the way you
people do now? Or this life of philosophy? And
how does the one differ from the other?

Perhaps, °°°“ then, it’s best to do what I tried to do a
moment ago: to draw distinctions, and once we’ve
drawn them and agreed with each other whether
these two lives really exist, to examine how they
differ from each other and which of them one
should live. But perhaps you don’t yet know what I
mean.

CALLICLES No, I don’t.

SOCRATES Well, I'll put it more clearly. You and I
have agreed that there is such a thing as good and
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8¢ T1 1180, Erepov 8¢ TO NV T0D dyadod, ekatépov 6
a0TOTV UEAETNV TIVA Elval Kal TAPAGKEVLTV THG KTHGEWS,
TNV pev o 118€og OMpav, Tnv 8¢ tol dyabol—avtod 8¢ uot
T00TO Tp@TOV 1} “°°¢ 60UPAdL | un. cVUPNG;

CALLICLES oUTwG @nui.

SOCRATES 101 81, & kal tpog tovede Eyw EAeyov,
SropoAdynoai po, gi dpa oot £50a tdTe GANOA Aéyery.
#\eyov 8¢ mov Gti 1] pev oYomoukt] oU pot Sokel TéEXVN
N & iatpikn, Aéywv 8ti 1] pev
T00TOV 00 Bepamelel kai TV UGV EoKeEMTal Kol THV
aitiav GOV mpdtrel, kai Adyov #xel TobTWV £kdoTov

eivat AN gumepia, ©01

dobvat, N latpik 1 & £tépa thg 1S0VAg, Tpdg Hv 1
Bepamneia avtii éoTiv dnaca, Koudf] ATéEXvwe €T ATV
£pxetat, oUTe TL TV QUOLV okePapévn Tiig Ndoviig olte
v aitiav, GAdywg te Tavtdnacty wg £mog eineiv o0dev
Sraprdunoapévn, Tp1Pf kai Eunelpia pviunv povov

7 501b ~ 2 7 7. T 1 v 7
owlopévn 100 elwBdTOog yiyvesOat, @ &1 kal mopiletat
Ta¢ Ndovdg.

TadT 0bV mp®TOV oKOTEL 1 Sokel oot ikavdc Aéyeabat,
kod eivad Tiveg kai mepl YPuxnv Totadtar EAAaL
Tpaypateial, al uEv Texvikai, tpounfeidv tva €xovoat
100 PeAtiotov Tepi TV Puxry, ai 8¢ TovToUL eV
dAtywpodoat, Eokeppévar 8 av, omnep éxel, Thv 18oviy
uévov thig Yuxig, Tiva &v avtf] tpdmov yiyvorro, ftig d¢ f
BeAtiwv A xelpwv t@V Ndov&V, oUte okomovueval oUte
HéNov avtaig dANo | xapileaBar °O*¢ udvov, eite BéAtiov
7. ~ b 1 \ I 5 z ~ 7
elte xeipov. guol uev ydp, ® KaAAikAeig, dokodoiv te
givat, kai Eywyé nu1 T To100ToV KoAakeiav eivat kai
nepl o@ua Kol epl Puxnv kal mept Ao Stov &v tig TV
ndovnv Beparneln, dokEnTtwg Exwv To0 Gpeivovog Te Kal
00 Xelpovog: oV 8¢ M mdtepov suykatatiBeoat Uiy epl
To0TWV TV abTAV 86&av A dvtieng;

CALLICLES oUK £€ywyg, GAAG cuyXwp®, tva oot Kal
nepavOi) 6 Adyog kai Fopyia t@de xapiowpat.

SOCRATES ndtepov 8¢ mepl pev piav Puxnv €otiv
T00T0, Tepl 8¢ SV0 kai ToAAGG oUK EoTy;

CALLICLES 0UK, GAAG kal Ttepl SU0 kal Tepl ToAAGG.
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such a thing as pleasant, and that the pleasant is
different from the good, and that for each of them
there is a practice and a preparation for obtaining
it, the pursuit of the pleasant and the pursuit of
the good—but first tell me whether °°°° you agree
with this or not. Do you?

CALLICLES I agree.

SOCRATES Come, then, and agree with me expli-
citly on what I was saying to these men here, if
you really thought I was speaking the truth then. I
was saying, I think, that cookery doesn’t seem to
me a craft but a knack, °°'* whereas medicine is a
craft. I said that the one, medicine, has investig-
ated both the nature of what it treats and the cause
of what it does, and can give an account of each of
these; while the other, concerned with pleasure, to
which all its service is directed, goes about it quite
without craft, having examined neither the nature
of pleasure nor its cause, entirely without reason,
having sorted out, you might say, nothing at all;
by routine and knack it merely preserves the
memory *"'” of what usually happens, and that is
how it provides its pleasures.

First consider whether you think this is ad-
equately put, and whether there are also other
such pursuits concerned with the soul: some
based on craft, which have some forethought for
what is best for the soul, and others that neglect
this and, as in the other case, have examined only
the soul’s pleasure and how it might be produced,
but neither consider which pleasures are better or
worse nor care about anything except gratifying,
s0i¢ whether for better or worse. For to me,
Callicles, there do seem to be such things, and I
say this sort of thing is flattery, whether it con-
cerns the body or the soul or anything else whose
pleasure someone serves without considering the
better and the worse. Do you share our opinion on
this, or do you contradict it?

CALLICLES I don’t contradict it. I concede it, so
that your argument can get finished, and to gratify
Gorgias here.

SOCRATES Does this happen with one soul, but
not with two or many?

CALLICLES No, with two and with many as well.
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SOCRATES So it’s also possible to gratify them in a
crowd, all at once, without considering what is
best?

CALLICLES I think so.

SOCRATES Can you say, then, which practices do
this? Or rather, if you like, I'll ask, and when one
seems to you to be of this kind, say yes, and when
it doesn’t, say no. °°'¢ First let’s consider pipe-play-
ing. Doesn’t it seem to you to be of this kind,
Callicles, pursuing only our pleasure and caring
about nothing else?

CALLICLES It does to me.

SOCRATES And all similar practices too, such as
lyre-playing in competitions?

CALLICLES Yes.

SOCRATES What about the training of choruses
and the composition of dithyrambs? Doesn’t that
strike you as the same kind of thing? Or do you
think Cinesias son of Meles cares at all about say-
ing something that would make his listeners bet-
ter, rather than what will *°** gratify the crowd of
spectators?®

CALLICLES That’s obvious, Socrates, in Cinesias’
case at least.

SOCRATES And what about his father Meles? Did
he seem to you to sing to the lyre with his eye on
what is best? Or did he not even aim at what is
most pleasant? For his singing used to pain the
audience. But consider: don’t you think that all
singing to the lyre, and the composition of dithy-
rambs, were invented for the sake of pleasure?

CALLICLES Ido.

SOCRATES And what about that august and won-
derful thing, the composition of tragedy—what is
it so serious about? Is all its endeavor and serious-
ness, as you see it, only to gratify the spectators?
Or does it also fight hard not to say something that
is pleasant and gratifying to them but bad, and to
say and sing something that happens to be un-
pleasant but beneficial, whether they enjoy it or

35 Cinesias was a composer of dithyrambs (choral songs to Dionysus) in the late fifth century BC, often mocked in comedy; his fath-
er Meles was a singer to the lyre.
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not? Which way do you think the composition of
tragedies is set up?

CALLICLES That’s obvious, Socrates: it’s geared
more toward °°*¢ pleasure and gratifying the spec-
tators.

SOCRATES And didn’t we say just now, Callicles,
that this sort of thing is flattery?

CALLICLES Certainly.

SOCRATES Come, then: if someone stripped away
from all poetry its melody, its rhythm and its
meter, would what’s left be anything but words?

CALLICLES It must be words.

SOCRATES And these words are spoken to a great
crowd, a whole people?

CALLICLES I agree.
SOCRATES So poetry is a kind of public oratory.
CALLICLES Apparently.

SOCRATES And public oratory would be rhetoric.
Or don’t you think the poets practice rhetoric in
the theaters?

CALLICLES Ido.

SOCRATES So now we have found a kind of rhet-
oric addressed to a public made up of children and
women and men alike, slaves and free—one we
don’t much admire, since we say it is a form of flat-
tery.

CALLICLES Certainly.

THE GOOD ORATOR AND ORDER

Socrates asks whether any orator has made citizens better, and argues that goodness comes from order.

GREEK

SOCRATES giev- i 8¢ 1) pd¢ TOv Abnvaiwv Sfjuov
pnTopikn
d1poug Tovg TV ENeVBEPWV GvpDV, Ti TtoTE NIV adtn
£otiv; TétepOV oot SokoTowv pdg To PéATioToV del Afyev
ol pritopeg, TovTOL oToXA{OUEVOL, STIWG Ol TTOATTAL (WG
BéAtioTor £oovTat S1d Tovg avTGV Adyous, §i kal obTol
1poG TO XapileoOat Toig moAitaig wpunuévot, kai Eveka
700 18i0v T00 abT®OV dAywpobvteg Tod KovoT, Homep
natol tpocsoptAodot toig Spoig, xapilesbat adtoig

502e

kai Tovg &AAovG Toug €V Taig mOAeoLy

80

ENGLISH

SOCRATES Very well. And what about the rhetoric
addressed to the people of Athens °*°** and to the
other peoples in the cities, made up of free men—
what on earth do we make of that? Do you think
the orators always speak with a view to what is
best, aiming at this, that the citizens become as
good as possible through their speeches? Or are
they, too, geared toward gratifying the citizens,
neglecting the common good for their own private
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interest, and treating the people like children, try-
ing only to gratify them, without caring in the
least whether they will become better or worse *°**
as a result?

CALLICLES That’s no longer a simple question
you’re asking. There are some who say what they
say out of concern for the citizens, and there are
also some of the kind you describe.

SOCRATES That’s enough. For if this too is double,
one part of it would presumably be flattery and
shameful public oratory, and the other fine: work-
ing to make the citizens’ souls as good as possible,
and fighting hard to say what is best, whether the
listeners find it more pleasant or less. *°*> But you
have never seen this kind of rhetoric. Or if you can
name any orator like that, why haven’t you told
me who he is?

CALLICLES No, by Zeus, I can’t name you anyone,
not among today’s orators, anyway.

SOCRATES Well, can you name anyone from the
past thanks to whom the Athenians are held to
have become better once he started speaking to
them, when they had been worse before? I cer-
tainly don’t know who that would be.

CALLICLES What? Haven’t you heard that
Themistocles was a good man, and Cimon and
Miltiades, and Pericles, who died recently, and
whom you heard speak yourself?3¢

SOCRATES Yes, Callicles—if what you earlier
called virtue is true virtue: filling up one’s desires,
both one’s own and other people’s. But if not that,
but what we were forced to agree in the later dis-
cussion—that one should satisfy those desires
whose fulfillment makes a person better, °**¢ and
not those that make him worse, and that this is a
kind of craft—I don’t see how I can say that any of
these men was that sort of man.

CALLICLES But if you look properly, you'll find
one.

SOCRATES Let’s see, then, looking at it calmly like
this, whether any of them was like that. Come: the
good man, who speaks with a view to what is best,

36 Miltiades, victor at Marathon (490 BC), and his son Cimon were, like Themistocles and Pericles, leading Athenian statesmen of
the fifth century BC.
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won't say what he says at random, will he, but °*¢
with his eye on something? Just as all other crafts-
men, each with his eye on his own work, don’t se-
lect what they apply to their work at random, but
so that what they are making may take on a cer-
tain form.

Look at painters, for example, if you like, or build-
ers, shipwrights, all the other craftsmen, any of
them you like: see how each puts each thing he
places into a certain order, and compels one part
to suit and fit another, until the °°** whole has been
put together as an ordered and arranged thing.
And both the other craftsmen and the ones we
were just mentioning, those concerned with the
body, trainers and doctors, surely give order and
arrangement to the body. Do we agree that this is
So or not?

CALLICLES Let it be so.

SOCRATES So a house that gets order and ar-
rangement would be a good one, and one that gets
disorder a bad one?

CALLICLES I agree.
SOCRATES And a ship likewise?
CALLICLES Yes.

SOCRATES And we say the same about our bod-
ies?

CALLICLES Certainly.

SOCRATES And what about the soul? Will it be
good if it gets disorder, or if it gets order and some
arrangement?

CALLICLES Given what we said before, we must
agree to this too.

SOCRATES Now what is the name in the body for
what comes from order and arrangement?

CALLICLES Health and strength, I suppose you
mean.

SOCRATES I do. And what, in turn, is the name for
what arises in the soul from order and arrange-
ment? Try to find the name and say it, as you did
there.
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CALLICLES Why don’t you say it yourself, So-
crates?

SOCRATES Well, if you prefer, I'll say it. But you, if
you think I'm right, say so; and if not, refute me
and don't let it pass. It seems to me that the name
for the body’s orderings is “healthy,” and from
them health arises in it, and the rest of the body’s
excellence. Is that so or not?

CALLICLES Itis.

SOCRATES And for the soul’s orderings and ar-
rangements the name is “lawful” and “law,” from
which people become law-abiding and orderly;
and these are justice and self-control. Do you
agree or not?

CALLICLES Let it be so.

SOCRATES So it is with his eye on these that our
orator, the one who has craft and is good, will ap-
ply to souls whatever speeches he makes, and all
his actions too; and if he gives a gift he will give it,
and if he takes something away he will take it
away, always with his mind on this: how justice
may come to be in his fellow citizens’ °**° souls and
injustice be removed, how self-control may be im-
planted and intemperance removed, how the rest
of virtue may be implanted and vice depart. Do
you concede this or not?

CALLICLES I concede it.

SOCRATES For what use is it, Callicles, to give a
body that is sick and in bad condition lots of food,
even the most pleasant, or drink, or anything else,
when it won’t benefit the body any more than the
opposite would—or, by the right reckoning, will
benefit it even less? Is that so?

CALLICLES Let it be so.

SOCRATES For I don’t think it profits a person to
live with his body in bad condition, since then he
must also live badly. Or isn’t that so?

CALLICLES Yes.

SOCRATES And doctors generally allow a healthy
person to satisfy his desires—to eat as much as he
wants when he’s hungry, say, or drink when he’s
thirsty—but practically never allow a sick person
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to fill himself with what he desires? Do you con-
cede that much too?

CALLICLES Ido.

SOCRATES And with the soul, my excellent
friend, isn’t it the same way? As long asitisina
bad state, being foolish, intemperate, unjust and
impious, one must keep it away from its desires
and not allow it to do anything except what will
make it better. Do you agree or not?

CALLICLES I agree.

SOCRATES For that way, presumably, it’s better
for the soul itself?

CALLICLES Certainly.

SOCRATES And keeping it away from what it de-
sires is disciplining it?

CALLICLES Yes.

SOCRATES So being disciplined is better for the
soul than intemperance, which you thought better
just now.

CALLICLES I don’t know what you're talking
about, Socrates. Ask someone else.

SOCRATES This man won’t put up with being be-
nefited and himself undergoing the very thing our
discussion is about: being disciplined.

CALLICLES I don’t care at all about anything you
say. I only gave you those answers for Gorgias’
sake.

SOCRATES Very well. What shall we do, then?
Break off the discussion halfway?

CALLICLES You decide.

SOCRATES But they say it isn’t right to leave even
stories halfway: °°°*? one should put a head on
them, so they don’t go wandering around head-
less. So answer the rest too, so that our argument
gets its head.

CALLICLES How pushy you are, Socrates! If you
take my advice, you'll let this argument go, or else
have your discussion with someone else.
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SOCRATES Who else is willing, then? We really
mustn’t leave the argument unfinished.

CALLICLES Couldn’t you go through the argu-
ment yourself, either talking on your own or an-
swering your own questions?

SOCRATES So that Epicharmus’ line comes true of
me, and I, being one man, prove equal to what
“two men said before”? Still, it looks as if that’s ab-
solutely unavoidable. But if we do it this way, I
think we should all be vying with one another to
know what is true about the things we’re discuss-
ing and what is false; for it is a common good for
everyone that this be made clear. So I will go *°°*
through the argument as I think it stands. And if
any of you thinks I'm agreeing with myself on
things that aren’t so, you must pull me up and re-
fute me. For I'm not saying what I say as someone
who knows; I'm searching together with you, so
that if the one who disputes with me clearly has a
point, I'll be the first to concede it. But I say this
only if you think the argument should be finished.
If you don’t want that, let’s drop it now and go
away.*’

GORGIAS Well, I don’t think, Socrates, that we
should *°°* leave yet; you should go through the ar-
gument. And the others seem to me to think so
too. I myself certainly want to hear you go through
the rest yourself.

SOCRATES Well, Gorgias, I too would gladly have
gone on discussing with Callicles here, until I had
paid him back with Amphion’s speech in return
for Zethus’. But since you, Callicles, aren’t willing
to help finish the argument, at least listen to me
and take me up if you think I'm saying something
“0¢¢ wrong. And if you refute me, I won’t be an-
noyed with you as you are with me; you’ll be in-
scribed in my records as my greatest benefactor.*®

CALLICLES Speak, my good man, and finish it
yourself.

38 Greek cities honored benefactors by inscribing their names on public records.
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GREEK

SOCRATES dkove 1 £€ dpxfg éuod dvalapbvrog tov
Abyov. &pa O 1180 kai T dyafdv T adTé £0TIV;—0D
Ta0ToV, WG Eyw Kal KaAhkAfi¢ wpoloyroapev.—mdtepov
8¢ 16 118V Eveka tol dyabol mpaktéov, {| TO dyabov éveka
00 110€06;—T0 18V €veka T0D dyabod.—ndv 8¢ Eotv
0010 00 *°°! Taparyevouévou 186ueda, dyadov 8¢ o0
napdvtog &yadol éopev;—mdvu ye.—&AAG unv ayabol yé
gopev kol Nuei ki TdAAa Tdvta 86” dyadd 0Ty, dpetiig
TIVOC Tlaparyevouévng;—&potys Sokel dvaykaiov eivat, @
KaAAikAeig.—aAAG pev 81 1 ye apetr) €kdotov, kKal
oKeVOUC Kal 6WUaTog kal Puxfs ad kai {Hov TavTtdg, o0
s . P oz
@ eikf] KdAAMoTa Ttapaylyverat, GAAG taéet kal opBoTNTL
Kal Téxvn, fiTig £kdotw dnodédotal avTdV:

506e

apa 0TIV TaiTa;—Ey® UeV ydp @nut.— *°°¢ té&er dpa
TETAYUEVOV KAl KEKOOUNUEVOV £0TLV 1] APETH EKAGTOUV;—
@ainv &v £ywye.—kOouoG TIg dpa EYYEVOUEVOG €V EKAGTW
0 £kGoTOU 0iKeTlog yaBov Tapéxel Ekactov T@V GvTwv;—
#uorye Sokel.—kal Yoy dpa kdopov Exovca TOV £QUTHC
GuEIVWV TG AKOOUNTOV;—AVAYKN.—AAAX prv 1 ye
KOGHOV EXovca Koouia;—TdG yap o0 uéAAer;— 1 &€ *°7 ye
KOOUIx 60@pwV;—ToAA &vdykn.—1 dpa cw@pwv Puxn
Gryadn.

507a

£y® pév oUK Exw Tapd tadta FAAa edvat, 6 @ile
KaAAikAgig ov & €1 €xeig, didaoke.

CALLICLES Aéy’, @yabé.

SOCRATES Aéyw 8 811, €1 ) 6dppwv &yadr] Ty, i
Tobvavtiov Tij cwpovt memovOvia kaki £oTiv- v 8¢ adtn
N &PpwV Te Kal GKOAAoTOG.—TdvL ye.—Kai unv 6 ye
CWPPWYV T& TPOSTKOVTA TPATTOL AV Kal Tepi B0l Kal
TePL &vOPWTOLE: 0V Yip &V 6WPPOVOT T Ur] TPOSHKOVTA
npdTTwv;— 27" &vdykn TadT givar oGtw.—kai pnv mepi
UEV GvBpdTIOUG T& TpooikovTa TpdtTtwv dikal av
npatrot, mepl 8 Beovg Sotar TOV 8¢ T Sikana kai Sora
npdrrovTa dvdykr Sikatov kai Sotov eivar.—EoTt TabToL—
Kal uév Or) kai avdpeidv ye avaykn:

86

ENGLISH

SOCRATES Listen, then, as I take up the argument
from the beginning. Are the pleasant and the good
the same?—Not the same, as Callicles and I agreed.
—Should the pleasant be done for the sake of the
good, or the good for the sake of the pleasant?—
The pleasant for the sake of the good.—And the
pleasant is that by whose °°°“ arrival we are
pleased, and the good that by whose presence we
are good?—Certainly.—But we are good, both we
and everything else that is good, by the arrival of
some virtue?—That seems to me necessary,
Callicles.—But the virtue of each thing, whether of
an implement or a body, or again of a soul or any
living creature, doesn’t come to be present in its
finest form at random, but through the order, cor-
rectness and craft that are assigned to each of
them.

Is that so?—I say it is.— °°° So the virtue of each
thing is something ordered and arranged by or-
der?—I would say so.—So it is a certain order,
arising in each thing—each thing’s own proper
order—that makes each of the things there are
good?—It seems so to me.—So a soul too that has its
own order is better than a disorderly one?—Neces-
sarily.—But the one that has order is orderly?—
How could it not be?—And the orderly one *°’# is
self-controlled?—Quite necessarily.—So the self-
controlled soul is good.

I can’t say anything beyond this, my dear Callicles.
If you can, teach me.

CALLICLES Speak, my good man.

SOCRATES I say, then, that if the self-controlled
soul is good, the soul in the opposite condition to
the self-controlled one is bad; and that, we saw, is
the foolish and intemperate one.—Certainly.—And
the self-controlled man would do what is fitting
with regard to both gods and men; for he wouldn’t
be self-controlled if he did what isn’t fitting?— °°7"
That must be so.—And doing what is fitting with
regard to men, he would be doing just things, and
with regard to gods, pious things; and one who
does just and pious things must be just and pious.
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—That is so.—And indeed he must be courageous
too.

For it isn’t the mark of a self-controlled man either
to pursue or to avoid what isn’t fitting, but to avoid
and pursue what he should—things and people,
pleasures and pains—and to stand firm and endure
where he should. So it is quite *°’° necessary,
Callicles, that the self-controlled man, being, as
we have gone through, just and courageous and pi-
ous, is a perfectly good man; that the good man
does well and finely whatever he does; and that
the man who does well is blessed and happy, while
the wicked man, who does badly, is miserable.
And that would be the man in the opposite condi-
tion to the self-controlled one: the intemperate
man you were praising.

So that is my position, and I say it’s true. And if it
is true, then anyone who wants to be happy *°’
must, it seems, pursue and practice self-control
and run from intemperance as fast as each of our
feet will carry us. Ideally he should arrange things
so that he never needs to be disciplined; but if he
does need it—he himself or anyone close to him, a
private person or a city—then he must pay the
penalty and be disciplined, if he’s going to be
happy. This, I think, is the target to keep your eyes
on as you live: bend all your own efforts and the
city’s toward it, and act so that justice and self-
control will be present °°’¢ in whoever is to be
blessed—not letting your appetites be intemperate
and trying to fill them, an endless evil, living the
life of a bandit.

A man like that could be dear neither to another
human being nor to a god. He’s incapable of part-
nership, and where there’s no partnership there
can be no friendship. The wise say, Callicles, that
partnership and friendship, orderliness, self-con-
trol and justice hold heaven and °°** earth, gods
and men together, and that’s why they call this
whole universe a kosmos, an order, my friend, and
not disorder or intemperance. But you don’t seem
to me to pay attention to these things, wise as you
are. You've failed to notice that geometrical equal-
ity has great power among gods and men alike,
and you think one ought to practice having more
than one’s share. That’s because you neglect geo-
metry.*
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Well then. Either we have to refute this argument
205> and show that the happy aren’t happy by pos-
sessing justice and self-control, nor the wretched
wretched by possessing vice; oy, if it’s true, we
have to consider what follows from it. What fol-
lows, Callicles, is everything I said before—the
things you asked me whether I was saying in earn-
est, when I said that one must accuse oneself,
one’s son and one’s friend if he does anything
wrong, and use rhetoric for that purpose. And
what you thought Polus conceded out of shame
turns out to have been true: that doing injustice is
worse than suffering it by just as much as ***¢ it’s
more shameful. And whoever is to be a rhetorician
in the right way must, after all, be just and have
knowledge of what is just—which Polus in turn
said Gorgias agreed to out of shame.

That being so, let’s look at what exactly it is you re-
proach me for, and whether it’s fairly said or not:
that I'm unable to help myself or any of my friends
or family, or rescue them from the greatest
dangers, but am at the mercy of anyone who
pleases, like a man stripped of his rights at the
mercy of whoever wants, °°°! whether he wants to
hit me on the jaw (to use that brash phrase of
yours), or take my money, or throw me out of the
city, or, last of all, kill me. And to be in that condi-
tion, by your account, is the most shameful thing
of all.*°

What my own view is has been said many times
already, but nothing stops it being said once more.
Isay, Callicles, that being hit on the jaw unjustly is
not the most shameful thing, nor having my body
08¢ or my purse cut. It’'s more shameful and worse
to hit and cut me and mine unjustly; and stealing,
enslaving, housebreaking—in short, doing any
wrong at all to me and mine—is worse and more
shameful for the one who does the wrong than for
me, the one who suffers it.

These conclusions, which came to light back there
in our earlier discussion, are held fast and bound,
as I say— °%# if  may put it rather crudely—with ar-
guments of iron and adamant; so it would seem, at
least, as things stand. And unless you, or someone
brasher than you, can untie them, no one who

39 The Greek kosmos means both “order” and “world.” The “wise” here are probably the Pythagoreans.
40 Citizens deprived of civic rights (atimoi) could not go to law, so anyone could assault them with impunity.
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says anything other than what I'm saying now can
be speaking well. For my account is always the
same: I don’t know how these things are, but of all
the people I've ever talked with, as I have now, not
one has been able to say otherwise without mak-
ing himself ridiculous.

PROTECTION AGAINST INJUSTICE
Socrates asks what power protects against suffering injustice and whether saving one's life is what matters.
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SOCRATES So once again I lay it down °°°* that
this is how things are. And if they are so, and in-
justice is the greatest of evils for the one who does
it, and if there’s something even greater than this
greatest evil—doing injustice and not paying the
penalty—then what kind of help would a person be
truly ridiculous to be unable to give himself? Isn’t
it the help that will turn away the greatest harm
from us? Surely it must be that the most shameful
thing is to be unable to give this help to oneself or
one’s friends and family; second *°°° comes the in-
ability to help against the second evil, third
against the third, and so on. As great as each evil is
by nature, so fine is it to be able to help against it,
and so shameful to be unable. Is it so, Callicles, or
otherwise?

CALLICLES Not otherwise.

SOCRATES Of the two, then, doing injustice and
suffering it, we say doing injustice is the greater
evil and suffering it the lesser. What should a per-
son equip himself with, then, in order to help him-
self °°°? so as to have both these benefits, the one
that comes from not doing injustice and the one
that comes from not suffering it? Power or wish?
Here’s what I mean: will he avoid suffering in-
justice if he doesn’t wish to suffer it, or if he equips
himself with the power to avoid it?

CALLICLES That much is obvious: if he has the
power.

SOCRATES And what about doing injustice? If he
doesn’t wish to do it, is that enough—he won’t do it
—or must he equip himself with some power and
craft for °°°¢ this too, since unless he learns and
practices them he’ll do injustice? Why don’t you
answer me this one thing, Callicles: do you think
Polus and I were rightly compelled to agree in our



510a

510b

510c

510d

PLATO

GREEK

o, fvika wuoAoyroapev pundéva BovAduevov adikelv,
GAN dxovrtag Tovg ddikolvTag TdvTag GdKely;

CALLICLES #6Tw 001 To0T0, 0 TWKPATEG, 00TWS, Tva
Sramepdvng tov Adyov.

SOCRATES Kal £ntl To0T0 &pa, W £01KEV,
TAPACKELAGTEOV £0TL dUVaLV Tiva Kol TEXVNY, OTwg un
Gdikfiowuev.

CALLICLES Tdvv Ye.

SOCRATES Tig o0V ot £0Tiv TéXVN| TFG TAPAGKEVTG TOD
undev adikeiobar | wg OAiyioTa; okéPan €l ol Sokel Timep
£pot. épol pev yap dokel fde fj adtov dpxetv Seiv €v Tf)
noAel A kai Tupavvely, fj Tfig Uapxovong moAiteiog
taipov eivat.

CALLICLES 0pdc, & ZWKPATEG, G £y® £To1udc giut
5105 &y 11 kaA@G Aéyng; To0To pot Sokeic Tavy

KaAQG eipnkévat.

EMaIVeTv,

SOCRATES okémet 81 kal T68e ¢&v 6ot Sok® €0 Aéyetv.
@iAog pot Sokel €xaoTog EKdoT €lvat GG 016V Te udAiota,
Gvmep ol tadatol Te kai ool Aéyovotv, 0 Gpo10g TH
Opoiw. ov kai oof;

CALLICLES £uorye.

SOCRATES 00koUV §mov TOpavvig oty Epxwv dyplog
kal dmaidevtog, €1 Tig ToUTov v T TéAel TOAL Pedtiny
&in, @oPoito dAmov &v adTdV 6 TUPAVVOC Kal TOUTw £§

o G106 - s , . .
dmavtog °1°¢ tod vol olk &v mote dUvatto @ilog yevéohat;

CALLICLES €ot1 tadta.

SOCRATES 008 ye £l T1¢ TOAD @avAdtepog in, 008 av
00TO¢ KATA@POVoi ydp &v adTod 6 TOpavvoc kal obk &v
ToTE WG TPOG Pilov omovddoeiev.

CALLICLES kol tadt &An6f.

SOCRATES Aeineton 81 ékeivog uévog &&rog Adyov
@iAog T@ ToroUTw, 0¢ &v OpONONG GV, TadTd Péywy Kal
Enav@v, 06N Epxeobat kai Uokeiohat Td EpxOvTL.
o0To¢ uéya 0% év tavtn Tij ToAe1 Suviicetal, TodToV

ovdeig xaipwv adiknoel. ovy oUtwg £Xel;

CALLICLES vai.

90

ENGLISH

earlier discussion, or not, when we agreed that no
one does injustice because he wants to, but that all
who do injustice do it unwillingly?

CALLICLES Have it your way, Socrates, so you can
finish your argument.

SOCRATES Then for this too, it seems, we have to
equip ourselves with some power and craft, so
that we won'’t do injustice.

CALLICLES Certainly.

SOCRATES So what is the craft of equipping one-
self to suffer no injustice, or as little as possible?
See whether you think what I think. I think it’s
this: one must either rule in the city oneself, or
even be its tyrant, or else be a supporter of the re-
gime in power.

CALLICLES You see, Socrates, how ready I am to
praise you °'°* when you say something well? That,
Ithink, was very well said.

SOCRATES Then see whether you think I'm right
about this too. It seems to me that the closest
friendship anyone can have is the one the wise
men of old speak of: like is friend to like. Don’t you
think so too?

CALLICLES Ido.

SOCRATES So where a savage, uneducated tyrant
is in power, if there were someone in the city far
better than he, the tyrant would surely fear him
and could never be his friend with all **°“ his
heart?

CALLICLES That’s so.

SOCRATES Nor could someone far worse, either.
The tyrant would despise him and never take him
seriously as a friend.

CALLICLES That’s true too.

SOCRATES The only friend worth mentioning left
for such a man, then, is someone of like character,
who blames and praises the same things, and is
willing to be ruled and to submit to the ruler. This
man will have great power *'°? in that city; no one
will wrong him and get away with it. Isn’t that so?

CALLICLES Yes.
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SOCRATES So if one of the young men in that city
were to think, “How could I gain great power and
have no one wrong me?”—this, it seems, is the road
for him: to train himself from his earliest youth to
enjoy and dislike the same things as his master,
and to contrive to be as much like him as possible.
Isn’t that so?

CALLICLES Yes.

SOCRATES And so he will have achieved not suf-
fering injustice and having great *'°° power in the
city, as you people say.

CALLICLES Certainly.

SOCRATES And not doing injustice as well? Or far
from it, if he’s going to be like his unjust ruler and
have great influence with him? I, for one, think
quite the opposite: that his preparation will be
aimed at being able to do as much injustice as pos-
sible and not pay the penalty for it. Isn’'t that right?

CALLICLES Apparently.

SOCRATES Then the greatest evil will be his, with
his soul corrupt and maimed by his imitation of
the master and by his power.

CALLICLES I don’t know how you manage to twist
the arguments up and down every time, Socrates.
Don'’t you know that this imitator will kill the man
who doesn’t imitate, if he wants to, and take away
his property?

SOCRATES I know, my good Callicles—unless I'm
deaf—since I've heard it so often, from you and
from Polus just now, and from almost everyone
else in the city. But you listen to me too: he’ll kill
him, yes, if he wants to, but it will be a bad man
killing a fine and good one.

CALLICLES And isn’t that exactly what makes it
infuriating?

SOCRATES Not to a person with any sense, as our
argument shows. Or do you think a man should
make this his aim—to live as long as possible—and
practice the crafts that always save us from ***°
danger, like the one you tell me to practice, rhetor-
ic, which keeps people safe in the law courts?



511d

512b

PLATO

GREEK

SOCRATES Ti 8, & PéAtiote; 1] kol 1) TOD VeIV émiotAun
cepvi Tig oot Sokel givat;

CALLICLES ua A’ o0k £porye.

SOCRATES Kal unv o@let ye kal avtn £k Bavdatov Tovg
&vBpcmoug, tav £i¢ T1 To100TOV EUMécwotv o0 Sl TavTNg
Thg émoTrung. i & alitn co1 Sokel outkpd eivat, £y oot
114 yefl TadTng £p®, TV KLPepvNTIKAY, §| 00 UdVOV TG
Puxag 6mlet GAAG Kal Td CWUATH KAl TA XPHHATA £K TOV
£0XATWV KIVOUVWV, DOTEP 1] PNTOPLKH.

Kal a0t pev mpooestaApévn 0TIV Kal Koopia, kol 00
GEUVUVETAL EGXNUATIOPEVT WG DTEPHPAVOV TL
Sampattopévn, GANG Tadtd Srampaapévn tij Stkaviki,
I\ \ 3 17 ~ 4 5 7y 2 \

£av uev €€ Alyivng depo owon, oipat 80’ dfoAovg
gnpd&arto, £av 8¢ €€ Alyomtou 1 £k toU évtov, °¢ gav
TaUToAv, TadTNG TAG UEYAANG eVEPYESIinG, cWonon &
vovdn éleyov, kal adTOV Kal Ttaidag Kal xpripata Kai
yuvaikag, arofifdcac’ ig oV Atpéva §vo dpaxudg
£npd€ato, kai avTog 6 £XwV TV TEXVNV Kal Taita
Sampadauevog ExPag mapd trv OdAatTay kai TV vadv
TepIATEl év UeTpiew oxripatt AoyileoBat ydp oipat
gniotatal 6t AdNASGV €6Tv 0U6TIVAG TE WPEANKEV TGOV
GUUTAEOVTWYV OUK £40A¢ KATATIOVTWO VAL Kol 0U6TIVAG
EPAapev, e1dwg 8tL 008EY °1% ahTovg PeAtiovg

b3 ’ n 7 4 ” \ . ” \
£EePiPacev 1 olot évéPnoav, oUTe T& GWHATA OUTE TAG
Puxag.

Aoyiletar obv 8T1 0K, €1 pév T1g ueydAorg kai dvidrolg
VOOHHAOIV KATA TO SOUX GUVEXOUEVOG UN| GTETVIY,
0010 Uév &OA16¢ éottv 8Tt 00K &méBavev, kai 00dEY T
abtod w@EAnTar el 8¢ T1g dpa £v T¢) TOU 6dUATOg

T TEPW, T Yuxifl, ToAAX voorjuata Exet kal dviata,
T0UTW 8¢ Prwtéov €oTiv Kal ToDTOV OVAGEL, AVTE €K
BaAdrtng dvte £k Sikaotnpiov édvte GAN0Oev OTOOeVOTV
5120 5o, AN 01dev 81 oUk duevév éotv (ijv T6)
HoxXONP® avOpwR: KAK&OG Yap Avaykn €otiv (Av.

1 tadta oV vopog €oti oepvivesBat TOV kKuPepviTny,
kaimep o@lovta Nudg, o0d¢ ye, & Bavudote, TOV
unxavomnoidv, 6¢ oUte otpatnyod, un 8t kufepvitov,
oUte GAAOL 008evo¢ EAdTTW €viote dOvatal cletv:
néAeig yap €otiv 8te SAag o@let. pff 6ot Sokel katd Tov

ENGLISH

CALLICLES Yes, by Zeus, and I'm giving you
sound advice.

SOCRATES Tell me, my excellent friend: do you
think knowing how to swim is something grand?

CALLICLES No, by Zeus, I don’t.

SOCRATES And yet that too saves people from
death, when they get into a situation that calls for
that knowledge. But if you think that one is trivial,
I'll name °*'¢ a greater one: the pilot’s craft, which
saves not just lives but bodies and property from
the utmost dangers, just as rhetoric does.

And this craft is modest and unassuming; it
doesn’t put on airs and strike poses as if it were
achieving something magnificent. It achieves the
same as courtroom pleading, yet if it brings
someone safely here from Aegina, it charges, I be-
lieve, two obols; if from Egypt or the Black Sea, *''¢
at the very most—for this great service, having
kept safe the things I just mentioned, the man
himself and his children and property and wives,
and landed them in the harbor—it charges two
drachmas. And the man who has the craft and has
accomplished all this gets off and strolls along the
shore beside his ship with a modest air. He knows
how to reckon, I suppose, that it’s unclear which of
his passengers he has helped by not letting them
drown, and which he has harmed, knowing that
he has landed them no *'** better than they were
when they came aboard, in body or in soul.*!

His reckoning is this. It can’t be that if someone
gripped by serious, incurable diseases of the body
didn’t drown, that man is miserable for not having
died and has got no benefit from the pilot, while if
someone has many incurable diseases in what is
more precious than the body, the soul, that man
ought to live, and the pilot will do him good by
saving him, whether from the sea or from a law
court or from anywhere else at all. °**> No, he
knows that it isn’t better for a corrupt person to be
alive, since he can only live badly.

That’s why it isn’t the custom for the pilot to give
himself airs, though he saves us; nor, my remark-
able friend, for the military engineer, who can
sometimes save as much as a general—let alone a
pilot—or anyone else, since there are times when

41 Aeginais an island a few hours’ sail from Athens. An obol was a small coin; six obols made a drachma.
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he saves whole cities. You don’t think he’s in the
same class as the courtroom speaker, do you? Yet if
he chose to talk the way you people do, Callicles,
glorifying °'*¢ his business, he’d bury you in
words, arguing and urging that you must become
engineers, as if nothing else counted; he’d have a
strong enough case. But you despise him and his
craft no less for that. You'd call him “engineer” as
an insult, and you wouldn’t want to give your
daughter to his son, or take his daughter for your-
self.

And yet, given the grounds on which you praise
your own pursuits, what fair reason do you have
for despising the engineer and °**“ the others I just
mentioned? I know you'd say you're a better man
and come from better people. But if “better” isn’t
what I say it is, and virtue is simply this—saving
oneself and one’s property, whatever sort of per-
son one happens to be—then your contempt for
the engineer and the doctor and all the other
crafts devised for the sake of saving becomes ri-
diculous. But look, my blessed friend: the noble
and the good may be something other than saving
and being saved.

For surely a true man should let go of living for
this or that length °*° of time, and not cling to life.
He should leave all that to the god, trust the wo-
men’s saying that no one can escape his destiny,
and then consider how he may live the time he has
to live as well as possible. Is it by making °*** him-
self like the regime of the place where he lives? In
that case you must now become as like as possible
to the Athenian people, if you're going to be dear
to them and have great power in the city. See
whether this is to your advantage and mine, my
friend, so that we don’t suffer what they say hap-
pens to the Thessalian women who draw down the
moon: our choice of this power in the city will cost
us what we hold dearest.*

But if you think anyone at all will teach you some
craft of the kind that °**> will make you powerful
in this city while you’re unlike its regime, whether
for better or for worse, then in my opinion you're
badly advised, Callicles. You mustn’t be an imitat-
or; you must be like them by your very nature, if
you’re going to achieve anything genuine in the
way of friendship with the Athenian people—and

42 Thessalian witches were said to pull the moon from the sky, paying for it with their eyes or their children.
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yes, by Zeus, with Pyrilampes’ son as well. Who-
ever makes you most like them, then, will make
you a statesman, as you want to be, and a rhetor-
ician. For each group enjoys speeches made in its
own °**¢ character and dislikes those made in
someone else’s—unless you have something else to
say, my dear friend. Do we have any answer to
this, Callicles?

CALLICLES I don’t know how it is, Socrates, but I
think you're right; and yet I feel what most people
feel with you: I'm not really persuaded.

SOCRATES It’s your love of the démos, Callicles,
lodged in your soul, that resists me. But if we ex-
amine these same questions often, and better, °**¢
perhaps you'll be persuaded. Anyway, remember
that we said there are two ways of caring for each
thing, body and soul: one deals with it with a view
to pleasure, the other with a view to what’s best,
not indulging it but fighting it. Weren’t those the
distinctions we drew then?

CALLICLES Certainly.

SOCRATES And the one aimed at pleasure is ig-
noble and turns out to be nothing but flattery, isn’t
it?

CALLICLES Have it so, if you like.

SOCRATES Whereas the other aims at making the
thing we care for, whether body or soul, as good as
possible?

CALLICLES Certainly.

SOCRATES Then mustn’t we set about caring for
the city and its citizens in this way, by making the
citizens themselves as good as possible? Without
this, as we found earlier, it’s no use conferring any
other benefit °'“* on people, unless the minds of
those who are to receive lots of money, or rule
over others, or any other kind of power, are fine
and good. Shall we say that’s so?

CALLICLES Certainly, if you like it better that
way.

SOCRATES Now suppose, Callicles, that we were
urging each other on, meaning to take up public
business, to building projects—the biggest struc-
tures, walls or dockyards or temples. Wouldn't we
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SOCRATES 00ko0V deltepov ol T63¢, €1 T1 mwmote
oikodounua wkodoprkauev idia fj T@V @idwv Tvif
NUETEPOV AVTAV, KAl TOUTO TO 01K0dOUNpa KAAOV 7
aioxpdv EoTiv: Kol €1 HEV NUPIOKOUEV GKOTIOVHEVOL
SdackdAoug te UV dyabolg kai °'*< EAAoyipoug
yeyovotag Kai oikoSoprjuata ToAAX pev Kol KaAd HeTd
OV NdackdAwv prodounuéva Auiv, ToAAd 8¢ kal 1d1ax
C . . , . « .
NUV €nerdn T@v SidaokdAwv annAAGynuev, oUTw eV
Srake1uévwy, voiv Exévtwv fv &v 1éva éml & Snudoia
£pya £1 8¢ unte Siddokalov eiyopev AUV adTOV
gmdeifat oikodounpatd te A undev A moAAd kai undevog
&&1a, o0tw 81 dvéntov fv Srjmov Emixelpeiv Toig
dnuoocioig €pyorg kai mapakaleiv GAAGAoVG U aOTE.

14

@®Ouev Tabta 0pB&DG Aéyeobar °144 f oU;
CALLICLES mdvu Ye.

SOCRATES 0UKOOV 0UTw TEVTA, Td T€ GAAX KAV €l
EMXELPTIoaVTEG SNUOoIEVELY TtapeKaAoTpeEY GAAAOVG WG
ikavol latpol 8vteg, EmeokePaueda drimov av £y te of
Kal oV £ué, @épe TpOg Oe@V, adTOg 8 O TWKPATNG TG
£xeL TO o@pa pog Lyierav; 1 7idn tig GAAog S Zwkpdtnv
amnAAdyn vooov, j So0Aog 1 EAevBepog;

KAV €ye oipat Tepi 600 ETepa To1adTa E0KOTOLY- Kl €1 W)
nopiokouev &’ Nuag pndéva °*¢ feAtiw yeyovdta to
o@ua, pAte TOV EEVWV pnte TOV doT@v, unte dvdpa unte
yuvaika, mpdg Aég, @ KaAAikAgig, od katayéAaotov &v
v Tfi &An0eiq, i¢ TocodTov &dvoiag ADeiv &vBpwmous,
wote, Tpiv 1drwtevovTag TOAAG UEV OTLwG ETOXOUEV
noifjoat, ToAAG 8¢ katopBdoat kai yupuvdoachat ikavdg
TV TéXVNYV, T0 Aeyduevov 81 toito év t@ mibw thv
Kepapelav EmXelpelv avBavely, kal avtolg Te
dnpoociever Emixelpeiv kai &AAovg torovToug
TapakaA£eiv; o0k &vontév oot Sokel av ival obtw
TPATTELY;

CALLICLES £uotye.

ENGLISH

have had to examine ourselves and °'*" scrutinize,
first, whether we know the craft, the builder’s
craft, or not, and from whom we learned it? Would
we have had to, or not?

CALLICLES Certainly.

SOCRATES And second, this: whether we’d ever
put up a building privately, for one of our friends
or for ourselves, and whether that building is
handsome or ugly. And if on inquiry we found that
our teachers had been good and °**¢ well regarded,
and that we’d built many fine buildings together
with our teachers, and many on our own after we’d
left them—in that case it would make sense to go
on to public works. But if we couldn’t point to any
teacher of ours, and had either no buildings or
many worthless ones, then surely it would be fool-
ish to attempt public works and urge each other
on to them. Shall we say this is right ***¢ or not?

CALLICLES Certainly.

SOCRATES So too with everything else. In particu-
lar, if we were trying to take up public practice
and urging each other on as competent doctors, I
would surely have examined you, and you me:
“Come now, by the gods, how is Socrates’ own
body for health? Has anyone else, slave or free,
ever been rid of an illness thanks to Socrates?”

And I suppose I'd have looked into other such
questions about you. And if we found that no one
!¢ had become better in body because of us, for-
eigner or citizen, man or woman—by Zeus,
Callicles, wouldn't it be truly ridiculous for people
to reach such a pitch of folly that, before doing a
great deal as private individuals, however it
turned out, and getting a great deal right, and
training themselves properly in the craft, they
would try, as the saying goes, to learn pottery on
the wine jar, and try to practice publicly them-
selves and urge others like them to do the same?

Don'’t you think it would be foolish to act like that?
43

CALLICLES I do.

43 A proverb for starting to learn a craft on its largest and hardest piece of work.
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PLATO

PERICLES AND THE OLD STATESMEN
Socrates argues that Pericles, Cimon, Miltiades and Themistocles did not make the Athenians better.

GREEK

SOCRATES viv 8, ® BéAtiote &vdpav, éneidn ob uév
a0TOg dpti dpxN TPATTEWY T TAG TOAEWG TPAYUaTa, EUE O
TapakaAeig kai oveldilelc 6t o0 TpdTTw, OVK
gmokePoueda dAARAovG, @épe, KaAAikAfig idn tiva
PeAtiw nenoinkev T@V oAMT®V; £0TIv GoTIG TPOTEPOV
Tovnpog Gv, &d1kdg e kal akdAaotog Kal &@pwv, did
KaAAikAéa kadGg T k&yabog yéyovev, fi Eévog 1 dotdg, 7
doAo¢ A EAe0Bepoc; Aéye pot, °1°P €dv Tig ot Tadta
¢Eetdln, O KaAAikAeig, ti €peic; tiva prioeic PeAtio
nenomkéval &vOpwmov Tfj suvousia T ofj; OKVEIg
amokpivacBat, eiep €otv 1 Epyov ooV £t idiwtedovTog,
Tpiv dnuocievEL EMIXELPETV;

CALLICLES QIAGVIKOG €1, () ZOKPATEG.

SOCRATES GAN o0 @rhovikia ye Epwtd, GAN 0
GANn0®G PovAdpevog eidéval Gvtivda Tote TpdToV oiet deiv
noMteveshat €v Muiv. fj &AAov tov &pa EmpeAon Nuiv
AN Y\ 515¢ . N
ENBWV €ml T °1°° Ti|¢ TOAewg mpdypata ) Omwg 6Tt

4 < ~ 5 n 3. 7 224
BéAtiotor oi moATTan Wuev; fj 00 ToAAdKIG Hdn
wuoAoyriKapev todto deiv mpdtterv TOV ToALTIKOV dvdpa;
wuoAoyfKapeV fj 0U; Gokpivov. UOAOYHKAUEV: EYQ
umEp 600 Gmokpivodpat. €l Toivuv toto Jei TV dyabov
avdpa mapackevdlely Tf] £avtol TOAEL, VOV pot
&vapvnoBei einé mepi éxetvwv TV &vEp®dv GV ATy
npdtepov EAeyeg, €l £T1 oot Sokoboty dyabol moAital
yeyovévar, °1° MepikAfic kai Kipwv kai MiATiddng kai
OgUIGTOKATG.

CALLICLES £uorye.
SOCRATES oUkoUV einep dyaboi, SfjAov dt1 Ekaotog
avt®V Peltiovg Enoiel Tovg moAitag Gvti Xelpdvwv. Enoiet

n o

1 ov;
CALLICLES vai.

SOCRATES oUkoUV §te TepikAfig fipxeto Aéyewv év t@
3w, xelpoug Noav o ABnvaiot fj 6te T Tedevtaia
#Aeyev;

CALLICLES {owg.
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ENGLISH

SOCRATES But as it is, best of men, since you
yourself are just beginning to take part in the
city’s affairs, and you're urging me to do the same
and reproaching me for not doing it, shouldn't we
examine each other? “Come, has Callicles ever
made any of the citizens better? Is there anyone,
formerly bad—unjust, intemperate and foolish—
who has become fine and good thanks to Callicles,
foreigner or citizen, slave or free?” Tell me, °*°"
Callicles, if someone questions you on these
points, what will you say? Whom will you claim to
have made better by your company? Are you re-
luctant to answer—if there really is some achieve-
ment of yours from when you were still a private
individual, before you set about public life?

CALLICLES You love to win, Socrates.

SOCRATES No, it isn’t out of love of winning that
I'm asking, but because I really want to know how
you think one should conduct politics among us.
When you come to the °'°¢ city’s affairs, will you
concern yourself with anything else for us than
that we citizens should be as good as possible?
Haven't we agreed many times already that this is
what the statesman must do? Have we agreed or
not? Answer. We have agreed—I'll answer for you.
Well then, if this is what the good man must bring
about for his own city, now think back and tell me
about the men you mentioned a little earlier: do
you still think they proved to be good citizens—
5154 pericles and Cimon and Miltiades and
Themistocles?

CALLICLES Ido.

SOCRATES Well, if they were good, then clearly
each of them made the citizens better instead of
worse. Did he or not?

CALLICLES Yes.

SOCRATES So when Pericles began speaking be-
fore the people, the Athenians were worse than
when he made his last speeches?

CALLICLES Perhaps.
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SOCRATES o0k {owg 81, @ PéAtiote, GAN’ dvdykn éx
TV OpoAoynuévwy, einep dyaddc Y’ qv Ekeivog moAiTng.

CALLICLES ti obv &f;

SOCRATES 008év- GAAX téde ot eine émi tovTw, €l
Aéyovtar Abnvaior dia TepikAéa PeAtiovg yeyovéval, |
Tav Tovvavtiov dagpBapfivarl O’ ékelvov. TavTi yap
&ywye akovw, IepikAéa memonkévar Abnvaiovg dpyodg
Kkal de1hovg kal AddAoug kai @iAapyVpoug, £ig
HioBogopiav TPOTOV KATACTHOAVTA.

CALLICLES TGV T& QOTA KATEXYOTWV GKOVELG TADTA, O
TWOKPATEG.

SOCRATES &AA& Td8e 00KETL G0V, GAN’ 0180 aQEG
Caon v - is 5
Kol £y kal 60, 6t T0 v mp&tov nddokipet MepikAfig
Kol 00depiav aioxpav diknv kateyneicavto adtod
"ABnvaion, fvika xelpoug foav- émeldn 8¢ kalol kéyabol

s 16 r s R -
¢yeybvesav 1% U1 avtod, £ml teAevuti] Tod Piov Tob
MepikAfoug, kAomhv avTol KatePn@icavto, dAiyov 8¢ kai

Bavdrtov £tiunoav, dfjAov 8t1 wg tovnpod dvtog.

CALLICLES ti 00v; To0ToU &veka kakdg fv MeptkAfig;

SOCRATES Svwv yoOv &v émpeAntig kal innwv kal
BoGyv To10TTOG OV KakOG dv E86Kel eival, £l TapaAaPav
un Aaktifovrag £axvtov unde kupitrovrag unde ddkvovrag
anéderle tabta dravta otobvtag 8t dypidThra. f 00
Sokel 001 °1°" kakdG eivat EmuEANTHG O6TIG00V 6TOLOTV
{wov, 8¢ av mapalaPawv Huepwtepa drodeiln dyprwtepa
N rapéAafe; Sokel 1 ov;

CALLICLES TAVU Yg, Iva 601 Xapiowpuat.

SOCRATES Kal t6de Tolvuv pot Xdp1loat GToKpVAHUEVOS

<

ndtepov Kal 0 GvOpwog v TdV {Dwv £0Tiv 1 oU;
CALLICLES 1@ yap o,

SOCRATES o0koUV avOpdnwv MepikAfig énepéAeto;
CALLICLES vai.

SOCRATES i 00V; 00k £8e1 a0TOVG, WG dpTt
WUOAOYODUEY, S1KA10TEPOUG YEYOVEVAL GVTL AIKWTEPWV
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ENGLISH

SOCRATES Not “perhaps,” my excellent friend; it
necessarily follows from what we’ve agreed, if he
really was a good citizen.

CALLICLES Well, what of it?

SOCRATES Nothing. But tell me this besides: are
the Athenians said to have become better because
of Pericles, or, quite the opposite, to have been
corrupted by him? What I hear, at any rate, is that
Pericles made the Athenians lazy, cowardly, chat-
tering and greedy for money, by first putting them
on public pay.*

CALLICLES You hear that from the men with the
broken ears, Socrates.*®

SOCRATES But this I don'’t just hear; I know it
clearly, and so do you: at first Pericles was highly
esteemed, and the Athenians passed no disgrace-
ful sentence against him while they were worse.
But once they’d been made fine and good °'°* by
him, at the end of Pericles’ life, they convicted him
of embezzlement and very nearly condemned him
to death—obviously because they thought him a
bad man.

CALLICLES So what? Did that make Pericles bad?

SOCRATES Well, someone in charge of donkeys or
horses or cattle would certainly be thought bad if
he were like that—if he took them over when they
didn’t kick him or butt him or bite him, and made
them do all these things out of wildness. Or don’t
you think *'°” anyone in charge of any animal at all
is bad if he takes them over gentler and makes
them wilder than when he got them? Do you or
not?

CALLICLES Certainly—to please you.

SOCRATES Then please me with this answer too:
is man one of the animals as well, or not?

CALLICLES Of course he is.
SOCRATES And Pericles was in charge of men?
CALLICLES Yes.

SOCRATES Well then, shouldn’t they, as we agreed
just now, have become more just instead of more
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< v v lee a s R TV
UT’ éketvou, elmep £KeTVog Emepeleito adT®OV &yadog
WOV T TOMTIKE;

CALLICLES Tdvv Ye.

SOCRATES oUkoUv of ye dikatot fluepot, wg €@
“Ounpog oL d¢ Tl PRg; 0vYX 0UTWG;

CALLICLES vai.

SOCRATES GAAQ Unv Gyprwtépoug YE aUTOVG ATEPNVEV
1] ofoug mapéAafev, kal Talt’ i avTdV, OV fiKIoT AV

"

£PovAerto.

CALLICLES PovAel o1 OpoAoyriow;
SOCRATES &l §0k® ye oot GAnOf Aéyev.
CALLICLES &tw 0N tabta.

SOCRATES 00KoUV einep dyprwtépoug, Adikwtépoug Te
Kal xeipoug;

CALLICLES éotw.

SOCRATES o0k dp’ &yafd¢ T moArtikd IMepikAfic v €k
T0UTOL TOU AdyoUu.

CALLICLES 00 o0 Y€ QHC.

SOCRATES ud Ai’ 008¢ ye o0 £€ (v wUoASyelg. mAry 8¢
Aéye pot mepi Kipwvog: o0k wotpdricay adtov odTot
olg €0epémevey, Iva adTod déka £T@V pr| dkovoeLay Th¢g
PWVIG; Kol OEUIOTOKAEX TAUTX TalT EMOINOAV KAl QUYT
npooelnuiwoav; MiAtiddnv 8¢ tov Mapabdvt gig TO

s16¢ duBaletv EYmeioavro, kai el ur Sk tov

B&pabpov
npoTavLy, événeoev &v; kaitol oUrto, &l foav &vpeg
ayabot, wg oV @rig, oUk dv Tote Talta Enacyov. oUkouv ol
ye &yaboi fivioxot kat’ GpXaG HEV OUK EKTITTOUGLV €K TV
Levydv, Enerdav 8¢ Bepaneiowotv Tovg Immoug kai avTol
Gueivoug yévwval fvioxot, Tt EKminTovotv: oUK £0Tl
TalT’ oUT év fvioxeia oUT &v EAAw Epyw oVdeVT: | dokel
oot;

CALLICLES oUK £uotye.

SOCRATES &Andeic dpa, wg £otkev, ol Eunpocbev Adyor
foav, °7* 811 008éva Nueis Topev dv8pa dyadov yeyovéta

ENGLISH

unjust under him, if >'°“ he was in charge of them
and was good at politics?

CALLICLES Certainly.

SOCRATES And the just are gentle, as Homer said.
What do you say? Isn't that so?

CALLICLES Yes.

SOCRATES But he made them wilder than they
were when he took them over—and wilder toward
himself, the last person he’d have wanted.

CALLICLES Do you want me to agree with you?
SOCRATES If you think I'm telling the truth.
CALLICLES All right, let it be so.

SOCRATES And if wilder, then more unjust and
worse?

CALLICLES Let it be so.

SOCRATES So Pericles wasn’t good at politics, by
this argument.

CALLICLES So you say.

SOCRATES By Zeus, and so do you, from what you
agreed. Now tell me about Cimon in turn: didn’t
the very people he served ostracize him, so they
wouldn’t have to hear his voice for ten years? And
didn’t they do the same to Themistocles, and pun-
ish him with exile besides? And Miltiades, the
man of Marathon—didn’t they vote to throw him
into the pit, °°° and wouldn’t he have gone in but
for the presiding magistrate? Yet if these men had
been good, as you say, they would never have
suffered this. Good charioteers, surely, don’t stay
in the chariot at first and then get thrown out once
they’ve trained their horses and become better
charioteers themselves. That doesn’t happen in
driving chariots or in any other work. Or do you
think it does?*°

CALLICLES I don't.

SOCRATES So it seems our earlier statements
were true, >'’* that we know of no man who has

45 That is, admirers of Sparta, whose fondness for boxing left them with battered ears.
46 Ostracism was a vote that exiled a citizen for ten years; the pit (barathron) was a gully where condemned criminals were thrown.
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TQ TOMTIKG €V Tid€ T TOAEL 6V 8¢ MUOASyELg T@V ye ViV
ovdéva, TV pévtol Eumpocbdev, kai tpoeilov TovToUg
T00G &v8pag 00Tl 8¢ dvepdvnoav € {oov Toig Vv Svteg,
&ote, i 00TO1 PriTopeg Aoav, oUTE TH GANOWVT prTopikii
EXPOVTO—OU yap av €€énecov—oUTe Tfj KOAAKIKT].

CALLICLES &AA& pévtor moANoD ye S&i, & Twkpateg,
un moté T1g TV VOV #pya Totaita épydonTat ola ToUTwWY
Sotic °17° BovAer elpyaotat.

SOCRATES ¢ Sopdvie, 008 ¢y Péyw To0Toug (¢ Ye
Srakévoug eivat méAews, GAAG ot Sokodol TdV ye VOV
SrakovikmTEPO Yeyovévat kai udAAov oloi te éxmopilety
Tf moAel OV €meB0ueL. GAAK yap peTafiPdlerv Tag
gmbupiag kal un émtpénewy, neibovteg kai Prafduevor émt
< gn . ” ey
ToUT0 80ev EueAAov dueivoug €cecbat ol ToAiTatl, wg €mog

517¢

einelv 008V °17¢ ToUTwV Siépepov ékelvor Smep uévov
£pyov €otiv dyabod moAitov. vadg 8¢ kal teixn kal vewpia
g \ - va . -
kol GAAx ToAAG Toradta Kai £yw 6ot OUOAOY®
Setvotépoug eivan éxetvoug TovTwy Ekmopiletv. mpdypa
00V yeholov To1o0peY £y T€ Kai 6 &V Toi¢ Adyoig: &v
VTl yop T@ XpSve ov diaheydueda ovdev mavdueda eig
70 aUTO del mep1pepdevol Kai dyvooivteg GAAGAwY 8Tt
Aéyopev.

b3 \ ~ e 5 < 7 1

£yw YOOV og TOAAGKIG oipal wHOAoyNKEVAL KAl
gyvwkévar 0¢ &pa ditth) adtn tig * 74 1) npayparteia Eotiv
Kal Tepl TO o@uUa Kal Tepl TV Puxnv, Kal 1 v £tépa
Srakoviky €otwv, 1§ Suvatov eivan ékmopiley, €v pév
TEWT] Td cwpaTa UGV, ortia, £av 8¢ S, motd, &av d¢

< ~ € 7 ’ « 4 v » 7 v

pLy®, iudrtia, otpwpata, brodiuata, EAN v Epxetat
cwpata gi¢ Embupiav: kal e€emitndég oot i TOV aVTOV
eKOVWV Aéyw, tva pdov Kataudong.

TOOTWY Ydp TOPIGTIKOV €ival f| kdmnAov dvta { Eumopov

517e

A dnuiovpydv tov adT@®V °7¢ TovTWYV, G1TONO1OV
OYPototov fj VPAEVTNV f| okLTOTOUOV H oKLTOSEPGV, 0VIEV
Bavpaoctov éotv Svta totodtov §6&at kail avTd Kal Toig
HANo1G BepameVTHY €lval cOUATOC, TavTi T U £186T1 8Tt
£0TIV TIG TaPX TAUTAG AEGRG TEXVH YUUVACTIKY TE Kal
iatpikn, 1j 81 t@ Svti ye éotiv owpatog Oepaneia, fiviep
Kal TIPOCHKEL TOVTWV APXELV TAGHV TOV TEXVOV Kal
xpfAioBat toig TovTwv Epyorg did to idévar §t1 xpnotov
Kal Tovnpov T@V o1tiwV 1| ToT®OV £0TLV 1§ GpeTnv *157
OWUATOG, TAG & dANag doag TavTag dyvoeiv: d10 O kal

29

ENGLISH

proved good at politics in this city. You agreed that
no one today is, but said some in the past were,
and you picked out these men. But they turned out
to be on a level with the men of today, so that if
they were rhetoricians, they used neither true
rhetoric—or they wouldn’'t have been thrown out—
nor the flattering kind.

CALLICLES But really, Socrates, none of the men
of today will ever come anywhere near achieving
the kind of things that any of those men you care
to °”» name achieved.

SOCRATES My strange friend, I don’t fault them as
servants of the city either. In fact they seem to me
to have been better servants than those of today,
and more able to supply the city with what it de-
sired. But at redirecting its desires instead of giv-
ing way to them, persuading and compelling the
citizens toward what would make them better,
those men were practically no °*’c different from
these; and that’s the only work of a good citizen.
As for ships and walls and dockyards and plenty of
other things like that, I agree with you that they
were cleverer at providing them than these men
are. We're doing something absurd, you and I, in
this discussion: the whole time we’ve been talk-
ing, we keep going round and round to the same
point, each not understanding what the other is
saying.

At any rate, I think you've agreed and recognized
many times that there’s a twofold business here,
174 concerning both body and soul. One side is
servile: through it one can supply our bodies with
food if they’re hungry, drink if they’re thirsty, and
if they’re cold, clothes, bedding, shoes—the things
bodies come to desire. I'm deliberately using the
same images with you, so that you’ll understand
more easily.

Someone who supplies these things, as a retailer
or a merchant or a producer of any of these very
°17¢ things—a baker, a cook, a weaver, a cobbler, a
tanner—may well, being such a person, seem both
to himself and to others to be a caretaker of the
body; no wonder, to anyone who doesn’t know that
besides all these there is a craft of gymnastics and
one of medicine, which are really the care of the
body. It is they that ought to rule over all these
crafts and use their products, because they know
what food or drink is good or bad for the body’s **
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TavTag UEV SovAompemeis Te kal Stakovikdag Kal
&veAevBépoug eivat Tepl cOUATOG TpaypaTeiay, TAG
GANAG TEXVAG, TV O€ YUUVAOTIKNV Kal IXTPIKNV KATA TO
Sikaiov Seomotvag eivat TovTWY.

TadTé o0V TadTa 81 0TIV Kad epl YuxHV, TOTE PéV pot
dokeig pavOavewv 6t Aéyw, kai OpoAoyeic wg e1dwg 6Tt
£yw Aéyw fikeig 8¢ dAlyov Uotepov Aéywv St &vOpwmot
158D kadot kayaBol yeydvaotv molitat év tff moAet, kal
ENMEDAV EY® EPWTD OTTIVEG, SOKEIG MOt OHOLOTATOUG
npoteivesBat avOpwmovg Tepl T& TOAITIKE, DoTep v el
TEPL TA YUUVAGTIKX £U0D £pWTOVTOG ofTiveg dyadol
yeyovaoy 1 eloiv cwpdtwy Bepanevtai, EAeyEg pot mdvu
onovddlwv, Ocapiwv 6 &ptokdmog kal Mibaikog O Thv
dYonoiav cuyyeypapmg TV ZikeMkiv kal Zdpaupog 6
kdmnAog, 811 00To1 BavEo10l YEYOVAGLY CWUETWV

518c

Bepamevtai, 6 pev dptovg Bavuastovg ° ¢ tapackevdlwy,

6 8¢ 8Pov, 6 8¢ oivov.

Towg &v o0V fyavdkTeig, €1 co1 EAeyov ye 6T1 "AvOpwE,
£naielg o0dEV mepl yupuvaoTikiic Stakdvoug pot Aéyeig kal
EMOVILDY TAPACKEVAOTAG GVOPWTOUG, 0UK EmaiovTag
KaAOV kayaBov o0dEv Tepl avT®V, of, &v 0UTw TOXWOLV,
gumAfoavTeg Kal TaxOVAVTEG TX CWUATA TOV AvOpOTWY,
ENAIVOVHEVOL UTU AUTGV, TPOGATIOAODOIV AUTGV KAl TAG
&pxaiag odpkag o1 °*51 § ab &’ dmepiav o Tovg
£0TIOVTAC aiTidooVTAL TGV VEowV aitioug givat kal THg
amooAfig T®V Gpxaiwv capk®dv, GAN ol &v abToig TUXwaol
Tote TapdvTeG Kal cupBovAevOVTEG T, GTav 81) abTolg fikn
1 téte TAnopov vooov @épovsa cuxV( Uotepov Xpove,
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excellence, while all the others don’t. That’s why
these other crafts, concerned as they are with the
body, are fit for slaves, servile and unworthy of a
free person, while gymnastics and medicine are
by rights their mistresses.

Now when I say the same holds for the soul, at
times you seem to understand what I'm saying,
and you agree as if you knew what I mean. But a
little later you come along saying that there have
been fine and good °** citizens in the city, and
when I ask who, the men you put forward in polit-
ics seem to me exactly like this—as if I asked you
who had been or were good caretakers of bodies in
gymnastics, and you told me in all seriousness,
“Thearion the baker, and Mithaecus, who wrote
the book on Sicilian cookery, and Sarambus the
wine seller: these have been wonderful caretakers
of bodies, the first °'*c providing wonderful loaves,
the second fine dishes, the third wine.”*’

You might well be annoyed if I said to you, “My
good man, you know nothing about gymnastics.
You're telling me about servants and suppliers of
appetites, people who understand nothing fine
and good about them. These people, if it so hap-
pens, will stuff and fatten people’s bodies and be
praised by them for it, and then destroy their ori-
ginal flesh as well. ***¢ And their victims, in their
inexperience, won’t blame those who feasted them
as the cause of their illnesses and the loss of their
original flesh. When their earlier overeating
brings them illness a good while later—since it
happened without regard for health—it’s whoever
happens to be with them then, giving some advice,
that they’ll blame and criticize and harm if they
can, while the earlier ones, who were responsible
for their troubles, °**¢ they’ll praise.”

And you'’re doing just the same now, Callicles.
You'’re praising men who feasted these people with
all they desired. And people say those men made
the city great; but that it’s swollen and festering
underneath °'°* because of those men of old, they
don’t perceive. For without self-control and justice
they’ve stuffed the city with harbors and dock-
yards and walls and tribute and suchlike rubbish.
So when this attack of sickness comes, they’ll
blame the advisers who are around at the time and
praise Themistocles and Cimon and Pericles, who

47 Well-known tradesmen of the day; Mithaecus was a famous Sicilian cook.
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were responsible for their troubles. And perhaps
they’ll lay hands on you, if you're not careful, and
on my friend Alcibiades, when they lose what they
had to begin with as well as °'°> what they’ve ac-
quired—though you two aren’t responsible for
their troubles, only perhaps accomplices. And yet
I see a foolish thing happening now, and hear of it
concerning the men of old.*®

For I notice that when the city deals with one of its
politicians as a wrongdoer, they’re indignant and
complain that they’re being treated terribly: after
doing the city a great deal of good they’re being
unjustly destroyed by it—so they say. But the
whole thing is false. For no leader of a city *'°¢
could ever be unjustly destroyed by the very city
he leads. Those who claim to be statesmen are
probably in the same position as the sophists. The
sophists, wise as they are in other respects, do this
strange thing: they claim to be teachers of virtue,
yet they often accuse their students of wronging
them by cheating them of their fees and not other-
wise showing gratitude, °*°¢ though they’ve been
well treated by them.

And what could be more illogical than this claim:
that people who have become good and just,
whose injustice has been removed by their teach-
er and who have come to possess justice, should
do wrong through something they don’t have?
Don’t you think this is strange, my friend? You've
really forced me to make a public speech,
Callicles, by refusing to answer.

CALLICLES And you couldn’t speak unless
someone answered you?

SOCRATES It seems so. At any rate I'm stretching
out my speeches at length now, since you won'’t
answer me. But, my good man, tell me, in the
name of Zeus, god of friendship: don’'t you think
it’s illogical for someone who claims to have made
another person good to blame him for being bad,
when he became and is good thanks to him?

CALLICLES Ido.

SOCRATES Well, don’t you hear people saying just
that who claim to educate men in virtue?

48 Alcibiades, Socrates’ brilliant and ambitious companion, later led Athens into disaster and turned against it.
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CALLICLES I do. But why would you talk about
people who are worth nothing?

SOCRATES And what would you say about those
who claim to lead the city and to care that it will
be as good as possible, and then turn around and
accuse it, whenever they get the chance, of being
utterly bad? Do you think there’s any difference
between these and those? Sophist and rhetorician
are the same thing, my blessed friend, or some-
thing close and very similar, as I was saying to Pol-
us. But you, out of ignorance, °*°* think the one,
rhetoric, a splendid thing, and despise the other.
In truth, sophistry is finer than rhetoric to the
same degree that legislation is finer than the ad-
ministration of justice, and gymnastics than medi-
cine. And I used to think that public speakers and
sophists, alone of all people, couldn’t complain
that the very thing they educate treats them badly,
or else by that same argument they’d be accusing
themselves at the same time of having done no
good to those they claim to benefit. Isn’t that so?

CALLICLES Certainly.

SOCRATES And they alone, surely, could afford to
offer their service without a fee, as you'd expect, if
what they said were true. Someone who has re-
ceived a different service—say, he’s become fast
thanks to a trainer—might perhaps cheat the train-
er of his gratitude, if the trainer offered it to him
freely and didn’t agree on a fee and collect °*°“ the
money as close as possible to the moment he im-
parted the speed. For it isn’'t through slowness, I
think, that people do wrong, but through injustice.
Right?

CALLICLES Yes.

SOCRATES So if someone removes this very thing,
injustice, he need never fear being wronged; he
alone can safely offer this service freely, if he
really can make people good. Isn’t that so?

CALLICLES I agree.

SOCRATES That’s why, it seems, there’s nothing
shameful in taking money for other kinds of ad-
vice—about building, say, or the other crafts.

CALLICLES So it seems.
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SOCRATES But about this activity—how one might
become as good as possible and manage one’s own
household or city best—it’s considered shameful
to refuse to give advice unless someone pays you.
Right?

CALLICLES Yes.

SOCRATES The reason is clear: this is the only
kind of service that makes the one who receives it
want to return the favor. So it seems a good sign if
someone who has done this service is treated well
in return, and if not, not. Is that how things are?

CALLICLES Itis.

THE TRUE POLITICAL CRAFT
Socrates says he is one of the few who practice true politics, and would be tried like a doctor before children.
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SOCRATES So which kind of care of the city are
you urging me toward? Spell it out for me. The
kind that fights with the Athenians to make them
as good as possible, like a doctor, or the kind that
serves them and deals with them to please them?
Tell me the truth, Callicles. You began by speaking
frankly to me, so it’s only right that you go on say-
ing what you think. Speak well and nobly now.

CALLICLES Then I say: the kind that serves them.

SOCRATES So you're urging me, my most noble
friend, to be a flatterer.

CALLICLES If you'd rather call it something even
more contemptible, Socrates. Because if you don’t
do it—

SOCRATES Don'’t say what you’ve said so often,
that anyone who wants to will kill me—or I'll have
to say again, “Yes, a bad man killing a good one.”
And don’t say he’ll take away whatever I have—or
I'll have to say again, “But when he’s taken it he
won’t know what to do with it. Just as he took it
from me unjustly, so **¢ he’ll use it unjustly once
he has it; and if unjustly, shamefully; and if
shamefully, badly.”

CALLICLES How confident you seem to me, So-
crates, that none of this could happen to you—as if
you lived out of harm’s way and couldn’t be hauled
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into court by some perhaps thoroughly wicked
and worthless person.

SOCRATES Then I really would be a fool, Callicles,
if I didn’t think that in this city anything might
happen to anyone. But this much I know well: if I
do come into court facing one of ***“ those dangers
you speak of, it will be some wicked man who
brings me there—no decent man would haul an in-
nocent person into court—and it would be no sur-
prise if I were put to death. Do you want me to tell
you why I expect this?

CALLICLES Certainly.

SOCRATES I think I'm one of a few Athenians—not
to say the only one—who takes up the true politic-
al craft, and the only man of today who practices
politics. So since the speeches I make on each oc-
casion aren’t aimed at gratification but at what’s
best, not at °*'* what’s most pleasant, and since I'm
not willing to do what you recommend, those clev-
er tricks, I won’t know what to say in court. The
same thing I said to Polus applies to me: I'll be
tried as a doctor would be tried before a jury of
children, with a cook for prosecutor.

Think about it: what could a man like that say in
his defense, caught in that position, if someone ac-
cused him like this: “Children, this man has done
all of you a great deal of harm. He ruins the young-
est of you by cutting and burning, and °*** he
wastes you away and chokes you until you don’t
know what to do, giving you the bitterest drinks
and forcing you to go hungry and thirsty. He’s not
like me—I used to feast you on plenty of sweet
things of every kind.” What do you think a doctor
caught in such a bad spot could say? Or if he told
the truth—“I did all this, children, for your
health”—how loudly do you think jurors like that
would shout him down? Pretty loudly, wouldn’t
they?

CALLICLES Perhaps. One has to think so.

SOCRATES So don’t you think he’d be at a com-

plete loss for what °**" to say?
CALLICLES Certainly.

SOCRATES And I know the same sort of thing
would happen to me if I came into court. I won'’t be
able to point to pleasures I've provided them,
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which they regard as benefits and services—and I
don’t envy either those who provide them or those
they’re provided for. And if someone says that I
corrupt the younger by leaving them at a loss, or
abuse the older by speaking bitter words in
private or in public, I won’t be able to tell the truth
—“Everything I say is just, ***“ gentlemen of the
jury, and it’s your good I'm working for”—or any-
thing else. So I'll probably suffer whatever comes
my way.

CALLICLES So do you think it’s a good thing, So-
crates, for a man in a city to be in this position, un-
able to help himself?

SOCRATES Yes, Callicles, provided he has that one
thing you've agreed to many times: that he has
helped himself by never having said or done any-
thing unjust toward °*** men or gods. For we’ve
agreed many times that this is the most powerful
kind of help one can give oneself. Now if someone
proved me unable to give this help to myself or
anyone else, I'd be ashamed to be proved so,
whether before many or few, or alone by one per-
son alone; and if I were put to death through this
inability, I'd be upset. But if I died for lack of flat-
tering rhetoric, I know well that you'd see me bear
°22¢ death easily.

No one fears dying itself, unless he’s utterly irra-
tional and unmanly; it’s doing injustice he fears.
For to arrive in Hades with one’s soul full of many
injustices is the worst of all evils. If you like, I'm
willing to tell you a story to show that this is so.

CALLICLES Well, since you've finished everything
else, finish this too.

THE MYTH OF JUDGMENT
Socrates tells how souls are judged naked after death and punished or rewarded.
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SOCRATES Listen, then, as they say, to a very fine
account. You'll think it’s a myth, I suppose, but I
think it’s an account, since I'll tell you what I'm go-
ing to tell you as the truth. As Homer says, Zeus
and Poseidon and Pluto divided the rule among
themselves when they took it over from their fath-
er. Now in the time of Cronus there was this law
concerning human beings, and it still holds
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among the gods, always and to this day: that who-
ever has lived his life justly and °**" piously goes,
when he dies, to the Isles of the Blessed, to live in
complete happiness beyond the reach of evils; but
whoever has lived unjustly and godlessly goes to
the prison of retribution and punishment, which
they call Tartarus.*

In the time of Cronus, and still recently under the
rule of Zeus, these people had living judges
judging them while alive, deciding their cases on
the very day they were going to die. So the cases
were decided badly. Pluto and the overseers from
the Isles of the Blessed went and told Zeus that un-
deserving people were turning up °**¢ in both
places. So Zeus said: Well, I'll put a stop to this.
The cases are being judged badly now because, he
said, those on trial are judged with their clothes
on: they’re judged while they’re alive.

So many, he said, who have wicked souls are
dressed in handsome bodies and noble birth and
wealth, and when the judgment comes, many wit-
nesses come forward for them to testify that
they’ve lived justly. °* The judges are overawed
by all this, and besides, they themselves judge
with their clothes on, their own souls screened by
eyes and ears and the whole body. All this stands
in their way, their own coverings and those of the
people on trial. So first, he said, they must be
stopped from knowing their death in advance; for
as things are they know it beforehand. Prometh-
eus has already been told ***¢ to put a stop to that.
Next, they must be judged stripped of all these
things, for they must be judged when they’re dead.

The judge too must be naked, and dead, looking
with his soul itself at the soul itself of each person
the moment he dies, cut off from all his kin and
with all that finery left behind on earth, so that the
judgment may be just. Now I realized this before
you did, and have made my own sons judges, two
from Asia, Minos and Rhadamanthus, °*** and one
from Europe, Aeacus. When they die, they will sit
in judgment in the meadow, at the crossroads
from which the two roads lead, one to the Isles of
the Blessed and the other to Tartarus. Rhadam-
anthus will judge those who come from Asia, Aea-
cus those from Europe; and to Minos I'll give the
privilege of the final decision if the other two are

49 Cronus ruled the world before his son Zeus. Pluto is Hades, lord of the dead; the Isles of the Blessed lay at the ends of the earth.
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in doubt about anything, so that the judgment
about people’s journey may be as just as pos-
sible.*®

This, Callicles, is what I've heard, and I believe >**"
it’s true. And from these stories I reckon that
something like this follows. Death, it seems to me,
is nothing other than the separation of two things,
the soul and the body, from each other. And when
they have been separated from each other, each of
them keeps much the same condition it had when
the person was alive: the body keeps its own
nature, and the marks of how it was cared for and
what happened to it, all ***“ plainly visible. For in-
stance, if someone’s body was large by nature or
by nurture or both while he lived, his corpse is
large too when he dies; if he was fat, he’s fat when
dead too, and so on. And if he made a habit of
wearing his hair long, his corpse has long hair too.

Again, if someone was a rogue who'd been flogged
and bore traces of the blows, scars on his body
from whips or other wounds received in life, you
can see his body has them when he’s dead too. Or
if someone’s limbs were broken or twisted while
he lived, °**¢ when he’s dead these same things are
plain to see. In a word, however the body had been
shaped in life, those features remain visible after
death too, all or most of them, for some time. And
it seems to me, Callicles, that the same is true of
the soul: once it’s stripped of the body, everything
in the soul is plain to see, both its natural features
and the marks the person has acquired in his soul
through the way he pursued each thing.

So when they come before the judge—those from
Asia °**¢ before Rhadamanthus—Rhadamanthus
halts them and looks at each one’s soul without
knowing whose it is. Often he’s laid hold of the
Great King, or some other king or potentate, and
seen that nothing in his soul is sound: it has been
thoroughly flogged and is full of scars from °*>*
perjuries and injustice, which each of his actions
has stamped on his soul; everything in it is
crooked from lies and pretension, and nothing
straight, because it was raised without truth. And
he saw that from license and luxury and arrog-
ance and lack of self-mastery in its actions, the
soul was full of disproportion and ugliness. Seeing

50 Minos and Rhadamanthus were legendary kings of Crete, and Aeacus of Aegina; all three were sons of Zeus.
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this, he sent it off in disgrace straight to the pris-
on, where it is to go and endure the sufferings it
deserves.

It’s fitting for everyone who is being punished, if
rightly punished by another, either to become bet-
ter and be benefited, or to become an example to
others, so that others, seeing him suffer whatever
he suffers, may be afraid and become better.
Those who are benefited, and pay the penalty at
the hands of gods and humans, are those whose
wrongs are curable; still, the benefit comes to
them through pain and suffering, both here and in
Hades, for there’s no other way to be rid of in-
justice.

But those who have committed the worst wrongs,
and through such crimes have become incurable,
are the ones the examples are made from. They
themselves no longer benefit at all, since they’re
incurable, but others benefit who see them suffer-
ing the greatest, most painful and most terrifying
torments for their offenses for all time, simply
hung up there in the prison in Hades as examples,
a spectacle and a warning to every wrongdoer
who arrives. **°*? I say Archelaus will be one of
them, if what Polus says is true, and anyone else
who is that kind of tyrant. And I think most of
these examples come from tyrants and kings and
potentates and those who have run the affairs of
cities, since because of their license they commit
the greatest and most unholy wrongs.

Homer too bears witness to this. It’s kings and po-
tentates he has depicted °*°° being punished in
Hades for all time: Tantalus and Sisyphus and
Tityus. But Thersites, or any other private person
who was wicked, no one has depicted as held fast
in great punishments as incurable—because, I
think, he didn’t have the power; and that is why he
was happier than those who did. No, Callicles, it’s
from among “°°* the powerful that the exceedingly
wicked come. Yet nothing prevents good men
from arising among them too, and those who do
deserve the highest admiration. For it’s hard,
Callicles, and deserves much praise, to live out
one’s life justly when one has great license to do
injustice.*!

Such people are few. There have been some, here
and elsewhere, and I think there will be, men fine
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and good in this virtue, the virtue of justly °*°"
managing whatever is entrusted to them. One has
become very famous, even among the rest of the
Greeks: Aristides, son of Lysimachus. But most po-
tentates, my excellent friend, turn out bad. So, as I
was saying, when that Rhadamanthus gets
someone like this, he knows nothing else about
him, neither who he is nor who his people are,
only that he’s wicked. And seeing this, he sends
him off to Tartarus, putting a mark on him to show
whether he seems curable or incurable; and when
he arrives there, °*°¢ he suffers what he deserves.>?

Sometimes he sees another soul, one that has lived
piously and with truth, a private person’s or
someone else’s—most often, I say, Callicles, a
philosopher’s, who minded his own business and
didn’t meddle in others’ during his life—and he ad-
mires it and sends it to the Isles of the Blessed. Ae-
acus does the same—each of them holds a staff as
he judges—while Minos sits overseeing them, the
only one holding a golden °*°“ scepter, as Homer’s
Odysseus says he saw him: “holding a golden
scepter, giving judgment to the dead.” As for me,
Callicles, I'm persuaded by these accounts, and
I'm considering how I can present my soul to the
judge in the soundest possible health. So I'll say
goodbye to the honors most people care about,
and, practicing the truth, I'll try in all truth to be
as good as I can, both in living and, when I die, °*°°
in dying.

And I urge all other people too, as far as I can—and
you in particular I urge in return—toward this life
and this contest, which I say is worth all the con-
tests here put together. And I reproach you, be-
cause you won't be able to help yourself when
your trial and judgment come, the ones I was just
describing. When you come before the judge, °*7*
the son of Aegina, and he takes hold of you and
leads you off, you’ll gape and your head will spin
there no less than mine would here, and perhaps
someone will even hit you on the jaw, to your dis-
grace, and treat you with every kind of con-
tempt.>?

Now perhaps you think this is told like an old
wives’ tale, and you despise it. And there would be

51 In the Odyssey the great sinners Tantalus, Sisyphus and Tityus suffer in Hades; Thersites is the common soldier who jeers at the
kings in the Iliad.
52 Aristides “the Just,” Athenian statesman and general in the Persian Wars.
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53 Aeacus, son of Zeus and the nymph Aegina.
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nothing surprising in despising it if by searching
we could somehow find something better and
truer. But as it is, you see that the three of you, the
wisest Greeks of today—you and Polus and °*’> Gor-
gias—can’t show that one should live any other life
than this one, which is clearly to our advantage in
that other world as well.

Out of all these arguments, while the rest were re-
futed, this one alone stands firm: that one should
beware of doing injustice more than of suffering
it, and that above all a man should practice not
seeming good but being good, in private and in
public life; that if someone turns out bad in some
respect, he must be punished, and that this is the
second good after being just—becoming just and,
°27¢ through punishment, paying the penalty; that
one must avoid all flattery, of oneself and of oth-
ers, of the few and of the many; and that one must
always use rhetoric in this way, for what is just,
and likewise every other activity. So be persuaded
by me and follow me there, where once you've ar-
rived you’ll be happy both in life and after death,
as the argument indicates.

And let anyone despise you as a fool and abuse
you, if he wants; yes, by Zeus, and have the cour-
age to let him strike you that **’¢ dishonoring
blow. You'll suffer nothing terrible if you really are
fine and good, practicing virtue. And then, once
we’ve practiced it together like this, we’ll turn to
politics, if that seems the thing to do, or deliberate
about whatever else seems right to us, when we’re
better at deliberating than we are now. For it’s
shameful, in the state we now appear to be in, to
swagger as if we were somebody, when we never
think the same about the same things—and that
about “*’¢ the most important things; that’s how far
we’ve sunk in our lack of education. So let’s use as
our guide the argument that has now come to
light, which shows us that this is the best way of
life: to live and to die practicing justice and the
rest of virtue.

Let’s follow this argument, then, and urge others

to follow it too—not that one you believe in and
urge on me. For it’s worth nothing, Callicles.
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