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INTRODUCTION

The dialogue begins in Megara, many years after Socrates’ death. The mathematician Theaetetus has been car-
ried home dying from a battle, and Euclides remembers a conversation Socrates had with him as a boy, just be-
fore Socrates’ trial. He wrote it down, and has a slave read it aloud.

In that conversation Socrates, who calls himself a midwife to other people’s ideas, asks the gifted young
Theaetetus and his teacher Theodorus a single question: what is knowledge? Three answers are tried in turn.
Knowledge is perception, which leads to Protagoras’ claim that “man is the measure of all things” and to the
idea that everything is in flux. Knowledge is true judgment, which raises the puzzle of how false judgment is
possible at all, and the images of the mind as a wax tablet and an aviary. Finally, knowledge is true judgment
with an account.

Each answer fails, and the dialogue ends without a definition. It is still one of the founding texts of the the-
ory of knowledge.
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Megara, years after Socrates’ death. Euclides has a slave read out his record of a conversation from just
before the trial.
Socrates, the young mathematician Theaetetus and his teacher Theodorus ask what knowledge is.
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ENGLISH

EUCLIDES Just in from the country, Terpsion, or
have you been back a while?*

TERPSION A good while. And I was looking for
you in the marketplace, and wondering why I
couldn’t find you.

EUCLIDES Well, I wasn’t in town.
TERPSION Where were you, then?

EUCLIDES I was going down to the harbor, and I
ran into Theaetetus being carried from the army
camp at Corinth to Athens.?

TERPSION Alive or dead?

EUCLIDES Alive, but only just. He’s in a bad way
from some wounds, but what’s really getting the

better of him is the sickness that’s broken out in

the army.

TERPSION Not dysentery?
EUCLIDES Yes.

TERPSION What a man you're telling me is in
danger!

EUCLIDES A fine and good man, Terpsion. Why,
just now I was listening to some people singing his
praises for the way he fought in the battle.

TERPSION Nothing strange in that. It would be far
more surprising if > he weren't like that. But why
didn’t he stop over here in Megara?

EUCLIDES He was in a hurry to get home. I cer-
tainly begged him to stay and urged him to, but he

1 Euclides and Terpsion were followers of Socrates from Megara, a city about twenty-five miles west of Athens; both are named
among those present at his death in the Phaedo.
2 Theaetetus (c. 415-369 BC) became one of the leading Greek mathematicians. The fighting at Corinth is probably that of 369 BC,
though some date it to the Corinthian War of the 390s.



142d

143a

PLATO

GREEK

a0TéV, dmmv A dvepviobnv kal é0adpaca
TWKPETOUG MG MaVTIKGG EAAa Te 81) €ime kol Tepi TovTOL.
dokel yap pot 6Alyov pd tod Bavdtov EVTuxelv avTd
Uelpakiw EvTl, kal cuyyevOuevdg Te kal SradexOeig vy
) ~ oy P
GyacOijvar avTol TV QUotv. Kal pot EABOVTL ABvale
00 te Abdyoug obg SieAéxon 1424
uéAa &€ioug dkofig, einé Te ST nétoa &vdykn in TodTOV

a0t® dinyfoato kai

EAMNGyp0V yevéoDat, eimep eig Akiav EABor.

TERPSION kai &GAn0fi ye, \G #otkev, gimev. &tap Tiveg
foav oi Adyor; #xo1g &v SinyHoacat;

EUCLIDES 0V pd tov Ala, 0UKOUV 0UTw YE G0
otépatog ¥ GAN éypapdunv uév ot 00UG oikad’
EAOwV UropvApata, Uotepov 8¢ Katd oXOoANRV
dvautuvnokOuevog Eypagov, kai 06k Abrvale
GPIKOIUNV, EMAVPWTWY TOV ZWKPAETN O Ur| EHEPVAUNY,
kal deDpo ENBwV EmnvopOolunv: hote pot oxedv T1 TdG O
Abyog yéypamrtat.

TERPSION &An6fi fikovsd cov kal tpdtepov, kai uévtot
del péAAwv kehevoewv Emdeifa Sratétpipa dedpo. GANG
i kKwAVeL VOV Auag S1eA0elv; tavtwg Eywye kal
Gvanavoachot déopat we £€ &ypod fikwv.

EUCLIDES GAAG pév 81 kai adtog péxpt Eptvod
QsaltnTov Tpovmeuda, MoTe 0UK AV ANdQOC dvamavoiuny.
GAN Twuev, Kal NIV GUa AVATAUOUEVOLS O TIaig
dvayvwoetat.

TERPSION 0p0&¢ Aéyeig.

EUCLIDES 16 pév 81 pipAiov, ® TepPiwv, touti:
gypadpuny 8¢ 81| ovTwol Tov Adyov, o0k éuol Twkpdtn
Sinyotuevov 0g dinyeito, dAAX Siaheyduevov oig #on
SrahexBijvar. €@n 8¢ T te yewpérpn Ocodwpw Kal Td
YPa@fi uf) apéxotev
npdypota ai petald TV Adywv dinyfoeig mepl adtod te
Kal £y
gimov,” §j ab Tepi ToD &mokprvouévou STt “ouvéen” fj “ovy

@eaitiTw. tva 00V év Tf] 1+°¢

7 N

« 7 , « , 7 “w. v A
omote Aéyol 0 TwKpATNG, olov “kal Eyw Epnv” 1

WHOAGYEL” TOUTWYV EVEKX WG AUTOV aVTOIG SiaAeydpevov
gypaa, EEeAmV T ToladTa.

ENGLISH

wouldn’t. So I saw him off, and as I was walking
back I remembered, with amazement, how proph-
etically Socrates had spoken, about this among
other things. I think he met Theaetetus shortly be-
fore his death, when Theaetetus was still a boy,
and after spending time with him and talking with
him he greatly admired his nature. And when I
went to Athens he told me in detail the conversa-
tion he’d had '*** with him, which was very well
worth hearing, and he said that it was absolutely
inevitable that this boy would become distin-
guished, if he lived to grow up.

TERPSION And it seems he spoke the truth. But
what was the conversation? Could you tell it to
me?

EUCLIDES Good heavens, no, not just like that,
from memory. *** But as soon as I got home back
then, I wrote down notes, and later I wrote it out at
leisure as I recalled it, and whenever I went to
Athens I would ask Socrates again about whatever
I hadn’t remembered, and when I got back here I
would make corrections. So I have pretty much
the whole conversation written down.

TERPSION That’s true. I've heard you say so be-
fore, and I've always meant to ask you to show it to
me, but I've kept putting it off until now. But
what’s to stop us going through it now? I certainly
need a rest anyway, since I've come in from the
country.

EUCLIDES Well, I myself saw Theaetetus off as far
as Erineum, so I wouldn’t mind a rest either. Let’s
go, and while we rest, the boy will read it to us.?

TERPSION Good idea.

EUCLIDES Here’s the book, Terpsion. Now, this is
how I wrote the conversation down: not with So-
crates narrating it to me, the way he narrated it,
but talking with the people he said he talked with.
He said they were Theodorus the geometer and
Theaetetus. So that in the '“*“ writing the bits of
narration between the speeches wouldn’t be a
nuisance—where Socrates says of himself, for ex-
ample, “and I said” or “and I remarked,” or of the
person answering, “he agreed” or “he didn’t accept

3 Erineum lay on the road from Megara toward Eleusis and Athens. “The boy” is a slave who reads the text aloud.
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that”—for that reason I wrote it as though he were
talking directly with them, and cut out that sort of
thing.*

TERPSION And that’s perfectly reasonable, Euc-
lides.

EUCLIDES Boy, take the book and read.

THEAETETUS AND THE MATHEMATICIANS
Theodorus praises young Theaetetus, who explains his work on square roots but cannot define knowledge.
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SOCRATES If I cared more about things in Cyrene,
Theodorus, I'd be asking you about things there
and about the people there—whether any of the
young men there are applying themselves to geo-
metry or any other kind of philosophy. As it is, I
love them less than the young men here, and I'm
keener to know which of our young men are likely
to turn out well. That’s what I look into myself, as
far as I can, and I ask the others whom I see the
young men wanting to spend time with. And quite
a lot of them come to you, **** and rightly so: you
deserve it for your geometry, among other things.
So if you've come across anyone worth mention-
ing, I'd be glad to hear about him.

THEODORUS Well, Socrates, it’s very much worth
my telling and your hearing what a boy I've come
across among your fellow citizens. If he were
good-looking, I'd be very afraid to speak of him, in
case anyone thought I was in love with him. As it
is—and don’t be offended with me—he’s not good-
looking. He looks like you, with his snub nose and
his bulging eyes, though he has these features less
than you do. *** So I speak without fear. Believe
me, of all the people I've ever met—and I've spent
time with a great many—I've never yet come
across anyone with such an amazingly good
nature.

For someone to learn as easily as he does, which is
hard for anyone else, and at the same time to be
exceptionally gentle, and on top of that to be as
brave as anyone—I'd never have thought it could
happen, and I don't see it happening. Those who
are quick like him, and sharp, and good at remem-
bering, are mostly also quick to flare up in anger;

4 Theodorus of Cyrene, in North Africa, was a mathematician known for his work on irrational magnitudes.
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they dart around like ships without '*** ballast,
and they turn out more manic than brave. The
steadier ones, on the other hand, come to their
studies rather sluggishly and full of forgetfulness.
But he goes at his studies and inquiries so
smoothly, so surely and effectively, with such gen-
tleness—like a stream of oil flowing without a
sound—that you’re amazed that someone his age
gets all this done in this way.

SOCRATES That’s good news. And whose son is
he, among our citizens?

THEODORUS I've heard the name, but I don’t re-
member it. But ¢ actually, he’s the one in the
middle of the group coming toward us. Just now
he and these friends of his were oiling themselves
in the outer running track, and now I think
they’ve finished and are coming this way. See if
you recognize him.

SOCRATES I do. He’s the son of Euphronius of
Sunium—exactly the sort of man, my friend, you
describe his son as being, and well thought of in
other ways too. What’s more, he left a very large
estate. But I don’t know the boy’s name.®

THEODORUS His name is Theaetetus, Socrates. As
for the estate, I think some trustees have
squandered it. Still, he’s amazingly generous with
money too, Socrates.

SOCRATES He sounds a thoroughly noble person.
Tell him to come and sit here by me.

THEODORUS I will. Theaetetus, come here beside
Socrates.

SOCRATES Yes, do, Theaetetus, so that I can take a
look at myself too and see what sort of face I have.
Theodorus says '*** mine is like yours. But suppose
each of us had a lyre and he said they were tuned
alike: would we believe him straight away, or
would we look into whether he was speaking as a
musician?

THEAETETUS We'd look into it.

SOCRATES And if we found he was one, we’d be-
lieve him, but if he knew nothing of music, we'd
distrust him?
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THEAETETUS That’s right.

SOCRATES And now, I think, if we care at all
about our faces being '“°* alike, we must look into
whether he’s speaking as someone skilled in draw-
ing or not.

THEAETETUS I think so.

SOCRATES Well, is Theodorus a painter?
THEAETETUS No, not so far as I know.
SOCRATES Not a geometer either?
THEAETETUS Oh, he certainly is, Socrates.

SOCRATES And an astronomer, and skilled in
arithmetic and music, and everything that be-
longs to education?

THEAETETUS I think so.

SOCRATES So if he says we’re alike in some bodily
feature, praising or criticizing us in some way, it
isn’t really worth paying attention to him.

THEAETETUS Perhaps not.

SOCRATES But what if he were praising the soul
of one of us for excellence and wisdom? Wouldn’t
it be worthwhile for the one who heard it to be
eager to look closely at the one praised, and for
that one to be eager to show himself?

THEAETETUS Very much so, Socrates.

SOCRATES Then it’s time, my dear Theaetetus, for
you to show yourself and for me to look. Believe
me, Theodorus has praised a lot of people to me,
foreigners and citizens alike, but he’s never yet
praised anyone the way he praised you just now.

THEAETETUS That would be nice, Socrates. But
make sure he wasn’t '°“ joking.

SOCRATES That isn’t Theodorus’s way. Now don’t
go back on what we’ve agreed on the excuse that
he’s joking, or he may be forced to give evidence
under oath—and nobody is going to charge him
with perjury in any case. Take heart and stand by
the agreement.

THEAETETUS Well, I must do it, if you think so.
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SOCRATES Tell me, then: you're learning some
geometry from Theodorus, I take it?

THEAETETUS I am.

SOCRATES And some astronomy and harmony
and arithmetic?

THEAETETUS I'm certainly trying.

SOCRATES So am I, my boy, from him and from
anyone else I think knows something about these
things. But even so, though I'm reasonably well off
in other respects, there’s a little thing I'm puzzled
about, which I must look into with you and the
others here. So tell me: isn’t learning becoming
wiser about what one is learning?

THEAETETUS Of course.

SOCRATES And it’s by wisdom, I suppose, that the
wise are wise.

THEAETETUS Yes.

SOCRATES And this doesn’t differ at all from
knowledge, does it?

THEAETETUS What doesn’t?

SOCRATES Wisdom. Or aren’t people wise about
just the things they have knowledge of?

THEAETETUS Of course.

SOCRATES So knowledge and wisdom are the
same thing?

THEAETETUS Yes.

SOCRATES Well, this is exactly what I'm puzzled
about and can’t adequately grasp by myself: what
on earth knowledge actually is. '“°* So can we say
what it is? What do you all say? Which of us will
speak first? Whoever gets it wrong, and whoever
keeps getting it wrong, will sit down and be “don-
key,” as children playing ball say; and whoever
comes through without a mistake will be our king
and order us to answer whatever he likes. Why so
quiet? I hope, Theodorus, my love of argument
isn’t making me rude, in my eagerness to get us
talking and becoming friendly and sociable with
one another?
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THEODORUS Something like that would be far
from rude, Socrates. But tell one of the boys to an-
swer you. I'm not used to this kind of conversa-
tion, and I'm past the age for getting used to it. It
would suit them, though, and they’d improve a
great deal more; youth really can improve at any-
thing. So, as you began, don’t let Theaetetus go—
ask him.

SOCRATES You hear what Theodorus says,
Theaetetus. I don’t think you’ll want '“°“ to disobey
him, and it isn’t right, in matters like these, for a
younger man to disobey the orders of a wise one.
So answer well and nobly: what do you think
knowledge is?

THEAETETUS Well, I must, Socrates, since you
both tell me to. In any case, if I make a mistake,
you’ll correct me.

SOCRATES Certainly, if we can.

THEAETETUS Well then, I think that the things
one might learn from Theodorus are kinds of
knowledge—geometry and the subjects you went
through just now— *°¢ and then shoemaking and
the crafts of the other craftsmen too: all of these
together, and each of them, are nothing other than
knowledge.

SOCRATES How noble and generous of you, my
friend! Asked for one thing, you give many, and a
varied assortment instead of something simple.

THEAETETUS What do you mean by that, So-
crates?

SOCRATES Probably nothing. But I'll tell you what
I think. When you say “shoemaking,” you don’t
mean anything other than knowledge of making
shoes, do you?

THEAETETUS Nothing else.

SOCRATES And when you say “carpentry”? Any-
thing other than knowledge of making wooden
furniture?

THEAETETUS No, not that either.

SOCRATES So in both cases you're defining what
each is knowledge of?

THEAETETUS Yes.
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SOCRATES But what you were asked, Theaetetus,
wasn’t that—what knowledge is knowledge of, or
how many kinds of knowledge there are. We didn’t
ask because we wanted to count them, but to
know what knowledge itself is. Or am I talking
nonsense?

THEAETETUS No, you're quite right.

SOCRATES Now consider this too. Suppose
someone asked us about something ordinary and
everyday—about mud, for example, what it is. If
we answered him, “potters’ mud, and oven-
makers’ mud, and brickmakers’ mud,” wouldn’t we
be ridiculous?

THEAETETUS Perhaps.

SOCRATES First, I suppose, for thinking that the
questioner understands anything from our answer
when we say “mud,” whether we add “the *’" fig-
urine-makers’” or any other craftsmen’s. Or do you
think anyone understands the name of something
when he doesn’t know what it is?

THEAETETUS Not at all.

SOCRATES Then someone who doesn’t know what
knowledge is doesn’t understand “knowledge of
shoes” either.

THEAETETUS No.

SOCRATES So someone who is ignorant of know-
ledge doesn’t understand shoemaking, or any oth-
er craft.

THEAETETUS That’s so.

SOCRATES Then it’s a ridiculous answer to
someone who asks what knowledge is, to give him
the name of some craft. The answer gives “know-
ledge of '’ something,” and that’s not what was
asked.

THEAETETUS It seems so.

SOCRATES Second, when it’s possible to give a
plain, short answer, it takes an endless round-
about road. In the question about mud, for ex-
ample, it would be plain and simple to say that
mud would be earth mixed with liquid, and to let
go of whose mud it is.
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THEAETETUS Put like that, Socrates, it now
seems easy. But you may be asking the sort of
thing that occurred to us ourselves the other day
while we were ‘*’ talking—me and your namesake
here, Socrates.®

SOCRATES What was that, Theaetetus?

THEAETETUS Theodorus here was drawing dia-
grams for us about powers, showing that the
powers of three square feet and of five square feet
are not commensurable in length with the one-
foot line, and taking each one in turn like that up
to the power of seventeen square feet; and there,
for some reason, he got stuck. So it occurred to us,
since the powers seemed to be unlimited in num-
ber, to try to collect them into one thing by which
we could **’¢ call all these powers.’

SOCRATES And did you find anything like that?

THEAETETUS I think we did. But you look at it
too.

SOCRATES Go on.

THEAETETUS We divided all number into two.
The number that can come out as an equal num-
ber times an equal number we likened to the
square in shape, and called it square and equal-
sided.

SOCRATES Well done.

THEAETETUS The numbers in between, then—
which include three and '*** five and every num-
ber that can’t come out as an equal times an equal,
but comes out either as a larger times a smaller or
a smaller times a larger, and is always enclosed by
alarger and a smaller side—we likened to the ob-
long shape, and called oblong number.

SOCRATES Excellent. But what came next?

THEAETETUS All the lines that form the square of
an equal-sided plane number we defined as
length; all those that form the square of an oblong
number, ** as powers, since they aren’t commen-
surable with the others in length, but only in the

6 The younger Socrates, a fellow student of Theaetetus, is present but silent; he takes part in Plato’s Statesman.
7 A “power” here is the side of a square of given area—in modern terms a square root. Theodorus showed that the sides of squares of
3, 5, ... 17 square feet are irrational relative to a one-foot line.
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plane areas they have the power to produce. And
there’s another thing of the same kind about
solids.

SOCRATES Superb, boys! So I don’t think Theodor-
us will be liable for false testimony.

THEAETETUS Still, Socrates, what you're asking
about knowledge, I couldn’t answer the way I did
about length and power. And yet that seems to me
the sort of thing you're looking for. So Theodorus
turns out to be a liar after all.

SOCRATES Well now, suppose he had praised you
for running and said he'd never come across a
young man so good at running, and then you
raced and were beaten by the fastest runner in his
prime: do you think his praise would be any less
true?

THEAETETUS No, I don't.

SOCRATES But do you think finding out what
knowledge is, as I was saying just now, is a small
thing, and not something for those who are in
every way at the top?

THEAETETUS Good heavens, I think it’s for those
at the very top.

SOCRATES Then take heart about yourself, and
believe that Theodorus ***" is right, and do your ut-
most, both about other things and about know-
ledge, to get hold of an account of what it actually
is.

THEAETETUS If it’s a matter of effort, Socrates,
it’ll come to light.

SOCRATES Come on, then—you showed the way
well just now—try to imitate your answer about
the powers: just as you gathered them, many as
they were, into one form, so too try to address the
many kinds of knowledge with one account.

THEAETETUS But believe me, Socrates, I've often
tried to look into it, when I heard reports of the
questions you were asking. But I can’t convince
myself that I have anything adequate to say, or
hear anyone else speak about it the way you re-
quire; and yet I can’t stop worrying about it either.
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SOCRATES That’s because you’re in labor, my dear
Theaetetus—you’re not empty, you're pregnant.

THEAETETUS I don’t know, Socrates. I'm just
telling you what I've been going through.

SOCRATES Well, you absurd boy, haven’t you
heard that I'm the son of a very fine and formid-
able midwife, Phaenarete?®

THEAETETUS Yes, I have heard that.

SOCRATES And have you also heard that I prac-
tice the same art?

THEAETETUS Never.

SOCRATES Well, believe me, I do. But don’t give
me away to the others. It’s escaped their notice,
my friend, that I have this art. They don’t know it,
so they don’t say that about me; they say I'm ut-
terly strange and that I reduce people to perplex-
ity. Have you heard that too?

THEAETETUS I have.
SOCRATES Shall I tell you the reason for it?
THEAETETUS Yes, please.

SOCRATES Then think about the whole business
of midwives, how it is with them, and you’ll more
easily understand what I mean. You know, I sup-
pose, that none of them attends other women in
childbirth while she herself is still conceiving and
giving birth; only those who are no longer able to
give birth do.

THEAETETUS Certainly.

SOCRATES They say the cause of this is Artemis,
because, though childless, she has been allotted
childbirth as her province. She didn’t give mid-
wifery to barren women, '*°¢ because human
nature is too weak to master a craft in matters it
has no experience of; but she assigned it to those
who are past bearing children because of their
age, honoring their likeness to herself.’

8 Phaenarete’s name means roughly “she who brings excellence to light.”
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THEAETETUS That’s likely.

SOCRATES And isn't this likely too, even neces-
sary: that midwives know better than anyone else
whether women are pregnant or not?

THEAETETUS Certainly.

SOCRATES What’s more, by giving drugs and ***¢
singing incantations, midwives can bring on the
pains of labor and make them milder if they want
to; they bring women who are having a difficult
labor to give birth, and, if it seems best to mis-
carry while the fetus is young, they bring on a
miscarriage.

THEAETETUS That’s so.

SOCRATES And have you noticed this about them
too, that they are also the cleverest matchmakers,
being thoroughly wise about recognizing what
sort of woman should be with what sort of man in
order to bear the best children?

THEAETETUS I didn’t know that at all.

SOCRATES Well, believe me, they’re prouder of
this than of '*°¢ cutting umbilical cords. Think
about it: do you think it belongs to the same craft
or a different one to tend and harvest the fruits of
the earth and also to know what kind of plant or
seed should be sown in what kind of soil?

THEAETETUS No, the same one.

SOCRATES And in the case of a woman, my
friend, do you think there’s one craft for this sort
of thing and another for the harvest?

THEAETETUS It doesn’t seem likely.

SOCRATES No. But because of the unjust and un-
skilled bringing together of man and woman,
which is called procuring, midwives, being re-
spectable women, avoid matchmaking too, for
fear that through it they may fall under that
charge. Yet it’s surely only genuine midwives who
can properly make matches.

THEAETETUS It seems so.
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9 Artemis, a virgin goddess, was also the patron of childbirth.
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SOCRATES So much, then, for the midwives’ role.
But it is less than my performance. For women
don’t sometimes °° give birth to phantoms and
sometimes to real children, with the difference
hard to tell. If they did, the greatest and finest task
of midwives would be to judge what is real and
what isn’t. Don’t you think so?

THEAETETUS I do.

SOCRATES My art of midwifery has everything
theirs has, but it differs in that I deliver men, not
women, and in that I oversee their souls in labor,
not their bodies. And the greatest thing in '*°° our
art is being able to test, in every way, whether the
young man’s thinking is giving birth to a phantom
and a falsehood, or to something fertile and true.
Because I have this in common with midwives: I'm
barren of wisdom. Many people have reproached
me bhefore now for questioning others while mak-
ing no pronouncement about anything myself, be-
cause I have no wisdom in me—and the reproach
is true. The reason is this: the god compels me to
act as midwife but has prevented me from giving
birth.

So I myself am °°? not at all wise, and no discovery
of that kind has ever been born to me as the off-
spring of my own soul. But those who spend time
with me, though at first some of them seem quite
ignorant, all make amazing progress as our associ-
ation goes on—those whom the god permits—as
they themselves and everyone else can see. And
it’s clear that they’ve never learned anything from
me; they’ve found and given birth to many fine
things themselves, from within themselves. For
the delivery, though, it’s the god and I who are '*°¢
responsible.

Here’s how it’s clear. Many before now, not know-
ing this and blaming themselves while thinking
little of me, have gone away sooner than they
should, either on their own or persuaded by oth-
ers. Once gone, they’ve miscarried the rest
through bad company, and they’ve lost the chil-
dren I delivered by raising them badly, caring
more for falsehoods and phantoms than for the
truth; and in the end both they themselves and
everyone else '°'* have seen that they are ignorant.
Aristides son of Lysimachus is one of them, and
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there are a great many others. When they come
back begging to be with me again, and doing ex-
traordinary things to get it, the divine sign that
comes to me forbids me to associate with some of
them but allows it with others, and these make
progress again. '’

Those who spend time with me also have this in
common with women giving birth: they suffer
labor pains and are filled with perplexity night
and day, far more than women are. And my art can
bring on this labor and **** bring it to an end. So
that’s how it is with them. But some, Theaetetus,
who don’t seem to me to be pregnant at all, I real-
ize have no need of me, and I very kindly play
matchmaker for them and—with the god’s help, I
may say—I'm quite good at guessing whose com-
pany would benefit them. I've given many of them
away to Prodicus, and many to other wise and in-
spired men. I've gone on at such length, my excel-
lent friend, for this reason: I suspect, as you your-
self think, that you're pregnant with something in-
side and in labor.™

So put yourself '°!¢ in my hands, as the son of a
midwife and a midwife myself, and do your best to
answer whatever I ask as well as you can. And if,
when I examine something you say, I judge it to be
a phantom and not true, and then take it from you
and throw it away, don’t be savage with me, the
way first-time mothers are about their babies.
Many people before now, my wonderful friend,
have been so disposed toward me that they were
ready to bite, literally, when I took some bhit of
nonsense away from them. They don’t think I'm
doing it out of goodwill; they’re far from knowing
that ***? no god is ill-disposed to human beings,
and that I don’t do anything like this out of ill will
either; it’s just that it’s not at all right for me to ac-
cept a falsehood and suppress the truth. So once
again, from the beginning, Theaetetus, try to say
what knowledge is. And never say that you can’t.

If the god is willing and you act like a man, you
will be able to.

10 Aristides, grandson of the famous Athenian statesman of the same name, appears as a boy in Plato’s Laches.
11 Prodicus of Ceos was a well-known sophist, famous for his fine distinctions between words.
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THEAETETUS Well, Socrates, with you urging me
on like that, it would be shameful not to do my ut-
most to say what '°' I can. It seems to me, then,
that someone who knows something perceives
what he knows, and, as it appears now at least,
knowledge is nothing other than perception.

SOCRATES Well done, my boy, that’s a noble an-
swer: that’s how you should speak when you de-
clare yourself. But come, let’s examine it together,
to see whether it turns out to be fertile or a wind-
egg. Knowledge, you say, is perception?*?

THEAETETUS Yes.

SOCRATES It looks as if you've given no ordinary
account of *** knowledge; it’s the one Protagoras
gave too. He said the same thing in a different way.
He says, you know, that a human being is “the
measure of all things: of the things that are, that
they are, and of the things that are not, that they
are not.” You’ve read it, I suppose?*®

THEAETETUS I've read it, many times.

SOCRATES Doesn't he mean something like this:
that as each thing appears to me, so it is for me,
and as it appears to you, so in turn it is for you—
and you and I are each a human being?

THEAETETUS Yes, that’s what he says.

SOCRATES Well, it’s likely that a wise man isn’t
talking nonsense. So let’s follow him. Isn’t it the
case that sometimes, when the same wind is blow-
ing, one of us feels cold and the other doesn’t? Or
one feels slightly cold and the other very cold?

THEAETETUS Certainly.

SOCRATES Then shall we say that at that moment
the wind itself, by itself, is cold or not cold? Or
shall we be persuaded by Protagoras that it is cold
for the one who feels cold, and not for the one who
doesn’t?
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THEAETETUS It seems we should.

SOCRATES And it appears that way to each of
them?

THEAETETUS Yes.

SOCRATES And “appears” is the same as “is per-
ceived”?

THEAETETUS It is.

SOCRATES Then appearing and perception are
the same, in the case of hot things and everything
of that kind. For as each person perceives things,
so they are likely to be for each person.

THEAETETUS It seems so.

SOCRATES Then perception is always of what is,
and it is free from falsehood, since it is knowledge.

THEAETETUS Apparently.

SOCRATES Then, by the Graces, was Protagoras
some kind of all-wise man, who spoke this to the
rest of us, the great rabble, in riddles, while telling
the truth to his students in secret?

THEAETETUS What do you mean by that, So-
crates?

SOCRATES I'll tell you, and it’s no ordinary ac-
count: that nothing is one thing, itself by itself,
and you can’t correctly call it anything or any sort
of thing. If you call it large, it will also appear
small, and if heavy, light, and so on with
everything, since nothing is one thing or some-
thing or any sort of thing. It’s from movement and
motion and mixture with one another that all the
things we say “are” come to be—though we’re
wrong to speak of them that way, '°*° since nothing
ever is; things are always coming to be.

And on this point let’s take it that all the wise, one
after another, except Parmenides, are in agree-
ment: Protagoras, Heraclitus and Empedocles, and
the leading poets in each kind of poetry, Epichar-
mus in comedy and Homer in tragedy. When
Homer says “Ocean, origin of the gods, and moth-
er Tethys,” he has said that all things are the off-
spring of flowing and motion. Or don’t you think
that’s what he means?**
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THEAETETUS I do.

SOCRATES Then who could still dispute with such
an army, and with Homer as its general, without
making himself ridiculous?

THEAETETUS It wouldn’t be easy, Socrates.

SOCRATES No, Theaetetus, it wouldn’t. Here, in
fact, are signs enough in support of the account:
motion supplies what seems to be, and coming to
be, while rest supplies not being and perishing.
Heat and fire, which generate and govern
everything else, are themselves generated from
movement and friction, and these two are mo-
tions. Or aren’t these the origins of fire?

THEAETETUS They certainly are.

SOCRATES And the race of living creatures grows
from these same things.

THEAETETUS Of course.

SOCRATES Well then, isn’t the condition of bodies
destroyed by rest and idleness, and preserved, for
the most part, by exercise and motion?

THEAETETUS Yes.

SOCRATES And isn't it by learning and practice,
which are motions, that the condition of the soul
acquires things learned and is preserved and gets
better; while through rest, which is lack of prac-
tice and '**¢ lack of learning, it learns nothing and
forgets whatever it has learned?

THEAETETUS Very much so.

SOCRATES So one thing, motion, is good for both
soul and body, and the other the opposite?

THEAETETUS It seems so.

SOCRATES Do I need to go on and tell you about
still air and calm seas and the like—that the still-
ness rots and destroys, while the other preserves?
And to cap it all, must I compel you to agree that
by the golden cord Homer means nothing other
than the sun, '**¢ and is showing that as long as the
heavens and the sun go round in their motion,

14 Parmenides of Elea held that what is is one and unchanging; Heraclitus of Ephesus and Empedocles of Acragas were philosoph-
ers of change; Epicharmus was a Sicilian comic poet. The line is Iliad 14.201.
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everything among gods and humans exists and is
preserved, but if this were to stop as if tied fast, all
things would be destroyed and, as the saying goes,
everything would be turned upside down?*®

THEAETETUS I think, Socrates, it shows just what
you say.

SOCRATES Then take it this way, my excellent
friend. Start with the eyes: what you call white col-
or isn’t itself some separate thing outside your
eyes, or in your eyes either. Don’t 1°* assign it any
place, because then it would of course be some-
where in position, staying put, and it wouldn’t
come to be in the process of becoming.

THEAETETUS Then how?

SOCRATES Let’s follow the account we gave just
now and posit that nothing is one thing, itself by
itself. In that way black and white and any other
color will turn out to have come to be from the
eyes meeting the appropriate movement, and
what we say each color **** is will be neither what
meets nor what is met, but something in between,
which has come to be private to each. Or would
you insist that each color appears to a dog, or any
other animal, just as it appears to you?

THEAETETUS Good heavens, no, I wouldn’t.

SOCRATES Well, does anything appear the same
to another human being as it does to you? Are you
firmly convinced of that? Or much rather that it
doesn’t appear the same even to you yourself, be-
cause you are never in the same condition as your-
self?

THEAETETUS I think that rather than the other.

SOCRATES Now if what we measure ourselves
against or touch were large or white or hot, it
would never have become different by encounter-
ing something else, provided it didn’t change in it-
self. And again, if what does the measuring or
touching were any of these things, it wouldn’t
have become different when something else came
up to it or was affected in some way, if it were not
itself affected. As things are, my friend, we find
ourselves rather casually forced to say amazing

15 In Iliad 8.18-27 Zeus boasts that he could haul up earth and sea with a golden cord and leave them hanging in the air.
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and ridiculous things, as Protagoras would say,
and everyone who undertakes to say what he
does.

THEAETETUS How do you mean? What sort of
things?

SOCRATES Take a small example and you’ll know
everything I mean. Take six dice: if you put four
beside them, we say they are more than the four,
half as many again; but if you put twelve, we say
they are fewer—half as many. And it isn’t tolerable
to say anything else. Or will you tolerate it?

THEAETETUS No, I won't.

SOCRATES Well then, suppose Protagoras or
someone else asks you, “Theaetetus, is it possible
for anything to become larger or more in any way
other than by being increased?” What will you an-
swer?

THEAETETUS IfI answer what I think in response
to this '**¢ question, Socrates, I'll say it isn't pos-
sible. But if I answer with an eye to the earlier one,
taking care not to contradict myself, I'll say it is.

SOCRATES By Hera, my friend, that’s a fine an-
swer, and inspired. But it seems that if you answer
that it is possible, we’ll get something out of Eurip-
ides: our tongue won't be refuted, but our mind
will.*

THEAETETUS That’s true.

SOCRATES Now if you and I were clever and wise
and had examined everything in our minds, we
would by now be spending the rest of our time '**
testing each other out of sheer abundance, coming
together like sophists for this sort of battle and
knocking each other’s arguments down with argu-
ments. As it is, being ordinary people, we’ll want
first to look at our thoughts themselves in relation
to themselves and see what they really are, and
whether they agree with one another or not in any
way at all.

THEAETETUS That’s certainly what I would want.

SOCRATES And so do I. Since that’s how things
stand, won't we look at it again quietly, as people
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with plenty of time on their hands, '°°* not getting
irritated but really examining ourselves, to see
what on earth these apparitions in us are? Examin-
ing the first of them, we’ll say, I think, that nothing
could ever become larger or smaller, either in
bulk or in number, as long as it was equal to itself.
Isn’t that so?

THEAETETUS Yes.

SOCRATES And second, that a thing to which
nothing was added and from which nothing was
taken away would never either increase or dimin-
ish, but would always be equal.

THEAETETUS Absolutely.

SOCRATES And third, isn’t it impossible for some-
thing to be later what it wasn't before, without
having become it and coming to be?

THEAETETUS It does seem so.

SOCRATES Now these three agreements, I think,
are fighting among themselves in our soul when
we speak about the dice, or when we say that I, at
my age, neither having grown nor having under-
gone the opposite, am within a year larger than
you, who are young, and later smaller—not be-
cause anything has been '°°¢ taken away from my
bulk, but because you have grown. For then I am
later what I was not before, without having be-
come it. For without coming to be it is impossible
to have become, and without losing any of my
bulk I could never have become smaller. And
there are thousands upon thousands of other cases
like this, if we are going to accept these. You follow
me, I take it, Theaetetus. You certainly seem to me
to be no stranger to this sort of thing.

THEAETETUS Yes, by the gods, Socrates, and I'm
extraordinarily amazed at what on earth these
things are; sometimes when I really look at them I
get quite dizzy.

SOCRATES That’s because Theodorus, my friend,
seems to have guessed rightly about your nature.
This experience, wondering, belongs very much
to a philosopher: there is no other starting point of
philosophy than this. And it seems that whoever

16 An allusion to Hippolytus’s line in Euripides’ Hippolytus (612): “My tongue swore, but my mind is unsworn.”
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said that Iris is the child of Thaumas was not a bad
genealogist. But do you understand yet why these
things are as they are, according to what we are
saying Protagoras says, or not yet?'’

THEAETETUS Not yet, I think.

SOCRATES Then will you be grateful to me ifI
help you search out the truth hidden in the think-
ing of a famous man—or rather, famous men— *>°¢
and get it out of them?

THEAETETUS How could I not be? Very grateful
indeed.

EVERYTHING IS IN MOTION
Socrates sets out a doctrine in which all is motion, and perceptions arise twinned with their objects.
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SOCRATES Then look around and make sure none
of the uninitiated are listening. These are the
people who think that nothing exists except what
they can grip tightly with both hands, and who
don’t accept actions and processes of becoming
and everything invisible as part of being.

THEAETETUS Well, Socrates, they are hard and
1562 stubborn people you're talking about.

SOCRATES Yes, my boy, they’re very crude in-
deed. But there are others, much more refined,
whose mysteries I am going to tell you. Their first
principle, on which everything we were saying
just now also depends, is this: that the universe
was motion and nothing besides, and that there
are two kinds of motion, each unlimited in num-
ber, one having the power to act, the other to be
acted upon. From the intercourse and friction of
these with each other come offspring, unlimited
in number, '°°® but twins: on the one hand what is
perceived, on the other a perception, which al-
ways emerges and is born together with what is
perceived.

The perceptions have names like these for us: see-
ings, hearings, smellings, feelings of cold and of
heat, and also what are called pleasures and pains
and desires and fears, and others besides—the un-
named ones are countless, the named ones very

17 In Hesiod’s Theogony (265-66), Iris, goddess of the rainbow and messenger of the gods, is daughter of Thaumas, whose name sug-
gests thauma, “wonder.”
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numerous. And the kind that is perceived is born
alongside each of these: **°“ colors of all kinds with
seeings of all kinds, sounds in the same way with
hearings, and the other perceived things born
akin to the other perceptions. So what does this
story mean for us, Theaetetus, in relation to what
we said before? Do you see?

THEAETETUS Not really, Socrates.

SOCRATES Well, watch and see whether it can be
finished off somehow. What it means to say is that
all these things are in motion, as we say, but that
there is speed and slowness in their motion. What
is slow has its motion in the same place and in re-
lation to what comes near it, '*°? and in that way it
generates; but the offspring generated in this way
are faster. For they travel, and their motion natur-
ally consists in travel.

So when an eye and something else commensur-
ate with it come near each other and generate
whiteness and the perception born along with it—
which would never have come about if either of
them had met something else—then, as they travel
in between, '°°® sight from the eyes and whiteness
from what joins in generating the color, the eye
becomes full of sight and now sees, and has be-
come not sight but a seeing eye; while what joined
in generating the color is filled all round with
whiteness and has become, in turn, not whiteness
but white—whether it’s wood or stone or anything
else that happens to be colored with that sort of
color.

And so with the rest—hard and hot and
everything. We must understand them in the same
way: none of them is anything itself by '*’* itself,
as we were saying before; all things of every kind
come to be from motion, in their intercourse with
one another. For even the active and the passive
among them cannot, they say, be firmly conceived
as being anything on its own. Nothing is active un-
til it comes together with what is passive, nor
passive until it comes together with what is active;
and what comes together with one thing and is
active turns out to be passive when it encounters
something else. So from all this, as we were saying
at the start, nothing is one thing itself by itself; it
is always coming to be **’” for something. And “be-
ing” must be removed from everywhere—al-
though we ourselves, many times and just now
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too, have been forced by habit and lack of know-
ledge to use it.

But according to the wise, we shouldn’t allow
“something” or “someone’s” or “mine” or “this” or
“that” or any other word that makes things stand
still. We should speak in accordance with nature
of things coming to be and being made and perish-
ing and altering. For if someone makes anything
stand still by the way he speaks, he is easily re-
futed. And we must speak this way both about in-
dividual things and about many things gathered
together—the aggregates '°’ to which people give
the names “human being” and “stone” and each
animal and kind. So, Theaetetus, do these things
seem delightful to you, and would you taste them
as something to your liking?

THEAETETUS I don’t know, Socrates. I can’t even
make out, where you're concerned, whether
you're saying these things because you believe
them or you're testing me.

SOCRATES You don’t remember, my friend, that I
don’t know anything of this sort and don’t claim
any of it as my own—I am barren of it. I'm acting
as your midwife, and that’s why I'm singing in-
cantations and serving up '°’“ tastes of each of the
wise, until I can help bring your belief out into the
light. Once it has been brought out, I'll examine
whether it turns out to be a wind-egg or fertile. So
take heart and be steadfast, and answer well and
bravely whatever appears to you about what I ask.

THEAETETUS Go ahead and ask.

SOCRATES Then tell me again whether you like
the view that nothing is, but that good and beauti-
ful and all the things we went through just now
are always coming to be.

THEAETETUS Well, since I've heard you go
through it like this, it seems to me amazingly reas-
onable, and I think it should be accepted as you've
set it out.

DREAMS, ILLNESS AND MADNESS

Socrates asks how the theory copes with dreams and madness: the sick and sleeping are different perceivers.
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SOCRATES Then let’s not leave out what remains
of it. What remains is dreams and illnesses, mad-
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ness in particular, and all the cases of what is
called mishearing or misseeing or misperceiving
in some other way. You know, I suppose, that in all
of these the account we went through just now is
by general agreement thought to be refuted, '*** on
the grounds that in them we certainly have false
perceptions, and that it’s far from true that what
appears to each person also is; on the contrary,
none of what appears is.

THEAETETUS What you say is very true, Socrates.

SOCRATES Then what account is left, my boy, for
someone who holds that perception is knowledge
and that what appears to each person also is, for
the person to whom it appears?

THEAETETUS I hesitate to say I don’t know what
to say, Socrates, because you scolded me just now
for saying so. But I really '** couldn’t dispute that
people who are deranged or dreaming judge
falsely, when some of them think they are gods
and others imagine in their sleep that they have
wings and are flying.'®

SOCRATES Then don’t you have in mind this other
dispute about them either, especially about
dreaming and being awake?

THEAETETUS What dispute?

SOCRATES The one I think you’ve often heard
people raise when they ask what proof one could
give if someone asked, right now, at the present
moment, whether we are asleep and dreaming all
our thoughts, '°* or awake and talking to each oth-
er in waking life.

THEAETETUS Well, Socrates, it’s hard to see what
proof one should use to show it. Everything cor-
responds exactly, as if in counterpart. Nothing
prevents us from seeming to talk to each other in
our sleep too about what we’ve just been discuss-
ing; and when in a dream we seem to be telling
dreams, the likeness of the one to the other is un-
canny.

SOCRATES So you see that it isn’t hard to raise a
dispute, when **¢ people even dispute whether it’s
waking or dreaming. And since the time we spend

18 “Judge” and “judgment” render doxazein and doxa, often translated “believe” and “opinion”; the Greek covers whatever seems so
to someone. This translation uses “judgment” throughout.
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asleep is equal to the time we spend awake, in
each our soul fights hard for whatever beliefs are
present at the time as being true above all, so that
for an equal time we say these things are real and
for an equal time those, and we insist on each with
equal conviction.

THEAETETUS Absolutely.

SOCRATES And doesn’t the same account hold for
illnesses and madness, except that the time isn’t
equal?

THEAETETUS That’s right.

SOCRATES Well then, will the truth be determ-
ined by length or shortness of time?

THEAETETUS That would be ridiculous in many
ways.

SOCRATES But do you have anything else clear to
point to, to show which of these judgments are
true?

THEAETETUS I don’t think so.

SOCRATES Then listen to me tell you what those
who define whatever seems at any time as true for
whoever it seems to would say about them. They
speak, I think, by asking like this: “Theaetetus, can
something that is completely different have the
same power in any way as the other thing? And
let’s not take what we’re asking about to be in one
way the same and in another way different, but
wholly different.”

THEAETETUS Then it’s impossible for it to have
anything the same, either in power or in anything
else, when it’s entirely different.

SOCRATES Then mustn’t we also agree that such a
thing is unlike?

THEAETETUS I think so.

SOCRATES So if anything happens to become like
or unlike something, either itself or something
else, shall we say that in becoming like it becomes
the same, and in becoming unlike, different?

THEAETETUS We must.
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SOCRATES Now we were saying earlier that the
things that act are many, indeed unlimited, and so
are the things that are acted upon?

THEAETETUS Yes.

SOCRATES And also that a thing mixed with one
thing and then with another will produce, not the
same things, but different ones?

THEAETETUS Certainly.

SOCRATES Then let’s now speak of me and you
and other things according to the same account:
Socrates healthy, and again Socrates sick. Shall we
say that the latter is like or unlike the former?

THEAETETUS You mean Socrates sick, this as a
whole, compared with that as a whole, Socrates
healthy?

SOCRATES You've taken my point perfectly: that’s
exactly what I mean.

THEAETETUS Unlike, surely.
SOCRATES And so different, just as it is unlike?
THEAETETUS Necessarily.

SOCRATES And you’ll say the same about Socrates
asleep, and in all the states we went through just
now?

THEAETETUS I will.

SOCRATES Now take each of the things whose
nature it is to act on something. When it gets hold
of Socrates healthy, won'’t it treat me as one per-
son, and when it gets hold of Socrates sick, as a
different one?

THEAETETUS Why wouldn’t it?

SOCRATES And in each case the two of us, I who
am acted on and that thing which acts, will gener-
ate different things?

THEAETETUS Of course.

SOCRATES Now when I drink wine while I'm
healthy, it appears pleasant and sweet to me?

THEAETETUS Yes.
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SOCRATES Yes, because on what we agreed earli-
er, the thing that **°? acts and the thing acted on
have generated sweetness and a perception, both
moving at once. The perception, being on the side
of what is acted on, has made the tongue perceiv-
ing; the sweetness, on the side of the wine and
moving about it, has made the wine both be and
appear sweet to the healthy tongue.

THEAETETUS Yes, that’s certainly how we agreed
on the earlier points.

SOCRATES But when it gets hold of me sick, isn’t
it the case, first of all, that in truth it hasn’t got
hold of the same man? It has come upon someone
unlike.

THEAETETUS Yes.

SOCRATES Then this sort of Socrates and the
drinking of the wine have generated different
things again: around the tongue, a perception of
bitterness; around the wine, a bitterness coming
into being and moving. And they’ve made the
wine not bitterness but bitter, and me not percep-
tion but perceiving?

THEAETETUS Exactly.

SOCRATES So I will never become like this in per-
ceiving anything else; a different object means a
different perception, and it makes the perceiver of
a different kind '°* and a different person. Nor
will the thing that acts on me ever, by meeting
someone else and generating the same thing, be-
come like this itself; by generating something else
from someone else, it will become of a different
kind.

THEAETETUS That’s so.

SOCRATES Nor again will I become like this for
myself, or it become like that for itself.

THEAETETUS No, they won't.

SOCRATES But when I become perceiving, I must
become perceiving of something; to become per-
ceiving, yet perceiving nothing, is 1°°> impossible.
And the thing, in turn, must become so for
someone, when it becomes sweet or bitter or any-
thing of that sort; to become sweet, yet sweet to no
one, is impossible.
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THEAETETUS Absolutely.

SOCRATES What’s left, I think, is that we are, if we
are, or become, if we become, for each other, since
necessity binds our being together, but binds it to
nothing else, and not to ourselves either. So what’s
left is that we’re bound to each other. Hence if any-
one speaks of something as being, he must say it is
for someone, or of something, or in relation to
something; and the same if he speaks of it as be-
coming. But that anything is or becomes in and of
itself he must neither **°° say himself nor accept
when someone else says it, as the account we’ve
gone through indicates.

THEAETETUS Absolutely, Socrates.

SOCRATES Then since what acts on me is for me
and not for anyone else, am I not also the one who
perceives it, and no one else?

THEAETETUS Of course.

SOCRATES So my perception is true for me, since
it always belongs to my being; and I am the judge,
as Protagoras says, of the things that are, for me,
that they are, and of the things that are not, that
they are not.

THEAETETUS It seems so.

SOCRATES Then if I'm free of falsehood and don't
stumble in my thinking about what is or what be-
comes, how could I fail to have knowledge of the
things I perceive?

THEAETETUS There’s no way you could.

SOCRATES So it was a splendid thing you said,
that knowledge is nothing other than perception.
And it has all come to the same thing: according to
Homer and Heraclitus and that whole tribe,
everything is in motion like flowing streams; ac-
cording to Protagoras, wisest of men, a human be-
ing is the measure of all things; and according to
1°0e Theaetetus, given that this is how things are,
perception turns out to be knowledge. Isn’t that
right, Theaetetus? Shall we say this is your new-
born child, as it were, and my delivery? Or how
would you put it?

THEAETETUS It has to be so, Socrates.
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SOCRATES Well then, it seems we've managed at
last, with difficulty, to give birth to this, whatever
it turns out to be. But after the birth we must hold
its naming rite and really run around it in a circle,
in argument, making sure we don’t overlook that
what’s been born isn’t worth rearing, ''“ but an
empty wind-egg, a falsehood. Or do you think
your child must be reared no matter what, and not
exposed? Or will you bear to see it put to the test,
and not get terribly angry if someone takes it from
you, though it’s your first?*?

THEODORUS Theaetetus will bear it, Socrates;
he’s not bad-tempered at all. But for heaven’s sake,
tell me: in what way is it not so after all?

SOCRATES You're a real lover of arguments,
Theodorus, and a good fellow, to think I'm some
sort of sack of arguments and can easily pull one
out ***» and say that this isn’t so after all. You don’t
notice what’s happening: none of the arguments
comes from me; they always come from the per-
son I'm talking with. I know nothing more than a
little: just enough to take an argument from
someone else who is wise and receive it fairly. So
now too I'll try to do that with this boy, not to say
anything myself.

THEODORUS That’s better put, Socrates. Do it that
way.

SOCRATES Do you know, then, Theodorus, what
surprises me about your friend Protagoras?

THEODORUS What’s that?

SOCRATES Most of what he said I like very much,
that what seems to each person also is so. But I
was surprised by the beginning of his account:
that at the opening of his Truth he didn’t say “a pig
is the measure of all things,” or “a baboon,” or
some even stranger creature that has perception.
Then he would have begun addressing usin a
grand and quite contemptuous style, showing that
while we were admiring him like a god for his wis-

19 The Amphidromia (“running around”) was a household rite a few days after birth: the baby was carried around the hearth and
accepted into the family, and only then named. An unwanted infant might instead be exposed.
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dom, he '**Y was actually no better in understand-
ing than a tadpole, let alone any other human be-
ing. Or what should we say, Theodorus?

For if what each person judges through perception
is to be true for him, and no one is to discern an-
other’s experience better, and no one has more au-
thority to examine another’s judgment, whether
it’s correct or false, but, as has been said many
times, each person alone will judge his own
things, and these are all correct and true, then
why on earth, my friend, was Protagoras wise, so
as to be rightly thought fit to teach others '°'° for
large fees, while we were more ignorant and had
to go to school to him, when each of us is himself
the measure of his own wisdom? How can we not
say that Protagoras is playing to the crowd in say-
ing this? As for me and my art of midwifery, I say
nothing of how much ridicule we earn; and so, I
think, does the whole business of dialogue.

For to examine and try to refute one another’s ap-
pearances and judgments, when each person’s are
correct, isn’t that a long '°** and resounding piece
of nonsense, if the Truth of Protagoras is true, and
wasn't joking when it uttered its words from the
inner sanctum of his book?

THEODORUS Socrates, the man was my friend, as
you said just now. So I wouldn’t want Protagoras
refuted through my agreeing, nor again to resist
you against what I think. So take Theaetetus again.
In any case he seemed just now to be following
you very nicely.

SOCRATES Theodorus, if you went to Sparta and
visited the wrestling grounds, would you think it
right to watch others naked, some of them in poor
shape, and not strip off beside them and show
your own figure in turn?

THEODORUS Why not, if they’d leave it to me and
listen to me? Just as now I think I'll persuade you
all to let me watch, and not drag me to the gym-
nasium, stiff as I already am, but to wrestle with
the one who’s younger and more supple.

SOCRATES Well, Theodorus, if that’s dear to you,
it’s no enemy '*“ to me, as the proverb-makers say.
So back we must go to wise Theaetetus. Tell me
first, Theaetetus, about what we went through just
now: aren’t you surprised if you're suddenly going
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to turn out no worse in wisdom than any human
being, or even any god? Or do you think the Prot-
agorean measure applies any less to gods than to
human beings?

THEAETETUS By Zeus, I don’t. And as for what
you’re asking, I'm very surprised. When we were
going through the way they say that what seems
1024 to each person also is, for the one it seems to, it
seemed to me very well said. But now, all of a sud-
den, it has flipped over to the opposite.

SOCRATES That’s because you're young, my dear
boy, and so you're quick to listen to crowd-pleas-
ing speeches and be persuaded. To this Prot-
agoras, or someone else on his behalf, will say:
“My fine boys and old men, you sit together mak-
ing speeches to the crowd, and you drag in the
gods, °° whom I leave out of my speaking and
writing, whether they exist or do not. And you say
what the many would be glad to hear: how terrible
it would be if each human being were no different
in wisdom from any grazing beast. But you state
no demonstration or proof whatever; you rely on
likelihood. If Theodorus or any other geometer
were willing to do geometry relying on that, he
wouldn’t be worth a thing. So consider, you and
Theodorus, whether you’ll accept arguments
stated with plausible talk and likelihoods ****
about matters this important.”*°

THEAETETUS But it wouldn't be just, Socrates;
neither you nor we would say so.

SOCRATES Then we must look at it another way;, it
seems, as your account and Theodorus’s say.

THEAETETUS Yes, another way, by all means.

SOCRATES Let’s look at it like this, then: whether
knowledge and perception are the same or differ-
ent. That’s what our whole argument has been
aiming at, I suppose, and it was for its sake that we
stirred up all these many strange things. Isn't it?

THEAETETUS Absolutely.

SOCRATES Well then, shall we agree that
whatever we perceive by seeing or hearing, all of
it, we also know at the same time? For example,

20 Protagoras wrote that about the gods he could not know whether they exist or do not.
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before we’'ve learned the language of foreigners,
shall we say we don’t hear them when they speak,
or that we both hear and know what they’re say-
ing? And again, when we don’t know our letters
and look at them, shall we insist that we don’t see
them, or that we know them, if we see them?

THEAETETUS Just that much of them, Socrates,
that we see and hear, we’ll say we know. In the one
case we see and know the shape and the color; in
the other we hear and at the same time know the
193¢ high and low pitch. But what the schoolteach-
ers and interpreters teach about them we neither
perceive by seeing or hearing, nor know.

SOCRATES Excellent, Theaetetus. It’s not worth
my disputing that with you, so that you can grow.
But look, here’s another thing coming at us, and
consider how we’ll fend it off.

THEAETETUS What’s that?

SOCRATES This sort of thing. Suppose someone
asked: “If a person has once come to know some-
thing, and still has the memory of it and keeps it,
is it possible that at the moment he remembers it
he doesn’t know the very thing he remembers?”
I'm being long-winded, it seems, when all I want
to ask is whether someone who has learned some-
thing and remembers it doesn’t know it.

THEAETETUS How could that be, Socrates? What
you’re describing would be a monstrosity.

SOCRATES Am I talking nonsense, then? But con-
sider. Don’t you say that seeing is perceiving, and
sight is perception?

THEAETETUS I do.

SOCRATES Then someone who has seen some-
thing has come to know what he saw, according to
what we said just now?

THEAETETUS Yes.

SOCRATES Well? You do say there’s such a thing as
memory?

THEAETETUS Yes.
SOCRATES Memory of nothing, or of something?

THEAETETUS Of something, surely.
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SOCRATES Of things one has learned and per-
ceived, things of that sort?

THEAETETUS Of course.

SOCRATES And what someone has seen, he some-
times remembers, I suppose?

THEAETETUS He does.

SOCRATES Even with his eyes shut? Or does he
forget it when he does that?

THEAETETUS But that would be a terrible thing
to say, Socrates.

SOCRATES Yet we have to say it, if we’re going to
save the earlier account. If not, it’s done for.

THEAETETUS I suspect so too, by Zeus, but I don’t
quite grasp it. Tell me how.

SOCRATES Like this. The one who sees has come
to know what he sees, we say; for sight and per-
ception and knowledge have been agreed to be the
same.

THEAETETUS Certainly.

SOCRATES But the one who has seen and come to
know what he saw, if he shuts his eyes, remem-
bers it but doesn’t see it. Right?

THEAETETUS Yes.

SOCRATES But “doesn’t see” is “doesn’t know,” if
“sees” is “knows.”

THEAETETUS True.

SOCRATES So the result is that someone who has
come to know something doesn’t know it though
he still remembers it, since he doesn’t see it. And
that’s what we said would be a monstrosity, if it
happened.

THEAETETUS What you say is perfectly true.

SOCRATES So something impossible evidently fol-
lows if one says that knowledge and perception
are the same.

THEAETETUS It seems so.
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SOCRATES Then we must say that each is differ-
ent.

THEAETETUS It looks that way.

SOCRATES Then what could knowledge be? We
have to start again from the beginning, it seems.
And yet, Theaetetus, what are we about to do?

THEAETETUS About what?

SOCRATES We seem to me to be like a cock of
poor breeding: we've jumped away from the argu-
ment and started crowing before we’ve won.

THEAETETUS How so?

SOCRATES We seem to have been content, like
professional debaters, to reach agreement on the
basis of agreements about words, and to have got
the better of the argument by some such means.
And though we say we’re not contestants but
philosophers, **** we don’t notice we're doing the
same things as those clever fellows.

THEAETETUS Istill don’t understand what you
mean.

SOCRATES Well, I'll try to make clear what I have
in mind about them. We asked whether someone
who has learned something and remembers it
doesn’t know it; and having shown that someone
who saw and then shut his eyes remembers but
doesn’t see, we showed that he doesn’t know and
at the same time remembers, and that this was im-
possible. And so the Protagorean tale perished,
and yours along with it, the one about knowledge
and perception being the same.

THEAETETUS Apparently.

SOCRATES Not so, I think, my friend, if the father
of the other tale were alive; he’d have done a lot to
defend it. As it is, it’s an orphan, and we’re drag-
ging it through the mud. Not even the guardians
Protagoras left behind are willing to help it, and
Theodorus here is one of them. Well then, we’ll
risk helping it ourselves, for justice’s sake.

THEODORUS Itisn’t I, Socrates, but rather Callias
1552 gon of Hipponicus who is guardian of his af-
fairs. As for me, somehow I turned rather quickly
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from bare argument to geometry. But we’ll be
grateful to you if you help it.**

SOCRATES Well said, Theodorus. Then look at my
help, at any rate. For someone who didn’t pay at-
tention to the words, the way we’re mostly used to
affirming and denying things, might agree to
things more terrible than these just now. Shall I
tell you how, or Theaetetus?

THEODORUS Tell us both; but let the younger one
answer. 1°°> If he trips, he’ll disgrace himself less.

SOCRATES Then I'll put the most terrible ques-
tion. It’s something like this, I think: “Can the
same person, knowing something, not know what
he knows?”

THEODORUS What shall we answer, then,
Theaetetus?

THEAETETUS That it’s impossible, I think.

SOCRATES Not if you hold that seeing is knowing.
For what will you do with an inescapable ques-
tion, trapped in a well, as the saying goes, when
some unflappable man covers with his hand '°>¢
one of your eyes and asks whether you see his
cloak with the covered one?

THEAETETUS I'll say not with this one, I suppose,
but with the other.

SOCRATES Then you see and don’t see the same
thing at the same time?

THEAETETUS In a way, yes.

SOCRATES “That’s not what I'm setting you,” he’ll
say, “and I didn’t ask about the how. I asked wheth-
er what you know you also don’t know. As it is,
you’re plainly seeing what you don’t see. And you
happen to have agreed that seeing is knowing, and
not seeing not knowing. So work out from this
what follows for you.”

THEAETETUS Well, I work out that it’s the oppos-
ite of what I proposed.

SOCRATES And perhaps, my wonderful friend,
you'd have suffered more of this sort if someone
had gone on to ask you whether it’s possible to

21 Callias, the richest man in Athens, was a lavish patron of sophists; Protagoras stays at his house in Plato’s Protagoras.
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know sharply and dimly, and to know from close
up but not from afar, and to know the same thing
intensely and faintly, and countless other things.
A light-armed mercenary in arguments would lie
in ambush and ask them, once you'd laid it down
that knowledge and perception are the same. He'd
attack hearing and smelling and other perceptions
like these, and keep refuting you, °*¢ pressing on
and not letting go, until you, lost in wonder at his
much-prayed-for wisdom, got your feet tangled up
by him; and then, once he’d subdued and tied you
up, he'd release you for whatever ransom you and
he agreed on. So what argument, you might ask,
will Protagoras put forward in support of his own?
Shall we try to state it?

THEAETETUS Certainly.

PROTAGORAS ANSWERS BACK

Socrates speaks for Protagoras: the wise man does not make judgments truer, only better.
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SOCRATES Well, he’ll say all the things we’re say-
ing in his defense, '°°* and he’ll come to close quar-
ters, I think, full of contempt for us, and say: This
fine Socrates here, when a little boy was asked
whether the same person can remember some-
thing and at the same time not know it, and got
scared, and in his fright said no because he
couldn’t see ahead, made me a laughingstock in
his arguments. But the truth, Socrates, you lazy-
bones, is this. When you examine any of my views
by questioning, if the person questioned gives the
answers I would give and is tripped up, then I *°°®
am refuted; but if he gives different ones, it’s the
one questioned himself. For instance, do you think
anyone will concede to you that a person’s
memory of what he experienced, when he’s no
longer experiencing it, is the same sort of experi-
ence as he had when he was experiencing it? Far
from it.

Or again, that he’ll shrink from agreeing that the
same person can know and not know the same
thing? Or, if he’s afraid of that, that he’ll ever grant
that someone who is becoming unlike is the same
as he was before becoming unlike? Or rather that
there is a “someone” at all, and not “someones,”
and those becoming infinitely many, if *°* unlike-
ness comes about, if we’re going to have to guard
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against each other’s hunting for words? No, my
blessed friend—he’ll say—go at what I actually say
in a nobler way, and refute it if you can: show that
our perceptions don’t come about private to each
of us; or that, if they are private, it wouldn’t follow
any the more that what appears comes to be, or, if
we must use the word “is,” is, for that person alone
to whom it appears. And talking about pigs and
baboons, you're not only behaving like a pig your-
self, you're persuading your listeners to do the
same with my writings, '°** and that’s not well
done.

For Isay the truth is as I've written: each of us is
the measure of what is and what is not. But one
person differs immensely from another in just
this, that to one some things are and appear, and
to another other things. And I'm far from saying
there’s no such thing as wisdom or a wise man. On
the contrary, I call wise precisely the person who,
when bad things appear and are to one of us,
changes him and makes good things appear and
be to him. But again, don’t go after my account by
attacking its wording; '°°° learn more clearly still
what I mean, like this. Recall what was said earli-
er: to someone sick, what he eats appears and is
bitter, while to someone healthy it is and appears
the opposite.

Now neither of these needs to be '°’* made wiser;
that isn’t even possible. Nor should one accuse the
sick man of being ignorant because he judges
things like that, and call the healthy man wise be-
cause he judges otherwise. A change must be
made to the other condition, since the other state
is better. In the same way in education, a change
must be made from one state to the better one. But
the doctor makes the change with drugs, the soph-
ist with words. For no one ever made someone
who judged falsely later judge truly: it isn’t pos-
sible to judge what is not, or anything other than
what one is experiencing, and these '*’> are always
true. Rather, I think, when someone with a bad
condition of soul judges things akin to it, a good
condition makes him judge other things of the cor-
responding kind. These appearances some people,
out of inexperience, call true; I call some better
than others, but not at all truer.

And the wise, my dear Socrates, I'm far from call-
ing frogs. Where bodies are concerned I call them
doctors, and where plants are concerned, farmers.
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For I say that these too, whenever a plant is sick,
instill in it, instead of bad '°’c perceptions, good
and healthy ones, and true ones too; and that wise
and good orators make good things, instead of
bad, seem just to their cities. For whatever things
seem just and fine to each city are so for it, as long
as it holds them to be; but the wise man makes
good things, instead of the bad ones they had in
each case, be and seem so for them. And by the
same account the sophist too, who is able to guide
his pupils in this way, is wise **’“ and worth a lot of
money to those he has taught.

And in this way some are wiser than others, and
no one judges falsely; and you, whether you like it
or not, must put up with being a measure. For this
account is saved by these points. If you can dis-
pute it from the start, dispute it by setting out an
argument against it; if you'd rather do it through
questions, then through questions. That’s not
something to avoid either; it’s what a person of
sense should pursue above all. But do '°’¢ it this
way: don’t do wrong in your questioning. It makes
very little sense for someone who claims to care
about excellence to do nothing but go on doing
wrong in arguments.

Doing wrong, in this sort of thing, is when
someone doesn’'t keep separate the time he spends
competing from the time he spends in dialogue: in
the one playing games and tripping people up as
much as he can, but in dialogue being serious and
setting his partner straight, pointing out to him
only those '*** errors he had been led into by him-
self and by his earlier company. If you do it this
way, those who spend time with you will blame
themselves, not you, for their confusion and per-
plexity; they’ll pursue you and love you, and hate
themselves and flee from themselves into philo-
sophy, so as to become different people and be rid
of who they were before. But if you do the opposite
of this, as most people do, the opposite will hap-
pen to you: you’ll turn your companions, instead
of into philosophers, °*” into people who hate this
pursuit, once they grow older.

So if you take my advice, as was said before as
well, you'll sit down with a gracious mind, notin a
hostile or combative spirit, and really examine
what we mean when we declare that everything is
in motion and that what seems to each, individual
or city, also is. And from there you’ll consider
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whether knowledge and perception are the same
or different, and not, as just now, from the habitu-
al use °*¢ of words and names, which most people
drag around any way they happen to, causing each
other every kind of perplexity. That, Theodorus, is
the help I've made a start at giving your friend, to
the best of my ability, small help from small re-
sources. If he were alive himself, he would have
helped his own more grandly.

THEODORUS You're joking, Socrates. You've come
to the man’s aid with real youthful vigor.

SOCRATES Kind of you, my friend. Now tell me:
did you notice just now how Protagoras was
speaking and reproaching us because, °*? carry-
ing on our arguments with a child, we used the
boy’s fear to fight against his views? And how he
called it a piece of frivolity, and, making much of
his measure of all things, urged us to be serious
about his account?

THEODORUS Of course I noticed, Socrates.
SOCRATES Well then? Do you tell me to obey him?
THEODORUS Very much so.

SOCRATES You see, then, that everyone here ex-
cept you is a child. So if we'’re going to obey the
man, you and I must question and '°*° answer each
other and be serious about his account, so that he
can't at least charge us with examining his account
while playing around with youngsters.

THEODORUS What? Wouldn't Theaetetus follow
an argument under investigation better than lots
of men with long beards?

SOCRATES But not better than you, Theodorus. So
don’t think that I must, in every possible way, '°°*
defend your dead friend, and you in no way at all.
Come on, my good man, follow along a little, just
until we find out whether you have to be the meas-
ure where diagrams are concerned, or whether
everyone is as competent in their own eyes as you
are in astronomy and the other subjects in which
you’re reputed to excel.

THEODORUS It isn’t easy, Socrates, to sit beside
you and not give an account. I was talking non-

sense just now when I said you'd let me keep my
clothes on, and wouldn’'t compel me the way the
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Spartans do. You seem to me, rather, to be going
the way of Sciron. '*”” The Spartans tell you to
leave or strip, but you seem to me to be playing
more the part of Antaeus: you don’t let anyone
who comes near go until you’ve stripped him and
forced him to wrestle in arguments.??

SOCRATES You've pictured my sickness very well,
Theodorus. But I'm tougher than they were. Count-
less Heracleses and Theseuses, mighty at argu-
ment, have met me and given me a thorough beat-
ing, but I don’t hold back any the more; '°°° so ter-
rible a passion for exercise in these things has got
into me. So don’t you begrudge me a bout either,
and benefit yourself and me at the same time.

THEODORUS I won't argue any more. Lead on
wherever you like. Whatever fate you spin for me
in these matters, I must endure being refuted. But
I won’t be able to put myself at your disposal bey-
ond what you propose.

SOCRATES That far is enough. And watch out es-
pecially for this: that we don't slip into some child-
ish kind of argument without noticing, '*°* and
someone reproach us for it again.

THEODORUS Well, I'll try, as far as I can.

IS EVERY JUDGMENT TRUE?
If every judgment is true, so is the judgment that Protagoras is wrong, and his theory undermines itself.
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SOCRATES Then let’s first get hold again of the
same point as before, and see whether we were
right or wrong to be dissatisfied when we criti-
cized the account for making each person self-suf-
ficient in understanding, and Protagoras conceded
to us that some people are superior when it comes
to the better and the worse, and that these are in
fact the wise. Weren't we?

THEODORUS Yes.

SOCRATES Now if he himself were here agreeing
to it, and it weren’t we '°°° who conceded it in help-
ing him, there’d be no need to take it up again and
confirm it. But as it is, someone might well rule

22 Sciron and Antaeus were mythical villains: Sciron kicked travelers off a cliff, and Antaeus made passers-by wrestle him to the
death. Theseus killed Sciron, and Heracles Antaeus.
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that we have no authority to agree on his behalf.
So it’s better to come to a clearer agreement on
this very point; it makes no small difference
whether it’s so or otherwise.

THEODORUS That’s true.

SOCRATES Then let’s get the agreement not
through others but from his own statement, '’°* as
briefly as possible.

THEODORUS How?

SOCRATES Like this. He says, doesn’t he, that
what seems to each person also is, for the one it
seems to?

THEODORUS Yes, he does.

SOCRATES Well then, Protagoras, we too are stat-
ing the judgments of a human being, or rather of
all human beings, when we say that there is no
one who doesn’t consider himself wiser than oth-
ers in some things, and others wiser than himself
in other things. In the greatest dangers, at any
rate, when they’re in trouble on campaign, or in
sickness, or in a storm at sea, people treat those in
charge in each case like gods, expecting them to
be their saviors, ’°* though they’re superior in
nothing else but knowing. And all of human life, I
suppose, is full of people looking for teachers and
rulers for themselves, for other living things, and
for their work, and of people who think them-
selves competent to teach and competent to rule.
In all these cases, what else shall we say but that
human beings themselves consider that wisdom
and ignorance exist among them?

THEODORUS Nothing else.

SOCRATES And they consider wisdom to be true
thinking, and ignorance false judgment?

THEODORUS Of course.

SOCRATES Then what are we to make of the ac-
count, Protagoras? Shall we say that human beings
always judge truly, or sometimes truly and some-
times falsely? Either way, it turns out that they
don’t always judge truly, but both truly and falsely.
Consider, Theodorus: would any of Protagoras’s
followers, or you yourself, be willing to fight it out
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that no one thinks anyone else is ignorant and
judges falsely?

THEODORUS No, Socrates, that’s beyond belief.

SOCRATES And yet that’s the necessity the ac-
count comes to, the one that says a human being is
the measure of all things.

THEODORUS How so?

SOCRATES When you've decided something in
your own mind and declare to me your judgment
about it, let that be true for you, according to his
account. But are the rest of us not allowed to act as
judges of your decision? Or do we always decide
that you judge truly? Or do countless people, every
time, fight you with contrary judgments, holding
that your decisions and beliefs are false?

THEODORUS By Zeus, Socrates, “countless thou-
sands” indeed, as Homer says, and they give me
all the trouble that people can.*

SOCRATES Well then? Do you want us to say that
you then judge truly for yourself, but falsely for
the countless others?

THEODORUS It seems it has to be so, on the ac-
count at any rate.

SOCRATES And what about Protagoras himself?
Isn’t it necessary that, if neither he himself be-
lieved that a human being is the measure, nor did
the many, as indeed they don’t, then this truth '**
he wrote is true for no one? And if he believed it,
but the majority don’t share his belief, you know
that, to begin with, it is not more than it is, by as
much as those it doesn’t seem so to outnumber
those it does.

THEODORUS Necessarily, if it’s going to be and
not be according to each judgment.

SOCRATES Next, it has this most exquisite fea-
ture. He, for his part, concedes about his own be-
lief that the belief of those who judge the contrary,
by which they consider him mistaken, is true, I
suppose, since he agrees that everyone judges
things that are.

THEODORUS Certainly.

23 An echo of Homer’s Odyssey, where the phrase describes a crowd of enemies.
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SOCRATES Then he’d be conceding that his own
belief is false, if he agrees that the belief of those
who think he’s mistaken is true?

THEODORUS Necessarily.

SOCRATES But the others don’t concede that they
themselves are mistaken?

THEODORUS No, they don't.

SOCRATES And he, in turn, agrees that this judg-
ment of theirs is true too, from what he has writ-
ten.

THEODORUS Apparently.

SOCRATES So it will be disputed by everyone,
starting from Protagoras; or rather, he’ll agree to
it: when he concedes that the person saying the
opposite judges truly, !’ then Protagoras himself
will concede that neither a dog nor any chance hu-
man being is the measure of even one thing he
hasn’t learned. Isn’t that so?

THEODORUS Itis.

SOCRATES Then since it’s disputed by everyone,
Protagoras’s Truth would be true for no one,
neither for anyone else nor for him himself.

THEODORUS We're running my friend down too
hard, Socrates.

SOCRATES Yet it isn’t clear, my friend, that we
aren’t also running past what is right. Of course it’s
likely that he, being older, is wiser 7' than we are.
And if he were to pop his head up out of the
ground right here, as far as the neck, he'd very
likely convict me many times over of talking non-
sense, and you of agreeing, and then sink down
again and be off at a run. But we, I think, have to
make do with ourselves as we are, and always say
what seems so to us. And so now too, shall we say
that anyone at all would agree at least to this: that
one person is wiser than another, and also more
ignorant?

THEODORUS It seems so to me, at any rate.

SOCRATES And that the account would stand
firmest in the way "' we sketched in helping Prot-
agoras: that most things are, for each person, the



PLATO

GREEK

yAvkéa, ndvta Goa Tod ToTov Tovtou: i 8¢ o €v Tiot
ovyxwpnoetat dragéperv GAAov &AAov, Tepl Ta Uyleva
Kal voowdn é0eAfjoar av @avat pr t&v yovaiov kai
nondiov, kai Onpiov 8¢, ikavov eivar idobar avTd

~ o (aaAN i < sy
YIYV®OKOV £x0T@ TO Ly1EWVEV, GAAG évtadBa 31 GAAov
GAov dragépery, elmep mov;

THEODORUS #potye Sokel oUtwg.

SOCRATES o0koUV Kal Tepl TOATIKDV, KAAXQ UEV Kal
aioxpd kai Sikona kai &8ika kad Sota kad ur, ola &v
£kdotn TOALG oindeloa Bfftat voppa avtf, tadta kal
gival tfj dAnOeiq €xdotn, kol év ToOTOIC UV 0DSEV
co0QWTEPOV 0UTE IO1WTNV 181WTOVL 0UTE TOAV TOAEWS
givar v 8¢ TQ GUUEEPOVTA £QVTH H UF) CUUPEPOVTA
z b ~Nn’ v 5« 4 7 4
ti0e00at, évradl’, einep mov, ad opoAoyroet cUUPOVASY
e oupPovlov Sragépery kai éAews d6&av Etépav £Tépag
1 bl 4 1 k) n e 4 172]) ~ o
npdg GAOeray, kai o0k Gv v ToAunoete 177" @ioat, &
av Bfitan téA1g suugépovta oinbeioa avTH, TAVTOg
pdAAov Tadta kai cuvoicety: GAN éxel 00 Aéyw, év Toig
Sikaioig kai &dikoic kal 6cio1c kal dvooiolg, E0éAovoty
ioxvpilecOar wg ovk £oT1 PUOEL AUTGV 00EV oVGiav
£autol €xov, GAAX To ko] d6&av Todto yiyvetat GAndeg
tote, 6tav 86 kai Goov av dokf] xpévov.

kal §oot ye av un mavtdnaot tov Mpwtayépov Adyov
AMéyworv, OS¢ wg Thv coiav dyovat. Adyog 8¢ fudg, @
0e6dwps, £k Adyou peilwv £€ EAdttovog *7*¢
katalapPévet.

THEODORUS 00ko0OV 6XOANV &yOUEV, @ ZWKPATEG;

ENGLISH

way they seem, hot, dry, sweet, everything of that
type. But if he’ll grant anywhere that one person is
superior to another, he’d be willing to say it’s
about what is healthy and diseased: that not every
woman and child, or animal either, is capable of
healing itself by knowing what’s healthy for it;
here, rather, one person is superior to another, if
anywhere?

THEODORUS That seems right to me.

SOCRATES And in political matters too, fine and
shameful, just and unjust, pious and not, whatever
each city thinks and lays down as lawful for itself
also is so in truth for each; and in these matters no
individual is any wiser than another, and no city
than another. But in laying down what is or isn’t
advantageous for itself, there, if anywhere, he’ll
agree in turn that one counselor is superior to an-
other, and one city’s judgment to another’s, with
respect to truth. And he would hardly dare '7*" to
say that whatever a city lays down, thinking it ad-
vantageous for itself, will certainly turn out to its
advantage. But in the area I'm speaking of, in just
and unjust, pious and impious, people are willing
to insist that none of these has by nature a being
of its own, but that what seems so to people in
common becomes true at the time it seems so, and
for as long as it seems so.

And all those who don'’t state Protagoras’s account
in full conduct their wisdom somewhat like this.
But, Theodorus, one argument after another, each
larger than the last, is '’ overtaking us.

THEODORUS Well, don’t we have leisure, So-
crates?

THE DIGRESSION: THE PHILOSOPHER AND THE ORATOR

Socrates contrasts the courtroom speaker, a slave to the clock, with the free but awkward philosopher.
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SOCRATES Apparently. And often, my remarkable
friend, I've noticed before, and I notice now too,
how natural it is that those who have spent a long
time in philosophy look ridiculous as speakers
when they go into the law courts.

THEODORUS What do you mean?

SOCRATES It’s likely that those who’ve been
knocking about in law courts and such places
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since they were young have been brought up,
compared with those raised in philosophy and in
1724 this kind of pursuit, like household slaves com-
pared with free men.

THEODORUS In what way?

SOCRATES In that the one sort always has what
you mentioned, leisure, and they carry on their
discussions in peace and at leisure. Just as we are
now taking up a third argument, one after anoth-
er, so do they, if the newcomer pleases them more
than the one in hand, as it did us. And they don’t
care whether they speak at length or briefly, if
only they hit upon what is. But the others always
speak with no leisure '7*¢ (the flowing water hur-
ries them on), and they aren’t free to make their
speeches about whatever they want. The opposing
party stands over them wielding compulsion, with
the written charge read out alongside, beyond
which nothing may be said: what they call the
sworn statement. Their speeches are always about
a fellow slave, addressed to a master who sits
there with the case in his hand; and the contests
are never about some other matter, but always
about the speaker’s own case, and often the race is
run *7** for his very life. As a result of all this they
become tense and sharp, knowing how to flatter
their master in words and fawn on him in deeds;
but they’re small and crooked in their souls.?*

For their slavery from youth has robbed them of
growth and straightness and freedom, forcing
them to do crooked things and loading great
dangers and fears on souls still tender. Unable to
bear these with justice and truth, they turn
straight to lies and to wronging each other in re-
turn, '”°» and they’re bent and broken in many
ways, so that they pass from youths to men with
nothing healthy in their thinking, having become
clever and wise, so they think. That’s what these
people are like, Theodorus. As for those of our
own chorus, do you want us to describe them, or
leave them and turn back to the argument, so that
we don’t, as we were saying just now, abuse our
freedom to change from argument to argument
too much?

THEODORUS Not at all, Socrates; describe them.
You put it very '7*¢ well, that we who dance in this
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kind of chorus are not servants of our arguments;
the arguments are ours, like household slaves, and
each of them waits to be finished whenever we see
fit. There’s no juror over us, and no spectator, as
with poets, to criticize us and give orders.

SOCRATES Let’s talk, then, since that’s what you
want, about the leaders of the chorus; for why
would anyone talk about those who spend their
time in philosophy in a paltry way? These people, I
suppose, from their youth first of all don’t know
the way to the '”°* marketplace, or where the law
court is, or the council chamber, or any other pub-
lic meeting place of the city. Laws and decrees,
spoken or written, they neither see nor hear. The
eager efforts of political clubs to win office, their
meetings and dinners and revels with flute-girls: it
doesn’t occur to them to take part in these even in
a dream. Whether someone in the city is of good
or bad birth, or what flaw has come down to
someone from his ancestors, on the men’s side or
the women’s, he knows no more than, as the say-
ing goes, he knows how many '’*° pints there are
in the sea.

And he doesn’t even know that he doesn’'t know all
this. For he doesn’t keep away from it to win a
good reputation; in reality only his body is situ-
ated and resides in the city, while his mind, hav-
ing judged all these things petty and worthless,
disdains them and flies everywhere, as Pindar
says, “beneath the earth,” measuring its surfaces,
and “above the heaven,” studying the stars, '’** and
searching out every nature of each of the things
that are, each as a whole, never lowering itself to
anything close at hand.?®

THEODORUS What do you mean, Socrates?

SOCRATES Just as Thales, Theodorus, while study-
ing the stars and looking upward, fell into a well,
and a witty and charming Thracian servant girl is
said to have joked that he was eager to know what
was in the heavens, but didn’t notice what was in
front of him and at his feet. The same joke fits
everyone ** who spends his life in philosophy.
For really, such a person fails to notice his neigh-
bor, the man next door: not only what he’s doing,
but almost whether he’s a human being or some
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other creature. But what a human being is, and
what it befits such a nature to do or undergo differ-
ently from the others, that he searches for and
takes pains to investigate. You understand,
Theodorus, don’t you??¢

THEODORUS I do. And what you say is true.

SOCRATES That’s why, my friend, when such a
person deals '7“c with anyone, privately or in pub-
lic, as I was saying at the start, whenever he’s
forced in a law court or anywhere else to talk
about what’s at his feet and before his eyes, he
gives a laugh not only to Thracian girls but to the
rest of the crowd too, falling into wells and every
kind of perplexity through inexperience. His awk-
wardness is dreadful, and gives an impression of
stupidity. In exchanges of abuse he has nothing of
his own to abuse anyone with, since he knows
nothing bad about anyone, never having made a
study of it. So, at a loss, *** he looks ridiculous.
And at people’s praises and the boasting of others
he is plainly laughing, not pretending but really,
and so he seems a fool.

For when a tyrant or king is being eulogized, he
thinks he’s hearing one of the herdsmen, a swine-
herd, say, or a shepherd or cowherd, being con-
gratulated for getting a lot of milk; only he con-
siders that they tend and milk an animal more ill-
tempered and treacherous than those do, and that
such a man is bound to become no less boorish
and uneducated than the '’*¢ herdsmen, for lack of
leisure, with his city wall thrown around him like
a sheepfold in the hills. And when he hears that
someone owns ten thousand plethra of land or
more, and so possesses an amazing amount, it
seems a tiny amount to him, used as he is to look-
ing at the whole earth.*”

And when people sing the praises of family lines,
that someone is noble because he can point to sev-
en wealthy grandfathers, he thinks the praise
comes from people with altogether dull vision,
who look at something small, who *** through
lack of education can’t keep their eyes on the
whole, or work out that everyone has had count-
less tens of thousands of grandfathers and ancest-

26 Thales of Miletus (sixth century BC) was traditionally counted the first Greek philosopher and was famed for his astronomy.
27 The plethron was a Greek measure of about 100 feet, or, for land, about a quarter of an acre; the stadion, which appears later, was
six plethra, about 600 feet.
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ors, among whom rich and poor, kings and slaves,
foreigners and Greeks have often come by the tens
of thousands, for anyone at all. And when people
pride themselves on a list of twenty-five ancestors
and trace their line back to Heracles son of Am-
phitryon, the pettiness of it strikes him as absurd,;
and that '7°* the twenty-fifth ancestor going up
from Amphitryon was whatever sort of man for-
tune happened to make him, and the fiftieth from
him too, this he laughs at, since they can’t do the
reckoning and rid their foolish souls of vanity.*®

In all these things such a person is laughed at by
the many, partly because he seems arrogant,
partly because he’s ignorant of what’s at his feet
and at a loss in every situation.

THEODORUS You describe exactly what happens,
Socrates.

SOCRATES But when he himself, my friend, draws
someone upward, and '’°¢ the other is willing to
step out of “What wrong am I doing you, or you
me?” into an examination of justice and injustice
themselves, what each of them is, and how they
differ from everything else and from each other;
or out of “whether a king is happy,” or “a man who
has gold in store,” into an examination of king-
ship, and of human happiness and misery in gen-
eral, what sort of things they are, and in what way
it befits human nature to gain the one and escape
the other: when that small-souled, sharp, litigious
fellow has to '7°? give an account of all these
things, he pays it back in reverse. Dizzy from
hanging so high, gazing down from mid-air, un-
used to it, distressed and at a loss and stammer-
ing, he gives a laugh, not to Thracian girls or any
other uneducated person, since they don’t per-
ceive it, but to everyone who has been brought up
the opposite way from slaves.

That, Theodorus, is the character of each. The one,
175¢ truly brought up in freedom and leisure, whom
you call a philosopher, can’t be blamed for seem-
ing simple and a nobody when he runs into slavish
chores: if, say, he doesn’t know how to pack up
bedding, or to season a dish or a flattering speech.
The other can do all such services smartly and
sharply, but doesn’t know how to throw his cloak
over his right shoulder like a free man, or to take

28 Amphitryon was Heracles’ mortal father (Zeus his divine one); many noble families claimed descent from Heracles.
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up the harmony of words '’°* and rightly hymn the
true life of gods and happy men.*

THEODORUS If you could persuade everyone of
what you say as you persuade me, Socrates, there
would be more peace and fewer evils among hu-
man beings.

SOCRATES Butitisn't possible for bad things to be
done away with, Theodorus—there must always be
something opposed to the good—nor for them to
have their seat among the gods. Of necessity they
haunt mortal nature and this region here. That is
why we should try to flee from here *’°" to there as
quickly as we can. And fleeing means becoming
like god so far as possible; and becoming like god
means becoming just and holy, with understand-
ing. But really, my excellent friend, it isn’t at all
easy to persuade people that the reasons most of
them give for fleeing wickedness and pursuing ex-
cellence are not the reasons for practicing the one
and not the other. They say it’s so as not to seem
bad and to seem good. That, as it seems to me, is
what’s called an old wives’ tale. Let’s put the truth
like this.

God is in no way '’°° and by no means unjust, but
as just as it is possible to be, and nothing is more
like him than whichever of us becomes as just as
he can. It is here that a man’s true cleverness is to
be found—and his worthlessness and cowardice
too. For knowing this is wisdom and true excel-
lence, and not knowing it is plain ignorance and
badness. All the other things that pass for clev-
erness and wisdom are vulgar when they turn up
in political power, and in the crafts, ’° mere
drudgery. So when someone does wrong and says
or does unholy things, much the best course is not
to concede that he’s clever because he’s unscrupu-
lous. Such people glory in the reproach: they think
they’re being told they aren’t fools, “useless bur-
dens on the earth,” but the kind of men a city
needs if they’re to come through safely.*°

So we must tell them the truth: they are all the
more what they don’t think they are because they
don’t think it. They don’t know the penalty for in-
justice, which is the last thing anyone should be
ignorant of. It isn’t what they suppose—beatings

29 Wearing one’s cloak draped neatly over the right shoulder was a mark of a well-bred man.

30 The phrase “burdens on the earth” echoes Homer (Iliad 18.104).
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and executions, which people sometimes suffer
7¢¢ without doing any wrong at all—but a penalty
there is no escaping.

THEODORUS What penalty do you mean?

SOCRATES There are two patterns, my friend, set
up in reality: one divine and supremely happy, the
other godless and supremely wretched. Not seeing
that this is so, in their foolishness and utter *7’#
senselessness they fail to notice that by their un-
just actions they are growing like the one and un-
like the other. They pay the penalty for this by liv-
ing the life that matches the pattern they re-
semble. And if we tell them that unless they get
rid of their cleverness, then when they die that
place that is pure of evils will not receive them,
but here on earth they will always have the kind of
life that resembles them, bad men keeping com-
pany with bad—why then, being so clever and un-
scrupulous, they’ll listen to all this as the talk of
fools.

THEODORUS Very much so, Socrates.

SOCRATES I know it, my friend. But there’s one
thing that does happen to them. When they have
to give and receive an account in private about the
things they disparage, and are willing to stand
their ground like men for a good long while and
not run away like cowards, then, strangely
enough, my remarkable friend, in the end they
aren’t satisfied with what they themselves are say-
ing. That rhetoric of theirs somehow withers
away, so that they seem no different from chil-
dren. But let’s leave these matters, since they are
really a digression—otherwise more and more *’’¢
will keep pouring in and bury our original argu-
ment—and let’s go back to what we were discuss-
ing before, if you agree.

THEODORUS For my part, Socrates, things like
this are no less pleasant to listen to; at my age
they’re easier to follow. Still, if you think best, let’s
go back.
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SOCRATES Well then, we were at about this point
in the argument. We were saying that those who
claim that being is in motion, and that whatever
seems to each person at any time also is so for the
one it seems to, are willing to insist on this in oth-
er matters, and not least about what is just: 7’
that whatever a city decides seems just to it and
lays down, this really is just for the city that laid it
down, for as long as it stays laid down. But about
good things, we said, no one is any longer brave
enough to dare to fight it out and claim that
whatever a city lays down thinking it beneficial to
itself really is beneficial, for as long as it stays laid
down—unless he meant the name; and that,
surely, would make a mockery of what we’re talk-
ing about. Isn’t that so?

THEODORUS Certainly.

SOCRATES Right—he mustn’t speak of the name,
but consider the thing that is named.

THEODORUS No, he mustn’t.

SOCRATES But whatever the city calls it, that is
surely what it aims at when it legislates, and it
makes all its laws, so far as it believes and is able,
as beneficial to itself as possible. Or does it legis-
late with an eye to something else?

THEODORUS Not at all.

SOCRATES Then does every city always hit the
mark, or does it often miss as well?

THEODORUS I think they miss as well.

SOCRATES Well, everyone would be still more
ready to agree to these same points if the question
were asked about the whole class to which the be-
neficial belongs. And that, I take it, has to do with
the time to come as well. When we legislate, we
lay down laws on the understanding that they will
be beneficial in the time that follows—and this we
would rightly call “the future.”

THEODORUS Certainly.
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SOCRATES Come on, then, let’s put our question
to Protagoras, or to anyone else who says the same
as he does, like this. “A human being is the meas-
ure of all things,” as you people say, Protagoras—of
white things, heavy things, light things, of every
such thing without exception. For he has the
standard for judging them within himself, and
when he thinks they are the way he experiences
them, he thinks what is true for him, and what is.
Isn’t that it?

THEODORUS Itis.

SOCRATES “And does he also have within himself
the standard for the things that are going to be,
Protagoras,” we’ll say, ¢ “so that whatever he
thinks will be actually comes about for the one
who thought it? Take heat. When a layman thinks
he’s going to catch a fever and that his temperat-
ure will go up, and someone else, a doctor, thinks
the opposite, whose judgment shall we say the fu-
ture will bear out? Or will it bear out both, so that
for the doctor the man won’t become hot or fever-
ish, but for himself he’ll be both?”

THEODORUS That would be ridiculous.

SOCRATES Rather, I imagine, when it’s a question
of whether a wine is going to be sweet or dry, *"*¢
it’s the farmer’s judgment that carries authority,
not the lyre player’s.

THEODORUS Of course.

SOCRATES Nor, again, when it’s a question of
what will be out of tune or in tune, would a gym-
nastics trainer judge better than a musician what
will later seem in tune even to the trainer himself.

THEODORUS Not at all.

SOCRATES And when a feast is being prepared,
the verdict of the man who is going to dine, if he
knows nothing of cooking, carries less authority
than the chef’s about the pleasure it will give. Let’s
not yet fight it out about what is already '’*° pleas-
ant to each person, or has been. The question is
about what is going to seem and to be for each per-
son in the future: is each of us the best judge of
that for himself? Or would you, Protagoras—at
least about what arguments will be persuasive to
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each of us in a law court—judge beforehand better
than any layman you like?

THEODORUS Very much so, Socrates. That, at any
rate, was where he emphatically promised to
outdo everyone.

SOCRATES Yes, by Zeus, my good fellow. Other-
wise no one would have paid him a great deal of
money '’°* to talk with him, if he hadn’t persuaded
his pupils that about what will be and will seem in
the future, too, no seer or anyone else could judge
better than he could himself.

THEODORUS Very true.

SOCRATES Then legislation, too, and the benefi-
cial concern the future, and everyone would agree
that a city, when it legislates, must often miss what
is most beneficial?

THEODORUS Certainly.

SOCRATES Then it will be fair for us to say to your
teacher '7° that he must agree that one person is
wiser than another, and that such a person is a
measure, while I, who don’t know, have no need
whatsoever to become a measure—though the ar-
gument on his behalf was forcing me just now to
be one, whether I liked it or not.

THEODORUS It seems to me, Socrates, that it’s at
that point above all that the argument is caught—
though it is caught here too, where it makes other
people’s judgments authoritative, and those judg-
ments turned out to hold that his own claims are
not true at all.

THE FLOWERS AND THE PARTISANS OF THE WHOLE

Socrates shows that if everything changes in every way, nothing can be correctly said at all.
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SOCRATES There are many other ways too,
Theodorus, in which a claim like that could be
caught, the claim that every judgment of every
person is true. But where it’s a matter of each per-
son’s present experience, from which our percep-
tions and the judgments that go with them arise,
it’s harder to catch them out as untrue. Though
perhaps I'm talking nonsense. They may well be
uncatchable, and those who claim that they are
self-evident and are knowledge may be telling the
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truth, and Theaetetus here was not wide of the
mark when he 17 said that perception and know-
ledge are the same. So we must come to closer
quarters, as the argument on Protagoras’s behalf
told us to, and examine this being that is in mo-
tion, tapping it to hear whether it rings sound or
cracked. There has certainly been a fight over it,
and no small one, nor among only a few.

THEODORUS Far from being small—in Ionia it’s
even growing enormously. The followers of Herac-
litus are leading the chorus for this theory with
tremendous vigor.

SOCRATES All the more reason, my dear Theodor-
us, to examine it from the !¢ beginning, just as
they themselves put it forward.

THEODORUS Absolutely. In fact, Socrates, as for
these Heraclitean doctrines—or, as you say, Ho-
meric, and older still—you can no more discuss
them with the people around Ephesus themselves,
the ones who claim to be experts, than with people
driven mad by a gadfly. They are simply in mo-
tion, true to their own writings. As for sticking to
an argument or a question and calmly '*°* answer-
ing and asking in turn, there’s less than nothing of
that in them. Or rather, “not even nothing” over-
states the case, so little calm is there in these men.
If you ask one of them anything, they pull out
little riddling phrases as if from a quiver and
shoot them off at you; and if you try to get an ac-
count of what he meant by that one, you’ll be
struck by another, newly fashioned with some
fresh name.

You'll never get anywhere with any of them. Nor
do they themselves with one another. They’re very
careful not to allow anything to be settled, **°”
either in an argument or in their own souls—
thinking, I suppose, that that would be something
standing still. That is what they wage all-out war
on, and drive out from everywhere as far as they
can.

SOCRATES Perhaps, Theodorus, you've seen these
men fighting but haven’t been with them in peace-
time—they aren’t friends of yours. But I imagine
they explain such things at their leisure to their
students, whom they want to make like them-
selves.
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THEODORUS What students, my remarkable
friend? Among people like that, nobody becomes
180c anybody’s student. They spring up on their
own, wherever each one happens to have caught
his inspiration, and each thinks the other knows
nothing. So from these people, as I was about to
say, you'll never get an account, willingly or un-
willingly. We have to take the matter over
ourselves and examine it like a problem.

SOCRATES That’s fair enough. And as for the
problem, haven’t we inherited it from the an-
cients, who hid it from the many in poetry— **
that the origin of all other things is Oceanus and
Tethys, who are flowing streams, and that nothing
stands still—and from later thinkers, who, being
wiser, demonstrate it openly, so that even cobblers
can hear and learn their wisdom, stop foolishly
thinking that some things are at rest and others in
motion, and, having learned that everything is in
motion, hold them in honor? But I almost forgot,
Theodorus, that others again have declared the op-
posite of this, '*°¢ such as “Unmoved is the name
for the whole,” and all the other things that the
likes of Melissus and Parmenides insist on in op-
position to all these: that all things are one, and
that this one stands still in itself, having no place
in which to move.*

So what are we to do with all these people, my
friend? Advancing little by little, we’ve fallen
without noticing into the middle between the two
sides, and unless we '*'* somehow defend
ourselves and escape, we’ll pay the price, like the
players in the wrestling schools who play tug-of-
war across a line, when they get caught by both
teams and dragged in opposite directions. So I
think we should first examine the side we set out
after, the flowers. If they appear to be talking
sense, we’ll pull alongside them and try to escape
the others. But if the partisans of the Whole seem
to speak more truly, we’ll run over to **'” them,
away from those who would move even what is
unmovable. And if both turn out to be saying
nothing reasonable, we’ll be ridiculous for think-
ing that we, insignificant as we are, have some-
thing to say, after rejecting men so very ancient

31 Melissus of Samos was a follower of Parmenides; the words quoted come from Parmenides’ poem.
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and so very wise. So consider, Theodorus, whether
it pays to venture into such danger.**

THEODORUS Oh no, Socrates, it would be intoler-
able not to examine thoroughly what each side is
saying.

SOCRATES Then we must examine it, since you're
so eager. It seems %' to me, then, that the starting
point of our inquiry is motion: what sort of thing
do they mean when they say that everything is in
motion? What I mean is this. Do they speak of one
kind of motion, or, as it seems to me, two? But
don’t let it be only my view; you take part too, so
that we share whatever we have to suffer. So tell
me: do you call it motion when something
changes from place to place, or turns around in
the same place?

THEODORUS Ido.

SOCRATES Let that be one kind, then. But when a
thing stays in '*'“ the same place but grows old, or
becomes black from white or hard from soft, or
undergoes some other alteration, isn’t it right to
call this another kind of motion?

THEODORUS It seems to me it has to be.

SOCRATES Then I say there are these two kinds of
motion: alteration and movement from place to
place.

THEODORUS And you're right.

SOCRATES Having made this distinction, then,
let’s now talk with those who say that everything
is in motion, and ask them: “Do you say that
everything '*'¢ is in motion in both ways, both
moving from place to place and altering, or that
some things move in both ways and others in only
one?”

THEODORUS By Zeus, I can’t say. But I think they
would say in both ways.

SOCRATES If not, my friend, things will turn out
for them to be both in motion and at rest, and it
will be no more correct to say that everything is in
motion than that everything is at rest.

32 A pun: rheontes, “flowers,” are those who say everything flows; stasiotai, “partisans,” suggests stasis, standing still—apt for those
who say the Whole is at rest.
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THEODORUS Very true.

SOCRATES So since they must be in motion, and
there must be no absence of motion '*** in any-
thing, all things are always in every kind of mo-
tion.

THEODORUS Necessarily.

SOCRATES Then consider this point in their the-
ory. Didn’t we say that they explain the coming-to-
be of heat, or whiteness, or anything else, roughly
like this: each of these moves, together with a per-
ception, between what acts and what is acted on;
and what is acted on becomes perceiving but not a
perception, while what acts becomes something of
a certain quality but not a quality? Perhaps “qual-
ity” seems a strange word to you, and you don’t
understand it when it’s put so generally. So hear it
182b piece by piece. What acts doesn’t become heat
or whiteness, but hot and white, and so on with
the rest. You remember, I think, that earlier we
said that nothing is one thing, itself by itself, and
neither again is what acts or what is acted on; but
that from the two of them coming together with
each other, perceptions and things perceived are
born, and the one side become things of a certain
quality, the other perceivers.*

THEODORUS I remember—of course I do.

SOCRATES Let’s say goodbye to the rest, then,
whether they put it this way or some other. Let’s
keep an eye only on the point we’re discussing,
and ask: “Everything is in motion and flows, as
you say? Isn’t that it?”

THEODORUS Yes.

SOCRATES With both the motions we distin-
guished, moving from place to place and altering?

THEODORUS Of course, if it’s to be completely in
motion.

SOCRATES Now if things only moved from place
to place and didn’t alter, we could presumably say
what the things are like that flow as they move. Or
how do we put it?

THEODORUS Like that.

33 “Quality” (poiotes) seems to be a word Plato coined here, from poios, “of what sort.”
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SOCRATES But since not even this stays fixed—
that what flows flows white—but it changes, so
that there is a flowing of this very thing too, the
whiteness, and a change into another color, so that
it can’t be caught staying put in this respect, is it
ever possible to call anything by the name of a col-
or in such a way as to name it correctly?

THEODORUS How could anyone, Socrates? Or
anything else of that sort, if it always slips away
while one is speaking, flowing as it does?

SOCRATES And what shall we say about any per-
ception whatever—for example '%*° seeing or hear-
ing? That it ever stays put in the very act of seeing
or hearing?

THEODORUS It can't, if everything is in motion.

SOCRATES Then we should no more call anything
seeing than not seeing, nor any other perception
than not, since everything is in every way in mo-
tion.

THEODORUS No, we shouldn’t.

SOCRATES And yet perception is knowledge, as
Theaetetus and I said.

THEODORUS You did say that.

SOCRATES So when we were asked what know-
ledge is, the answer we gave was no more know-
ledge than not knowledge.

THEODORUS So it seems.

SOCRATES A fine way this would turn out to cor-
rect our answer! We were so eager to show that
everything is in motion, precisely so that that an-
swer would turn out to be correct. But what has
turned up, it seems, is that if everything is in mo-
tion, every answer, whatever it’s about, is equally
correct—to say that it is so and that it is not so, or,
if you like, that it “becomes” so, so as not to bring
these people to a standstill by our words.

THEODORUS You're right.

SOCRATES Except, Theodorus, that I said “so” and
“not so.” One mustn’t even say this “so”—for then
1850 the “so” would no longer be in motion—nor
again “not so”—for that isn’t motion either. The
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people who propound this theory need to estab-
lish some other language, since as things stand
they have no words for their own hypothesis—un-
less perhaps “not even so”: that would suit them
best, said with no limit.

THEODORUS That would certainly be the idiom
most natural to them.

SOCRATES So, Theodorus, we'’re rid of your
friend, and we don’t yet grant him that every man
is the measure of all '**¢ things, unless he’s a man
of understanding. And we won't grant that know-
ledge is perception, at least not on the approach
that everything is in motion—unless Theaetetus
here has some other way of putting it.

THEODORUS Very well said, Socrates. With these
points settled, I too was to be released from an-
swering you, by our agreement, once the discus-
sion of Protagoras’s theory came to an end.

THEAETETUS Not before, Theodorus, you and So-
crates '**¢ have gone through the people who say
that the whole stands still, as you proposed just
Nnow.

THEODORUS Theaetetus, young as you are, are
you teaching your elders to do wrong by breaking
their agreements? No—get ready to give Socrates
an account of what remains.

THEAETETUS Yes, if he wants. But I'd very much
have liked to hear about the people I mean.

THEODORUS When you challenge Socrates to ar-
gument, you're “challenging horsemen to the
plain.” So ask, and you’ll hear.?*

SOCRATES But I don’t think, Theodorus, I'll do
what '*¢ Theaetetus is asking.

THEODORUS Why won'’t you do it?

SOCRATES Melissus and the others who say that
the whole is one and stands still—I'm ashamed to
examine them crudely, but I'm less ashamed be-
fore them than before Parmenides, who is one.
Parmenides seems to me, in Homer’s words, “one
to be revered” and at the same time “awesome.” I
met the man when I was very young and he was

34 A proverb: inviting someone to fight on the ground where they are strongest.
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very old, '*** and he seemed to me to have a depth
that was altogether noble. So I'm afraid we may
not understand what he says, and fall still further
short of what he meant by it; and, most important,
that the question our discussion set out to answer
—what knowledge is—may go unexamined be-
cause of the arguments crowding in on us like a
band of revelers, if we let them in. Besides, the ar-
gument we’re rousing now is unmanageably large.
If one examines it in passing, it would be treated
unworthily; and if one does it justice, it will
stretch out and make the question of knowledge
disappear.**

We must do neither, but try to use the art of mid-

wifery to deliver '**» Theaetetus of what he’s carry-
ing in the womb about knowledge.

THEODORUS Well, if you think so, that’s what we
should do.

THE SOUL AND THE SENSES

Being, sameness and difference are grasped by the soul itself, not through the senses, so perception is not knowledge.
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SOCRATES Then, Theaetetus, consider one more
point about what’s been said. You answered that
perception is knowledge, didn’t you?

THEAETETUS Yes.

SOCRATES Now suppose someone asked you:
“With what does a person see white and black
things, and with what does he hear high and low
sounds?” You'd say, I imagine, “With the eyes and
ears.”

THEAETETUS I would.

SOCRATES Being easygoing with words and
phrases, and not scrutinizing them with precision,
is for the most part not ill-bred; if anything, the
opposite is small-minded. But sometimes it’s ne-
cessary—as now it’s necessary to take hold of the
answer you're giving, where it isn’t correct. Con-
sider: which answer is more correct—that the eyes
are what we see with, or what we see through; and
the ears what we hear with, or what we hear
through?
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THEAETETUS It seems to me, Socrates, that they
are what we perceive each thing through, rather
than with.

SOCRATES Yes, it would surely be strange, my
boy, if a lot of senses sat inside us as if in wooden
horses, and they didn't all converge on some
single form—soul, or whatever one should call it—
with which we perceive, through these as instru-
ments, everything that is perceptible.

THEAETETUS Well, I think it’s this way rather
than that.

SOCRATES Here’s why I'm being so precise with
you. I want to know whether it’s with some one
and the same part of ourselves that we reach white
and black '**¢ things through the eyes, and other
things again through the other senses; and wheth-
er, if asked, you’ll be able to refer all such things to
the body. But perhaps it’s better for you to say
these things in answering than for me to do the
work on your behalf. So tell me: the things
through which you perceive what is hot and hard
and light and sweet—do you count each of them as
belonging to the body, or to something else?

THEAETETUS To nothing else.

SOCRATES And will you also be willing to agree
that what you perceive through one power '*** it is
impossible to perceive through another—for ex-
ample, what you perceive through hearing, to per-
ceive through sight, or what through sight,
through hearing?

THEAETETUS Of course I'll be willing.

SOCRATES So if you think something about both,
you couldn’t be perceiving it about both through
either the one organ or the other.

THEAETETUS No, I couldn’t.

SOCRATES Now take a sound and a color. First of
all, don’t you think this very thing about both of
them, that both of them are?

THEAETETUS Ido.

SOCRATES And also that each of them is different
from the other and the same as itself?
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THEAETETUS Of course.

SOCRATES And that both together are two, and
each is one?

THEAETETUS That too.

SOCRATES And are you also able to consider
whether they are unlike or like each other?

THEAETETUS Perhaps.

SOCRATES Now through what do you think all
these things about them? It’s not possible to grasp
what they have in common either through hearing
or through sight. Here’s further evidence for what
we’re saying. If it were possible to consider wheth-
er both are salty or not, ***“ you know you’ll be
able to say what you would consider it with; and
that is clearly neither sight nor hearing, but some-
thing else.

THEAETETUS Of course it is—the power that
works through the tongue.

SOCRATES Well said. But through what does the
power work that makes plain to you what is com-
mon to all things, and to these in particular—what
you apply the words “is” and “is not” to, and the
other things we were just asking about them?
What organs will you assign to all these, through
which the perceiving part of us perceives each of
them?

THEAETETUS You mean being and not-being,
likeness and unlikeness, the same and the differ-
ent, and also '*°? one and the rest of number as ap-
plied to them. And clearly you're also asking about
even and odd, and everything else that goes with
these—through which of the body’s parts do we
perceive them with the soul?

SOCRATES You're following me splendidly,
Theaetetus. Those are exactly the things I'm ask-
ing about.

THEAETETUS By Zeus, Socrates, I couldn’t say—
except that it seems to me there isn't any special
organ for these things at all, as there is for the oth-
ers. Rather, '°°¢ it seems to me that the soul itself,
through itself, examines what is common to all
things.
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SOCRATES That’s because you’re beautiful,
Theaetetus, and not ugly, as Theodorus was saying
—for whoever speaks beautifully is beautiful and
good. And besides being beautiful, you've done
me a kindness: you've released me from a very
long argument, if it seems to you that the soul ex-
amines some things itself through itself, and oth-
ers through the body’s powers. That was what I
thought myself, and I wanted you to think so too.*¢

THEAETETUS Well, it certainly does seem so.

SOCRATES To which of the two, then, do you as-
sign being? For this, above all, goes along with
everything.

THEAETETUS I assign it to the things the soul
reaches out for itself, by itself.

SOCRATES And like and unlike too, and same and
different?

THEAETETUS Yes.

SOCRATES What about beautiful and ugly, good
and bad?

THEAETETUS These too, I think, are among the
things whose being it examines most of all in rela-
tion to one another, weighing up within itself the
1s6b past and the present against the future.

SOCRATES Hold on. Won't it perceive the hard-
ness of what is hard through touch, and the soft-
ness of what is soft in the same way?

THEAETETUS Yes.

SOCRATES But their being, and the fact that they
are, and their opposition to each other, and again
the being of that opposition—these the soul itself
tries to judge for us, by going back over them and
comparing them with one another.

THEAETETUS Certainly.

SOCRATES So there are some things that humans
and animals alike are naturally able to perceive
1sec from the moment they’re born: the experi-
ences that reach the soul through the body. But re-
flections on these, as regards their being and use-

36 At the start of the dialogue Theodorus said Theaetetus was not handsome, being snub-nosed and bulging-eyed like Socrates.
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fulness, come only with difficulty and over time,
through a great deal of trouble and education, to
those they come to at all?

THEAETETUS Absolutely.

SOCRATES Now can someone reach truth who
doesn’t even reach being?

THEAETETUS Impossible.

SOCRATES And if someone fails to reach the truth
of something, will he ever have knowledge of it?

THEAETETUS How could he, Socrates?

SOCRATES So knowledge is not in our experi-
ences but in our reasoning about them. For in
reasoning, it seems, it is possible to grasp being
and truth, but in experiences it’s impossible.

THEAETETUS Apparently.

SOCRATES Then will you call the two by the same
name, when they differ so greatly?

THEAETETUS That wouldn’t be right, anyway.

SOCRATES Then what name do you give to the
first—seeing, hearing, smelling, feeling cold, feel-
ing hot?

THEAETETUS Perceiving. What else?

SOCRATES So all of it together you call percep-
tion?

THEAETETUS Necessarily.

SOCRATES Which, we say, has no share in grasp-
ing truth—since it has none in grasping being
either.

THEAETETUS No, it hasn't.
SOCRATES Nor, then, in knowledge.
THEAETETUS No.

SOCRATES Then perception and knowledge could
never be the same thing, Theaetetus.

THEAETETUS Apparently not, Socrates. And now,
above all, it has become perfectly plain that know-
ledge is something other than perception.



187b

187c

187d

THEAETETUS

GREEK

SOCRATES &M\ ol 11 uév 81| tovtov ye Eveka fpxoueda
Saheyduevor, iva eGpwuev i mot’ 0k €0t EmioThun,
GAAG ti EoTiv. Spwg 8¢ Too0TToV Ye TpoPePrikapev, (ote
un dnteiv adtrv v aiobnoet to mapdmoy GAN €v Ekelvw
T Ovdpatt, 8t mot’ Exer N Yuxr, Stav adTh kad avTnV
TpAypaTeONTAL TEPL TA VA,

THEAETETUS AN pnv 100t ye kaAeitat, &
ThKpaTES, WG EyQual, So&dletv.

ENGLISH

SOCRATES But we certainly didn’t begin our con-
versation in order to find out what knowledge is
not, but what it is. Still, we’ve come this far: we
won’t look for it in perception at all, but in
whatever name the soul has when it is occupied,
itself by itself, with the things that are.

THEAETETUS Well, Socrates, that, I think, is
called judging.

KNOWLEDGE IS TRUE JUDGMENT

Theaetetus proposes that knowledge is true judgment, and Socrates asks how false judgment is possible.
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SOCRATES You think rightly, my friend. Now look
again from the '*” beginning. Wipe out everything
that came before and see whether you can see any
better, now that you've come this far. And tell me
again what knowledge is.

THEAETETUS It’s impossible to say it’s judgment
of every kind, Socrates, since there is false judg-
ment too. But it looks as if true judgment is know-
ledge; let that be my answer. If it doesn’t turn out
that way as we go on, as happened this time, we’ll
try to say something else.

SOCRATES That’s the way to speak, Theaetetus—
eagerly, rather than the way you hesitated to an-
swer at first. For if '*’¢ we act like this, one of two
things will happen: either we’ll find what we’re
after, or we’ll be less inclined to think we know
what we don’t know at all—and that would be no
contemptible reward. So what do you say now?
There being two kinds of judgment, one true and
the other false, do you define knowledge as true
judgment?

THEAETETUS I do. That, in turn, is how it looks to
me now.

SOCRATES Then is it still worth going back over
something about judgment—

THEAETETUS What do you mean?

SOCRATES Something troubles me—now, and of-
ten before too—so that I've been in great perplex-
ity, both by myself and with others, unable to say
what this experience in us is and how it comes
about.
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THEAETETUS What experience?

SOCRATES Someone’s judging falsely. Even now
I'm still in two minds, considering whether we
should let it go, or examine it in a different way
from a little while ago.

THEAETETUS Why not, Socrates, if it seems in
any way necessary? Just now you and Theodorus
were saying, and rightly, about leisure, that in dis-
cussions like these nothing presses us.

SOCRATES You're right to remind me. Perhaps it’s
not a bad moment to go back over our tracks, as it
were. It’s surely better to get through a little well
than a lot inadequately.

THEAETETUS Of course.

SOCRATES Well then, what are we actually say-
ing? Do we say that there is false judgment on each
occasion, and that one of us judges falsely and an-
other truly, as if that were how things naturally
are?

THEAETETUS Yes, we do.

SOCRATES Now isn't it true for us, about all things
together and each in particular, that either we
know it or we don’t know it? Learning and forget-
ting, as things in between, I'll leave aside for now;
they have nothing to do with our argument at
present.

THEAETETUS Well, Socrates, there’s nothing else
left about each thing except knowing it or not
knowing it.

SOCRATES Then it follows that anyone who
judges must judge either something he knows or
something he doesn’t know?

THEAETETUS It must.

SOCRATES And it’s certainly impossible for
someone who knows a thing not to know it, or for
someone who doesn’t know it '**" to know it.

THEAETETUS Of course.

SOCRATES Then does someone who judges falsely
think that things he knows are not those things
but some others of the things he knows—so that,
knowing both, he is also ignorant of both?
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THEAETETUS That’s impossible, Socrates.

SOCRATES Well then, does he think that things he
doesn’t know are some others of the things he
doesn’t know? Is it possible for someone who
knows neither Theaetetus nor Socrates to get it
into his head that Socrates is Theaetetus, or
Theaetetus Socrates?

THEAETETUS How could he?

SOCRATES But surely a person doesn’t think that
things he knows are things he doesn’t know, or
again that things he doesn’t know are things he
knows.

THEAETETUS That would be monstrous.

SOCRATES Then how could anyone still judge
falsely? Outside these cases, surely, it is im-
possible to judge, since everything is either
known or not known by us; and within them it ap-
pears nowhere possible to judge falsely.

THEAETETUS Very true.

SOCRATES Then shouldn’t we look for what we’re
seeking not this way, going by **** knowing and
not knowing, but by being and not being?

THEAETETUS What do you mean?

SOCRATES It may simply be that someone who
judges about anything things that are not cannot
fail to judge falsely, however things stand with his
thinking otherwise.

THEAETETUS That’s likely too, Socrates.

SOCRATES Well then, what shall we say,
Theaetetus, if someone cross-examines us: “Is
what you describe possible for anyone? Will any
human being judge what is not, whether about
one of the things that are or just by itself?” And
we, it seems, will reply: “Yes, when '%*¢ he thinks,
but thinks what is not true.” Or what shall we say?

THEAETETUS That.

SOCRATES Then is there something like this any-
where else too?

THEAETETUS Like what?
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SOCRATES Someone’s seeing something, yet see-
ing nothing.

THEAETETUS How could that be?

SOCRATES But surely if he sees some one thing,
he sees one of the things that are. Or do you think
that what is one can ever be among the things that
are not?

THEAETETUS I don't.

SOCRATES So whoever sees some one thing sees
something that is.

THEAETETUS Apparently.

SOCRATES And whoever hears something hears
some one thing, and something that is.

THEAETETUS Yes.

SOCRATES And whoever touches something
touches some one thing, and something that is, if
it’s one?

THEAETETUS That too.

SOCRATES And doesn’t whoever judges judge
some one thing?

THEAETETUS He must.

SOCRATES And whoever judges some one thing
judges something that is?

THEAETETUS [ agree.

SOCRATES So whoever judges what is not judges
nothing.

THEAETETUS Apparently.

SOCRATES But whoever judges nothing doesn’t
judge at all.

THEAETETUS That seems clear.

SOCRATES So it isn’'t possible to judge what is not,
either about the things that are or just by itself.

THEAETETUS Apparently not.

SOCRATES So judging falsely is something other
than judging things that are not.

THEAETETUS It seems to be something other.
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SOCRATES So neither this way nor the way we
were examining it a little while ago is there false
judgment in us.

THEAETETUS No, there isn’t.

SOCRATES Well, is it when it happens like this
that we give it that name?

THEAETETUS How?

SOCRATES We say that false judgment is a kind of
other-judging, '*°° when someone, having swapped
one of the things that are for another of the things
that are in his thinking, says that it is that other.
For in this way he always judges something that is,
but one thing in place of another; and since he
misses what he was aiming at, he could fairly be
called someone who judges falsely.

THEAETETUS Now I think you’ve put it exactly
right. When someone judges ugly in place of beau-
tiful, or beautiful in place of ugly, then he truly
judges falsely.

SOCRATES It’s obvious, Theaetetus, that you look
down on me and aren’t afraid of me.

THEAETETUS Why do you say that?

SOCRATES You don't think, I imagine, that I'd
pounce on your “truly falsely” **°* and ask wheth-
er it’s possible for what is swift to come about
slowly, or what is light heavily, or for any other op-
posite to come about, not according to its own
nature but according to that of its opposite, in a
way opposite to itself. I'll let that pass, then, so
that your boldness won't go for nothing. But you’re
satisfied, you say, that judging falsely is other-
judging?

THEAETETUS I am.

SOCRATES So in your judgment it is possible to
set down in one’s thinking one thing as another
and not as what it is.

THEAETETUS Yes, it is.

SOCRATES Now when someone’s thinking does
this, mustn’t it be thinking either of both things or
of one of them?
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THEAETETUS Yes, it must—either both at once or
in turn.

SOCRATES Excellent. And by thinking do you
mean what I mean?

THEAETETUS What do you mean by it?

SOCRATES An account that the soul goes through
with itself about whatever it’s considering. I'm
telling you this, mind you, as someone who
doesn’t know. But this is the picture I have of it:
when the soul thinks, it is simply conversing, '
asking itself questions and answering them, say-
ing yes and saying no. And when it has come to a
decision, whether slowly or with a sudden leap,
and is now saying the same thing and not in two
minds, we call this its judgment. So what I call
judging is speaking, and a judgment is a statement
that has been made—not to someone else, though,
and not aloud, but silently to oneself. What about
you?

THEAETETUS I call it that too.

SOCRATES So when someone judges one thing to
be another, it seems he is also saying to himself
that the one thing is the other.

THEAETETUS Of course.

SOCRATES Now try to remember whether you've
ever said to yourself that beyond all doubt what is
beautiful is ugly, or what is unjust is just. Or—to
sum it all up—consider whether you've ever tried
to persuade yourself that beyond all doubt one
thing is another. Isn't it quite the reverse? Not even
in your sleep have you ever dared to say to your-
self that odd numbers are, after all, completely
even, or anything else of that sort.

THEAETETUS That’s true.

SOCRATES And do you think anyone else, sane or
mad, would dare to say to himself in earnest, try-
ing to talk himself into it, that the ox must be a
horse, or two must be one?

THEAETETUS By Zeus, I don’t.

SOCRATES So if speaking to oneself is judging, no
one who speaks of both things and judges both,
grasping both with his soul, could say and judge
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that the one is the other. But you too must let the
word “other” pass; '*°! what I mean by it is this:
that no one judges that the ugly is beautiful, or
anything else of that sort.

THEAETETUS Yes, Socrates, I'll let it pass, and I
think it’s as you say.

SOCRATES So it is impossible for someone who is
judging both things to judge that the one is the
other.

THEAETETUS It seems so.

SOCRATES But then if he judges only one of them,
and not the other at all, he will never judge that
the one is the other.

THEAETETUS True. He'd be forced to grasp the
one he isn’t judging too.

SOCRATES So neither someone who judges both
nor someone who judges one of them can *°¢ oth-
er-judge. And so anyone who defines false judg-
ment as other-judging would be talking nonsense.
Neither this way nor the earlier ways does false
judgment appear to exist in us.

THEAETETUS It seems not.

SOCRATES And yet, Theaetetus, if it turns out that
this doesn’t exist, we’ll be forced to agree to many
absurd things.

THEAETETUS What sort of things?

SOCRATES I won't tell you until I've tried examin-
ing it in every way. I'd be ashamed on our behalf
if, while we’re still at a loss, we were forced '7** to
agree to what I have in mind. But if we find the an-
swer and get free, then we’ll talk about other
people as the ones this happens to, while we stand
clear of the ridicule. And if we’re completely at a
loss, then I suppose we’ll be humbled, and like
seasick passengers we’ll let the argument trample
on us and do whatever it likes with us. So listen to
where I still find a way through our problem.

THEAETETUS Just tell me.

SOCRATES I'll deny that we were right to agree,
when we agreed that it’s impossible for someone
to judge that things he knows are things he doesn’t
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know, '“*» and to be deceived. It is possible, in a
way.

THEAETETUS Do you mean what I suspected my-
self at the time we said it was like this: that some-
times I, who know Socrates, see someone else in
the distance whom I don’t know, and think it is So-
crates, whom I know? That sort of thing you're
talking about does happen in a case like that.

SOCRATES And didn’'t we back away from that,
because it made us both know and not know what
we know?

THEAETETUS Certainly.

SOCRATES Let’s not put it that way, then, but like
this. Perhaps it will 7' give way to us, perhaps it
will resist. But really we’re in such a tight spot that
we have to turn every argument over and put it to
the test. So see whether I'm talking sense. Is it pos-
sible for someone who didn’t know something be-
fore to learn it later?

THEAETETUS Yes, it is.
SOCRATES And again another thing, and another?

THEAETETUS Of course.

THE WAX BLOCK

Memory is pictured as a block of wax taking imprints; false judgment mismatches perception and imprint.
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SOCRATES Then suppose, for the sake of argu-
ment, that there is a block of wax in our souls—lar-
ger in one person, smaller in another; of purer
wax in one, dirtier in another; harder in some, ''¢
softer in others, and in some of just the right con-
sistency.

THEAETETUS I'll suppose it.

SOCRATES Let’s say, then, that it is a gift from
Memory, the mother of the Muses, and that
whenever we want to remember something we see
or hear or think of ourselves, we hold this block
under our perceptions and thoughts and take an
imprint of it, as if we were stamping the marks of
signet rings. Whatever is imprinted, we remember
and know for as long as its image is there;



191e

192b

THEAETETUS

GREEK

THEAETETUS £0Tw 0UTWG.

SOCRATES 0 TOlVUV EMGTAUEVOG PEV AUTA, OKOTOV O€
TL GOV 0pd A &kovEL, &pel €1 dpa To198e TPST PYeLdii &v
So&doat.

THEAETETUS moiw 61 Tivi;

SOCRATES & 018¢v, oindeig eivat toté pév & oide, toté
8¢ & un. tadta yap €v toig Tpdobev oL KAADG
wuoAoyricapev opoloyodvteg ddvvara.

THEAETETUS viv 8¢ ¢ Aéyeg;

SOCRATES 8¢1 08¢ Aéyeoar mepl a0T@dV £E dpxiig
S10p1lopévoug 8t 8 uév Tig 018V, oXWV abTod uvnusiov
v Tfi YUxf, aioBdvetat 8¢ avtd ur, oindfivor Etepdv T OV
018¢v, &xovTa kai keivov Tomov, aiclaviusvov 8¢ ur,
&S0vatov. kai 8 ye 0idev av, oindijvat givat & ur| 0ide und’
#xe1 abTod o@payidar kai 6 ur) 0idev, & ur 01dev ad: kai &

\ 5 a 5 1 a ’ Jé 7 |7 4 T
un oidev, 6 oide kai 6 aicBavetai ye, £tepdv T1 WV
aicOdveTan oindfjvat sivar kai 8 aicBdvetat, OV T1 un
b 8 un aioBdveral, Gv un aicBdverar

T a \ ’ Jé T b Jé

Kol 0 pn aicBdavetal, wv aicbdavetat.

192

atoOdvetar kol

\ 3 a5 1 b é v o 1 ~
kol 71 ye av kal O oide kal aioOdveton kai £xel TO onueiov
KaTX THV aioOnotv, oindfvat ab £Tepdv T1 GV 01d€ kal
aioBdvetat kal €xel av Kal EKEIVOU TO GNUETOV KATA THV
aioBnowv, aduvatwtepov £Tt Ekelvwy, 1 010V Te. Kal O
o0id¢ kai 0 aioBdvetat Exwv o uvnueiov 6pBXC, 6 oidev
oindfjvat &dvvatov: kai 6 0ide kal aioBdvetal Exwv

1 ) 7« b é v a 3 \ 5 \

Katd Ta0Td, O aloOdvetar kal O ab ur 0ide punde

’ é [\ \ 5 \ ’ ’ v a \ 5 \
aioBdvetat, 6 pr 0ide unde aioOdverar kai 6 pr 0ide unde
aioBdvetat, 6 un oide: kal O pr| 0ide punde aioBavetat, 6 un
aioBdvetar tdvta tadta UnepPaiiet ddvvauia Tod év
avtoig Pevdii Tva do&doar. Asinetar 81 év toig Toioiode,
einep mov &AA0O1, TO Toro0TOV YeEVESDHat.

192c

37 Memory (Mnemosyne) was the mother of the nine Muses by Zeus.

73

ENGLISH

whatever is wiped out, or can’t '°'¢ be imprinted,
we have forgotten and don’t know.>”

THEAETETUS Let it be so.

SOCRATES Now take someone who knows these
things and is considering something he is seeing
or hearing. Look and see whether he might judge
falsely in the following way.

THEAETETUS What way?

SOCRATES By thinking that things he knows are
sometimes things he knows, and sometimes
things he doesn’t. In our earlier discussion we
were wrong to agree that these things are im-
possible.

THEAETETUS And what do you say now?

SOCRATES We must put it like this, drawing our
distinctions from the beginning. Take something a
person knows, having a record of it in his soul, but
isn’t perceiving: it is impossible for him to think it
is some other thing he knows, of which he also has
an imprint but which he isn’t perceiving. And to
think that something he knows is something he
doesn’t know and has no seal-impression of; and
that something he doesn’t know is something else
he doesn’t know; and that something he doesn’t
know is something he knows. And to think that
something he is perceiving is some other thing he
is perceiving; and that something he is perceiving
is something he isn’t perceiving; and *°** that
something he isn’t perceiving is something else he
isn’t perceiving; and that something he isn’t per-
ceiving is something he is perceiving.

And again, further: to think that something he
knows and is perceiving, and has the mark of in
line with his perception, is some other thing he
knows and is perceiving, and again has the mark
of in line with his perception—that is still more
impossible than those, if that can be. And it is im-
possible to think that something he knows and is
perceiving, keeping the record correctly, is some-
thing he knows; or that something he knows and
is perceiving, keeping it '?>° the same way, is some-
thing he is perceiving; or again that something he
neither knows nor is perceiving is something he
neither knows nor is perceiving; or that some-
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thing he neither knows nor is perceiving is some-
thing he doesn’t know; or that something he
neither knows nor is perceiving is something he
isn’t perceiving. In all these cases it is utterly im-
possible to judge anything falsely. What remains is
that something like that happens, if it happens
anywhere at all, in cases of the following sort.

THEAETETUS In which cases? Maybe I'll under-
stand better from them; at the moment I can’t fol-
low.

SOCRATES In cases where he thinks that things
he knows are some other things that he knows and
is perceiving; or that he doesn’t know but is per-
ceiving; or that things '*°? he knows and is perceiv-
ing are other things that, again, he knows and is
perceiving.

THEAETETUS Now I'm left much further behind
than before.

SOCRATES Then listen to it again, this way. I
know Theodorus, and remember within myself
what he is like, and Theaetetus in the same way.
Don’t I sometimes see them and sometimes not;
sometimes touch them and sometimes not; and
hear them or perceive them by some other sense,
and at other times have no perception of the two
of you at all, but remember you nonetheless and
know you within myself?

THEAETETUS Certainly.

SOCRATES Then here is the first of the things I
want to make clear—learn this: that it is possible
not to perceive things one knows, and possible to
perceive them.

THEAETETUS True.

SOCRATES And things one doesn’t know, often it
is possible not to perceive them either, and often
possible only to perceive them?

THEAETETUS That’s possible too.

SOCRATES See, then, whether you can follow bet-
ter now. If Socrates '?** knows Theodorus and
Theaetetus, but sees neither of them and has no
other perception of them either, he could never
judge within himself that Theaetetus is Theodor-
us. Am I talking sense or not?
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THEAETETUS Yes, that’s true.

SOCRATES Well, that was the first of the cases I
was describing.

THEAETETUS Yes, it was.

SOCRATES The second, then: if I know one of you
and don’t know the other, and perceive neither, I
could never think that the one I know is the one I
don’t know.

THEAETETUS Right.

SOCRATES And the third: if I neither know nor
perceive either of you, I could not think that the
one I don’t know is some other person I don’t
know. And imagine you’'ve heard all the other
earlier cases again in order, in which I will never
judge falsely about you and Theodorus, whether I
know both of you or neither, or know one and not
the other. And the same goes for the cases in-
volving perception, if you're following.

THEAETETUS I'm following.

SOCRATES Then the only place left for judging
falsely is here. Suppose I know you and Theodor-
us, and I have the marks of you both in that wax
block, 7% like the imprints of signet rings. I see
you both from a distance, and not clearly enough,
and I'm eager to assign the proper mark of each to
the proper sight, fitting the sight into its own track
so that recognition can take place. Then I fail at
this: like people who put their shoes on the wrong
feet, I switch them round and apply the sight of
each of you to the other’s mark. Or else the same
thing happens to me as happens to sight in mir-
rors, when right flows over into ***“ left, and I go
wrong. That’s when mistaking one thing for anoth-
er, and judging falsely, comes about.

THEAETETUS Yes, it seems so, Socrates. It’s won-
derful how well you describe what happens to
judgment.

SOCRATES Then there’s also the case where I
know you both, and besides knowing one of you I
perceive him, but not the other, and the know-
ledge I have of the other isn’t matched with my
perception. That’s what I was describing earlier,
and you didn’t understand me then.
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THEAETETUS No, I didn’t.

SOCRATES Well, what I was saying was this: if
someone knows one person and '°*¢ perceives him,
and has his knowledge of him matched with his
perception of him, he will never think that person
is someone else whom he knows and perceives
and whose knowledge he likewise has matched
with his perception. Wasn’t that it?

THEAETETUS Yes.

SOCRATES What was left out, I think, is the case
we’re describing now, where we say false judg-
ment arises: someone knows both people and sees
both, *** or has some other perception of both, but
doesn’t hold each of the two marks up against the
perception that belongs to it. Like a poor archer,
he shoots wide of the target and misses—and that,
of course, is just what we’ve named falsehood.

THEAETETUS Reasonably enough.

SOCRATES And when perception is present for
one of the marks but not for the other, and the
mind fits the mark belonging to the absent percep-
tion to the present one, in every such case the
mind is deceived. In a word: about things a person
doesn’t know and has never perceived, it seems
there can be no **" being deceived and no false
judgment, if what we’re saying now makes any
sense. It’s about the very things we know and per-
ceive that judgment twists and turns, becoming
false or true. When it brings the proper stamps
and imprints together squarely and directly, it’s
true; when it brings them together askew and
crooked, it’s false.

THEAETETUS Well, isn’t that finely put, Socrates?

SOCRATES You'll say so all the more when you’ve
heard this too. Judging truly is a fine thing, and be-
ing deceived a shameful one.

THEAETETUS Of course.

SOCRATES Well, they say these come about like
this. When the wax in someone’s soul is deep,
plentiful, smooth, and worked to just the right
softness, the things that come in through the per-
ceptions are stamped on this “heart” of the soul—
Homer’s word, hinting at its likeness to wax. In
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people like that **¢ the marks that form are clean
and deep enough, and they last a long time. Such
people are, first, quick to learn; second, good at re-
membering; and third, they don’t mismatch the
marks of their perceptions, but judge truly. Since
the marks are clear and have plenty of room, they
quickly assign each thing to its own imprint—to
what are called the things that are—and these
people are called wise. Don’t you think so?3*

THEAETETUS Extraordinarily so.

SOCRATES Now when someone’s heart is
“shaggy”—the thing the all-wise poet praised—or
dirty, of impure wax, or very soft or hard: those
with soft wax are quick to learn but forgetful, and
those with hard wax the opposite. Those whose
wax is shaggy and rough, something stony, full of
earth or dirt mixed in, get unclear imprints. So do
those with hard wax, since there’s no depth in it.
And those with soft wax get '°°* unclear imprints
too, because they quickly run together and blur.
And if, on top of all this, the imprints are crowded
on top of one another for lack of room, because
someone’s little soul is small, they’re even less
clear than those. So all these people turn out to be
the sort who judge falsely.*

For when they see or hear or think of something,
they can’t quickly assign each thing to its own
mark. They’re slow, and because they assign
things to the wrong places they mostly missee,
mishear and misthink. And these people in turn
are said to be deceived about the things that are,
and ignorant.

THEAETETUS Nobody could put it more rightly,
Socrates.

SOCRATES Shall we say, then, that there are false
judgments in us?

THEAETETUS Very much so.
SOCRATES And true ones too?

THEAETETUS True ones too.

38 Greek kear (“heart”) echoes kéros (“wax”); Homer uses the related word kér.
39 Homer speaks of a hero’s “shaggy heart” (e.g. Iliad 2.851)—a hairy chest, the sign of a brave man.
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SOCRATES So do we now think it’s been ad-
equately agreed that both these kinds of judgment
certainly exist?

THEAETETUS Emphatically.

SOCRATES Theaetetus, a man who babbles really
is a terrible and tiresome thing, it seems.

THEAETETUS What? What made you say that?

SOCRATES I'm annoyed at my own slowness—and
at what really is babbling. What else would you
call it when someone drags arguments up and
down because he’s too dull to be convinced, and
can't bear to let go of any of them?

THEAETETUS But what are you annoyed about?

SOCRATES I'm not just annoyed; I'm also afraid of
what I'll answer if someone asks me: “Socrates, so
you’ve discovered false judgment: it’s not in per-
ceptions in relation to each other, nor **°*? in
thoughts, but in the fitting of perception to
thought?” I expect I'll say yes, preening myself as

though we’d discovered something fine.

THEAETETUS It seems to me, Socrates, that what
we’ve just shown is nothing to be ashamed of.

SOCRATES “Then,” he’ll say, “you’re claiming that
we could never think a man we’re only thinking
of, and not seeing, is a horse, which again we
neither see nor touch but only think of, without
perceiving anything else about it?” I expect I'll say
that’s what I mean.

THEAETETUS And rightly.

SOCRATES “Well then,” he’ll say, “by this argu-
ment, wouldn’t it follow that someone could never
think that eleven, which he does nothing but think
of, is twelve, which again he only thinks of?” Come
on, then—you answer.

THEAETETUS Well, I'll answer that someone who
sees or touches eleven things might think they’re
twelve, but that about the eleven and twelve he
has in his thought he could never judge that.

SOCRATES Really? Take five and '*** seven. Do you
think anyone has ever considered, in his own

mind—I don’t mean setting out seven men and five
to look at, or anything like that, but five and seven
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themselves, which we say are records there in the
wax block, about which there can be no false judg-
ment—has anyone ever considered these very
things, talking to himself and asking how many
they are, and one person thought and said they
were eleven, and another twelve? Or does every-
one say and think they’re twelve?

THEAETETUS No, by Zeus. Plenty say eleven. And
if you consider it with larger numbers, people go
wrong more often. I take it you're talking about
numbers in general.

SOCRATES You take it rightly. And consider
whether what happens then is anything other
than thinking that the twelve itself, the one in the
wax block, is eleven.

THEAETETUS It seems so.

SOCRATES Then doesn’t that bring us back to our
first arguments? Anyone to whom this happens
thinks that something he knows is another of the
things he knows, which we said was impossible.
And that was exactly how we were forced to say
that there’s no *°° false judgment: so that the same
person wouldn’t be forced to know and not know
the same things at the same time.

THEAETETUS Very true.

SOCRATES Then we have to show that judging
falsely is something other than a mismatch of
thought with perception. If that were what it was,
we’d never be deceived in our thoughts by them-
selves. As things stand, either there’s no false judg-
ment, or it’s possible not to know what one knows.
Which of these do you choose?

THEAETETUS That’s no choice at all, Socrates.

SOCRATES And yet the argument will probably
not allow both. Still—since we must dare
everything—what if we tried being shameless?

THEAETETUS How?

SOCRATES By being willing to say what knowing
is like.

THEAETETUS And what’s shameless about that?

SOCRATES You don’t seem to realize that our
whole discussion from the start has been a search
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for knowledge, on the assumption that we don’t
know what it is.

THEAETETUS No, I do realize it.

SOCRATES Then don’t you think it’s shameless,
when we don’t know what knowledge is, to declare
what knowing is like? But in fact, '°°° Theaetetus,
we’ve been infected all along with an impure way
of talking. Countless times we’ve said “we know”
and “we don’t know,” “we have knowledge” and
“we don’t have knowledge,” as if we understood
each other at all while we’re still ignorant of know-
ledge. And, if you like, even at this very moment
we’ve used “be ignorant” and “understand” again,
as if it were proper for us to use them when we
lack knowledge.

THEAETETUS But how will you carry on a discus-
sion, Socrates, if you keep away from these words?

SOCRATES Not at all, being the man I am—though
Icould if I were an expert in contradiction. If a
man like that were here now, he’d tell us to keep
away from them, and he’d come down hard on us
for the things I'm saying. But since we’re no good
at it, do you want me to be bold and say what
knowing is like? I think it might be of some use.

THEAETETUS Be bold, then, by Zeus. You'll be
fully forgiven for not keeping away from those
words.

THE AVIARY

The mind is pictured as an aviary of pieces of knowledge, where one can catch the wrong bird.
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SOCRATES Well, have you heard what people
nowadays say knowing is?

THEAETETUS Perhaps; but I don’t remember at
the moment.

SOCRATES They say, I think, that it’s the having of
knowledge.

THEAETETUS That’s true.

SOCRATES Well, let’s make a small change and
say it’s the possession of knowledge.
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THEAETETUS And how will you say that differs
from the other?

SOCRATES Perhaps not at all. But hear what I
think and help me test it.

THEAETETUS IfI can.

SOCRATES Well, to me possessing doesn’t look the
same as having. For example, if someone bought a
cloak and it was his to use but he wasn’'t wearing
it, we wouldn’t say he had it, though we would say
he possessed it.

THEAETETUS Rightly.

SOCRATES Now see whether it’s possible in the
same way to possess knowledge without having it.
Suppose someone hunted wild birds—pigeons or
some other kind—and kept them in an aviary he’d
built at home. In one sense we might say he al-
ways has them, because he possesses them,
mightn’t we?

THEAETETUS Yes.

SOCRATES But in another sense he has none of
them. Rather, he’s acquired a power over them,
since he’s brought them under his control in an
enclosure of his own: he can take them and hold
them whenever ¢ he wants, catching whichever
one he likes, and let them go again, and he’s free to
do this as often as he sees fit.

THEAETETUS That’s so.

SOCRATES Once again, then: just as before we
built a wax model of some kind in our souls—I
don’t know what— let’s now make in each soul a
kind of aviary of all sorts of birds, some in flocks
apart from the others, some in small groups, and
some alone, flying among all the rest wherever
they happen to go.

THEAETETUS Consider it made. But what next?

SOCRATES We must say that while we’re children
this container is empty, and think of pieces of
knowledge in place of the birds. Whatever piece of
knowledge someone acquires and shuts up in the
enclosure, we must say he has learned or dis-
covered the thing this knowledge was of, and that
this is what knowing is.
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ENGLISH

THEAETETUS Let’s say so.

SOCRATES Now consider what words are needed
for hunting again for whichever piece of know-
ledge he wants, taking and holding it, and letting
it go again—whether the same ones as when he
first acquired it, or different ones. You’ll under-
stand what I mean more clearly from this. You call
arithmetic an art, don’t you?

THEAETETUS Yes.

SOCRATES Then take it to be a hunt for pieces of
knowledge of everything odd and even.

THEAETETUS I take it that way.

SOCRATES And it’s by this art, I think, that
someone both has the ** pieces of knowledge of
numbers under his control himself, and hands
them on to someone else, if he hands them on.

THEAETETUS Yes.

SOCRATES And we call handing them on “teach-
ing,” taking them over “learning,” and having
them, by possessing them in that aviary, “know-

2

ing.
THEAETETUS Certainly.

SOCRATES Now pay attention to what follows.
The complete arithmetician knows all numbers,
doesn’t he? He has pieces of knowledge of all num-
bers in his soul.

THEAETETUS Of course.

SOCRATES Then would such a person ever count
anything—either numbers themselves, to himself,
or some external thing that has number?

THEAETETUS Of course he would.

SOCRATES And we’ll say that counting is nothing
other than examining how large some number
happens to be.

THEAETETUS Yes.

SOCRATES Then it appears that the man we
agreed knows every number is examining what he
knows as if he didn’t know it. I'm sure you've
heard such puzzles argued.
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ENGLISH

THEAETETUS I have.

SOCRATES So, drawing our likeness from the pos-
sessing and hunting of pigeons, we’ll say the hunt-
ing was of two kinds: one before possession, for
the sake of possessing; the other, once one pos-
sesses them, to take and hold in one’s hands what
one possessed long ago. In the same way, with
things he had pieces of knowledge of long ago,
having learned them, and knew—isn't it possible
to learn these very same things again, by taking
up the knowledge of each and holding it, know-
ledge he possessed long ago but didn’t have ready
to hand in his thought?

THEAETETUS True.

SOCRATES That’s just what I was asking a mo-
ment ago: how should we use our words in speak-
ing of this, when the arithmetician sets out to
count or the man who knows his letters to read
something? Should we say that in such a case, al-
though he knows, he comes to learn again from
himself what he knows?

THEAETETUS But that’s absurd, Socrates.

SOCRATES Then should we say he’ll read *** and
count what he doesn’t know, when we’ve granted
that he knows all the letters and every number?

THEAETETUS That’s unreasonable too.

SOCRATES Then do you want us to say that we
don’t care about the words—let anyone drag
“knowing” and “learning” wherever he likes—but
since we’ve defined possessing knowledge as one
thing and having it as another, we say it’s im-
possible for someone not to possess what he pos-
sesses, so that it never happens that someone
doesn’t know what he knows, and yet it is possible
to get a false judgment about it?

For it’s possible not to have the knowledge of that
thing but another instead of it: when, hunting for
some piece of knowledge as they fly about, he
misses and takes one instead of another. That’s
when he thought eleven was twelve: he took the
knowledge of eleven instead of the knowledge of
twelve, the one inside him—a ring dove, as it were,
instead of a pigeon.
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ENGLISH

THEAETETUS Yes, that makes sense.

SOCRATES But when he takes the one he’s trying
to take, then he’s free of deception and judges
what is. And so there is both true and ¢ false
judgment, and none of the things that troubled us
earlier stands in the way? Perhaps you’ll agree
with me. Or what will you do?

THEAETETUS I agree.

SOCRATES Yes, we're rid of the business of people
not knowing what they know; for it no longer
turns out anywhere that we don’t possess what we
possess, whether we’re deceived about something
or not. But I think another, stranger difficulty is
coming into view.

THEAETETUS What’s that?

SOCRATES Whether a swap of pieces of know-
ledge could ever turn out to be false judgment.

THEAETETUS How do you mean?

SOCRATES First, that someone who has know-
ledge of something should be ignorant of that very
thing—not through lack of knowledge but through
his own knowledge. Then, that he should judge
this thing to be that, and that to be this. Isn't it ut-
terly unreasonable that when knowledge comes to
it the soul should recognize nothing and be ignor-
ant of everything? By this argument nothing stops
ignorance, when it comes, from making someone
know something, and blindness from making him
see—if knowledge is ever going to make someone
ignorant.

THEAETETUS Perhaps, Socrates, we weren'’t right
to make the birds only pieces of knowledge. We
should have put pieces of ignorance in the soul
too, flying about along with them. Then the
hunter, catching now a piece of knowledge and
now a piece of ignorance of the same thing, judges
falsely by the ignorance and truly by the know-
ledge.

SOCRATES It’s not easy not to praise you,
Theaetetus. But look again at what you said. Let it
be as you say: then the man who catches the *°*
piece of ignorance will judge falsely, you say.
Right?
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ENGLISH

THEAETETUS Yes.

SOCRATES But surely he won't also believe he’s
judging falsely.

THEAETETUS Of course not.

SOCRATES No—truly; and he’ll be in the frame of
mind of someone who knows about the things he’s
deceived about.

THEAETETUS Certainly.

SOCRATES So he’ll think he’s caught and has a
piece of knowledge, not a piece of ignorance.

THEAETETUS Clearly.

SOCRATES So after going a long way round we’re
back at our first puzzle. That expert in refutation
will laugh and say: °°* “My excellent friends, does
someone who knows both, a piece of knowledge
and a piece of ignorance, think the one he knows
is another of the ones he knows? Or, knowing
neither, does he judge the one he doesn’'t know to
be another of the ones he doesn’t know? Or, know-
ing one and not the other, does he judge the one he
knows to be the one he doesn’t? Or believe the one
he doesn’t know is the one he knows? Or will you
tell me again that there are pieces of knowledge of
the pieces of knowledge and ignorance, which
their possessor has shut up in some other ridicu-
lous ?°°¢ aviaries or wax models, and knows as long
as he possesses them, even if he doesn’t have them
ready to hand in his soul? Will you be forced in
this way to keep running round to the same place
countless times and get nowhere?” What shall we
answer to that, Theaetetus?

THEAETETUS By Zeus, Socrates, I don’t know
what to say.

SOCRATES Well then, my boy, isn’t the argument
right to rebuke us, and to point out that we’re
wrong to look for false judgment before *°°¢ know-
ledge, and let knowledge go? It’s impossible to un-
derstand false judgment until one has adequately
grasped what knowledge is.

THEAETETUS As things stand, Socrates, I have to
think it’s as you say.
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ENGLISH

SOCRATES Then what will someone say know-
ledge is, starting again from the beginning? Surely
we’re not going to give up yet?

THEAETETUS Not at all—unless you give up.

SOCRATES Tell me, then: what could we say it is
that would least contradict ourselves?

THEAETETUS What we tried before, Socrates. I
don’t have anything else.

SOCRATES What was that?

THEAETETUS That true judgment is knowledge.
Judging truly is surely free of error, and
everything that comes of it turns out fine and
good.

SOCRATES The man leading the way across the
river, Theaetetus, said, “It will show you.” So with
this: if we go on and search into it, it may turn up
2012 in our path and reveal what we’re looking for;
if we stay put, nothing will become clear.*

THEAETETUS You're right. Let’s go on and exam-
ine it.

SOCRATES Well, this won’t take long to examine.
There’s a whole art that tells you it isn’t know-
ledge.

THEAETETUS How so? What art is that?

SOCRATES The art of the greatest in wisdom—the
people called orators and lawyers. They persuade
by their art, I think, not by teaching but by mak-
ing people judge whatever they want. Or do you
think there are teachers so clever *°'” that, in the
little time the water clock allows, they can ad-
equately teach the truth of what happened to
people who weren't there when others were
robbed of money or suffered some other violence?

THEAETETUS I don’t think so at all; but they can
persuade them.

40 A proverb: asked how deep the river was, the guide answered that wading in would show.
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ENGLISH

SOCRATES And by “persuade” don’t you mean
“make them judge”?

THEAETETUS Of course.

SOCRATES Then when jurors are justly persuaded
about things only an eyewitness can know, and no
one else, then, judging these things from °'¢
hearsay and getting a true judgment, they’ve
judged without knowledge, though they were
rightly persuaded, if they gave a good verdict?

THEAETETUS Absolutely.

SOCRATES But, my friend, if true judgment and
knowledge were the same, even in the law courts,
the best of jurors would never judge correctly
without knowledge. As it is, they seem to be two
different things.

THEAETETUS Yes, Socrates—I'd forgotten it, but I
heard someone say this, and now I'm thinking of
it. He said that true judgment with an account *°*¢
is knowledge, and that true judgment without an
account falls outside knowledge. And things of
which there is no account are not knowable—that
was the very word he used—while those that have
one are knowable.

SOCRATES That’s well said. But tell me how he
distinguished these knowable and unknowable
things, so we can see whether you and I have
heard the same version.

THEAETETUS I don’t know whether I'll be able to
work it out; but if someone else stated it, I think I
could follow.

THE DREAM

A theory holds that elements are unknowable and complexes knowable; Socrates tests it on letters and syllables.
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ENGLISH

SOCRATES Then listen to a dream in return for a
dream. I too seemed “'° to hear some people say
that the first elements, as it were, of which we and
everything else are composed, have no account.
Each of them, itself by itself, can only be named,;
nothing else can be said of it, neither that it is nor
that it is not, for then being or not-being would *°*
already be attached to it, whereas nothing must be
added if one is to speak of that thing alone. Not
even “itself” or “that” or “each” or “alone” or “this”
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should be added, nor many other such words. For
these run around and attach to everything, being
different from the things they’re added to; where-
as if it were possible to express the element itself]
and it had an account all its own, it would have to
be expressed without all the others.*

As it is, it’s impossible for *°** any of the first
things to be expressed in an account: it can only
be named, since a name is all it has. But with the
things composed of them, just as they themselves
are woven together, so their names woven togeth-
er become an account, since a weaving together of
names is what an account is. So the elements are
without an account and unknowable, but perceiv-
able, while the syllables are knowable and ex-
pressible and can be judged with true judgment.
So when someone gets a true judgment of some-
thing without an account, *°*¢ his soul is truthful
about it but doesn’t know it; for anyone who can’t
give and receive an account of a thing lacks know-
ledge of it. But when he has added an account, he
has become capable of all this and is perfectly
placed for knowledge. Is that how you heard the
dream, or differently?

THEAETETUS Exactly like that.

SOCRATES So you're satisfied, and you put it this
way: that true judgment with an account is know-
ledge?

THEAETETUS Absolutely.

SOCRATES Have we, Theaetetus, now, on this very
day, caught what many wise men have long been
searching for and grown old before finding?

THEAETETUS It seems to me, at any rate, So-
crates, that what’s just been said is well said.

SOCRATES And it’s likely that this very thing is
so; for what knowledge could there still be apart
from an account and correct judgment? But one of
the things that were said displeases me.

THEAETETUS Which one?

SOCRATES The very one that seems to have been
said most cleverly: that the ?°°° elements are un-

41 Greek stoicheion means both “element” and “letter of the alphabet,” and syllabé both “syllable” and “combination”; the discussion
that follows plays on both senses.
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knowable, but the kind made up of syllables is
knowable.

THEAETETUS Isn't that right?

SOCRATES We must find out. We have as hostages,
so to speak, for the theory the examples he used
when he said all this.

THEAETETUS What examples?

SOCRATES The elements of writing—the letters—
and syllables. Or do you think the person who said
what we're discussing had anything else in view
when he said it?

THEAETETUS No, just these.

SOCRATES Then let’s take them up again and put
them to the test—or rather ourselves: did we learn
our letters this way or not? Come on, first: do syl-
lables have an account, while elements have none?

THEAETETUS Perhaps.

SOCRATES It certainly looks that way to me too.
At any rate, if someone asked you about the first
syllable of “Socrates” like this: “Theaetetus, tell
me, what is SO?” what will you answer?

THEAETETUS That it’s sigma and omega.*
SOCRATES So that’s your account of the syllable?
THEAETETUS Itis.

SOCRATES Come on, then, give me the account of
sigma in the same way.

THEAETETUS But how can anyone give the ele-
ments of an element? Besides, Socrates, sigma is
one of the voiceless letters—just a noise, like the
tongue hissing—and beta has neither voice nor
noise, and neither do most of the elements. So it’s
quite right to say they have no account, since even
the clearest of them, the seven themselves, have
only voice, and no account at all.*?

SOCRATES Then this, my friend, is something
we’ve got right about knowledge.

42 Theaetetus uses the Greek letter names: sigma is S and omega a long O; below, beta is B, and later theta is TH, epsilon E and tau T
—theta being a single letter in Greek.
43 The seven are the vowels of the Greek alphabet.

89



203d

PLATO

GREEK

THEAETETUS @awvopeda.

SOCRATES Ti 84; 0 U} YVwoToV ivat To oToiyeiov
SAN TV GUANAPTY &p’ OpBDC dmodedetyueda;

THEAETETUS €ik0g Ye.

SOCRATES @épe 81, TV sLAAAPRV tétepov Aéyopev ta
du@dtepa ototxeia, kal £&v mAgiw A A 800, T& TdvTa, f
piav Tva i6€av yeyovuiav cuvieféviwy avt®v;

THEAETETUS 1 dnavta £uotye SokoOuev.

SOCRATES 8pa 81 &mi Svoiv, olyua kai &. du@dtepd
€otv 1] Tpdtr cLAAAPT] ToD €pol Ovopatog. &AAo T1 6
YIYVOOKWV aUTNV T GAUPOTEPA YIYVWOKEL

THEAETETUS tiufy;
SOCRATES 106 ofypa kal T0 @ dpa yIyVWoKeL.
THEAETETUS vai.

SOCRATES ti8’; ékdtepov dp’ &yvoel kai o0dEtepov
£10W¢ GUPSTEPA YIYVWOKEL,

THEAETETUS A Setvov kal Aoyov, & ZOKpaTe.

SOCRATES &A\& pévror €1 ye Gvaykn ekdtepov
YIYVWOKELY, eimep GUOOTEPA TIG YVOOETAL, TIPOYLYVWOKELY
& oTotxeln dnaca avaykn t@ pwéAovti mote yvwoeoshat
oLAAAPRY, kai oUTwG NIV 6 KaAOg Adyog dmodedpakmg
oixfostal.

THEAETETUS Kol uéAa ye €aipvng.

SOCRATES 00 yap KaADG a0TOV QUAATTOUEV. XpAV Yap
Towg TV cUAAXPRV TiBecOan un Ta otorxeio GAN’ £E
gketvav £V T1 yeyovog £180¢, idéav piav adtd adtod #xov,
€tepov O¢ TV oTOoLXELWV.

THEAETETUS mévv uév obv- kol téxa y &v udAAov
oUtwg f 'keivwg Exot.
SOCRATES OKeNTéOV Kol 00 TPodoTEOV OUTWG

Aavavdpwg péyav Te Kal oepvov AGyov.

THEAETETUS 00 ydp o0v.

90

ENGLISH

THEAETETUS It seems so.

SOCRATES What about this? Have we been right
to declare that the element isn’t knowable, but the
syllable is?

THEAETETUS It seems likely.

SOCRATES Come, then: do we say the syllable is
both elements—or, if there are more than two, all
of them—or some single form that has come into
being when they’re put together?

THEAETETUS I think we mean all of them.

SOCRATES Then consider the case of two, sigma
and omega. Together they’re the first syllable of
my name. Doesn’t someone who knows the syl-
lable know both of them?

THEAETETUS Of course.
SOCRATES So he knows sigma and omega.
THEAETETUS Yes.

SOCRATES What? Is he ignorant of each, and does
he know both while knowing neither?

THEAETETUS But that’s monstrous and absurd,
Socrates.

SOCRATES And yet if one has to know each in or-
der to know both, then anyone who is ever going
to know a syllable absolutely must know the ele-
ments first; and so our fine theory will have run
off and vanished.

THEAETETUS And very suddenly too.

SOCRATES Because we’re not guarding it well.
Perhaps we should have made the syllable not the
elements but some single form that has come into
being out of them, with one character of its own,
different from the elements.

THEAETETUS Certainly. And perhaps it’s more
like that than the other way.

SOCRATES We must look into it, and not betray a
great and imposing theory in such a cowardly
way.

THEAETETUS No, we mustn’t.
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SOCRATES Then let it be as we now say: the syl-
lable is a single form arising from the several ele-
ments fitted together, in letters and in everything
else alike.

THEAETETUS Certainly.
SOCRATES Then it mustn’t have parts.
THEAETETUS Why?

SOCRATES Because where something has parts,
the whole must be all the parts. Or do you say that
the whole, too, which has come to be from the
parts, is a single form different from all the parts?

THEAETETUS I do.

SOCRATES And do you call the sum and the whole
the same thing, or °** each different from the oth-
er?

THEAETETUS I have nothing clear to say. But
since you tell me to answer readily, I'll take the
risk and say they’re different.

SOCRATES Your readiness, Theaetetus, is right.
Whether your answer is too, we must look into.

THEAETETUS Yes, we must.

SOCRATES Then the whole would differ from the
sum, according to the present argument?

THEAETETUS Yes.

SOCRATES Well then: is there any difference
between all the things and the sum? For example,
when we say one, two, three, four, five, six, or *°¢
twice three, or three times two, or four and two, or
three and two and one—are we saying the same
thing in all these cases, or something different?

THEAETETUS The same.
SOCRATES Anything other than six?
THEAETETUS Nothing.

SOCRATES So with each expression we've said all
six?

THEAETETUS Yes.
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SOCRATES And when we say all of them, aren’t we
speaking of a sum?

THEAETETUS We must be.
SOCRATES Anything other than the six?
THEAETETUS Nothing.

SOCRATES So in things that consist of number, at
least, what we call the sum and all the things are
the same?

THEAETETUS It seems so.

SOCRATES Then let’s talk about them like this.
The number of a plethron and the plethron are the
same, aren’t they?

THEAETETUS Yes.
SOCRATES And the number of a stadion, likewise.
THEAETETUS Yes.

SOCRATES And again the number of an army and
the army, and all such things alike? For in each
case the whole number is all that the thing is.

THEAETETUS Yes.

SOCRATES And is the number of each anything
other than parts?

THEAETETUS Nothing.

SOCRATES So whatever has parts would consist of
parts?

THEAETETUS It seems so.

SOCRATES And it’s been agreed that all the parts
are the sum, if the whole number is to be the sum.

THEAETETUS Yes.

SOCRATES Then the whole doesn’t consist of
parts. For then it would be a sum, being all the
parts.

THEAETETUS It seems not.

SOCRATES Butis a part, as such, a part of any-
thing other than the whole?

THEAETETUS Of the sum, yes.
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SOCRATES You're putting up a manly fight,
Theaetetus. But isn’t the sum, when nothing is
missing, precisely that—a sum?

THEAETETUS Necessarily.

SOCRATES And won’t a whole be this same thing—
that from which nothing is missing anywhere?
And whatever has something missing is neither a
whole nor a sum, both at once, for the same reas-
on?

THEAETETUS It seems to me now that sum and
whole don’t differ at all.

SOCRATES Weren't we saying that where there are
parts, the whole and the sum will be all the parts?

THEAETETUS Certainly.

SOCRATES Then again, as I was trying to show
just now: if the *°°" syllable is not the elements,
mustn't it follow that it doesn’t have the elements
as its parts? Or else, if it’s the same as them, that
it’s just as knowable as they are?

THEAETETUS Yes.

SOCRATES And it was to avoid that, wasn’t it, that
we made the syllable different from them?

THEAETETUS Yes.

SOCRATES Well then, if the elements aren’t parts
of the syllable, can you name some other things
that are parts of a syllable but aren’t its elements?

THEAETETUS Not at all. If I granted it had some
parts, Socrates, it would surely be ridiculous to set
aside the elements and go looking for other things.

SOCRATES Then, Theaetetus, by the present argu-
ment a syllable would be altogether a single, indi-
visible form.

THEAETETUS It seems so.

SOCRATES Then do you remember, my friend,
that a little earlier we accepted, thinking it well
said, that there’s no account of the first things of
which the rest are composed, because each, itself
by itself, is not composite; that it isn’t correct even
to attach “being” to it when speaking of it, nor
“this,” since these are said as things different from
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it and foreign to it; and that this was the reason
that made it without an account and unknowable?

THEAETETUS I remember.

SOCRATES Is there any reason other than this for
its being single in form and indivisible? I don’t see
any other.

THEAETETUS No, there doesn’t seem to be.

SOCRATES So hasn't the syllable fallen into the
same class as the element, if it has no parts and is
a single form?

THEAETETUS Absolutely.

SOCRATES So if the syllable is many elements and
a kind of whole, with these as its parts, then syl-
lables and elements are alike knowable and ex-
pressible, since all the parts turned out to be the
same as the whole.

THEAETETUS Very much so.

SOCRATES But if it’s one and without parts, then a
syllable and an element alike are without an ac-
count and unknowable; the same cause will make
them so.

THEAETETUS I can't say otherwise.

SOCRATES Then let’s not accept it from anyone
who says a syllable is knowable and expressible,
and an element the opposite.

THEAETETUS No, if we're persuaded by the argu-
ment.

SOCRATES And what about this? If someone said
the opposite, wouldn’t you be more ready to ac-
cept it, from what you know of your own experi-
ence in learning your letters?

THEAETETUS What experience?

SOCRATES That all through your learning you did
nothing but try to tell the elements apart, each it-
self by itself, by sight and by hearing, so that their
order wouldn’t confuse you when they were
spoken or written.

THEAETETUS That’s very true.
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SOCRATES And at the lyre teacher’s, was having
learned completely anything other *°°> than being
able to follow each note and tell which string it
came from? And everyone would agree that these
are called the elements of music.

THEAETETUS Nothing else.

SOCRATES So from the elements and syllables we
ourselves have experience of, if we'’re to infer from
them to the rest, we’ll say that the class of ele-
ments gives a knowledge far clearer than the syl-
lable does, and more decisive for completely
grasping each subject; and if anyone says that a
syllable is by nature knowable and an element un-
knowable, we’ll think he’s joking, whether he
means to or not.

THEAETETUS Absolutely.

SOCRATES Well, I think still other proofs of this
could be found. But let’s not let them make us for-
get to look at the question before us: what can it
mean to say that an account, added to true judg-
ment, makes knowledge in its most complete
form?

THEAETETUS Yes, we must look at that.

THREE MEANINGS OF ACCOUNT
Account as speech, as a list of elements, or as a distinguishing mark: each fails, and the inquiry ends.
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SOCRATES Come then: what does “account” mean
to tell us? I think it means one of three things.

THEAETETUS Which three?

SOCRATES The first would be making one’s
thought evident through sound, with verbs and
nouns, imprinting one’s judgment on the stream
that flows through the mouth, as on a mirror or
water. Or don’t you think that sort of thing is an ac-
count?

THEAETETUS I do. At any rate we say that
someone who does that is speaking.

SOCRATES Well, anyone can do that, sooner or
later—show what he thinks about each thing—un-
less he’s been mute or deaf from birth. And so
everyone who judges something °°° correctly will
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turn out to have it with an account, and there will
no longer be correct judgment anywhere without
knowledge.

THEAETETUS True.

SOCRATES Then let’s not be quick to condemn the
person who declared that knowledge is what we’re
now examining, as if he’d said nothing. Perhaps
that isn’t what he meant, but rather being able,
when asked what each thing is, to give an answer
through its elements *°’* to the person asking.

THEAETETUS Such as what, Socrates?

SOCRATES Such as Hesiod’s line about a wagon:
“A hundred timbers make a wagon.” I couldn’t
name them, and I don’t think you could either. But
if asked what a wagon is, we’d be content if we
could say: wheels, axle, body, rails, yoke.**

THEAETETUS Certainly.

SOCRATES But he might think that we—just like
people asked your name who answered syllable by
syllable—were *°’” ridiculous: judging correctly
and saying what we say, but thinking we were ex-
perts in letters and had and could state, as an ex-
pert in letters would, the account of the name
“Theaetetus.” Whereas speaking with knowledge,
he’d say, isn’t possible until one goes through each
thing element by element, along with true judg-
ment—as was said earlier, I think.

THEAETETUS Yes, it was.

SOCRATES In the same way, then, we have a cor-
rect judgment about a wagon, but the one who can
go through *°’¢ what it is by way of those hundred
parts has, by adding this, added an account to his
true judgment; instead of merely judging, he’s be-
come an expert and a knower about what a wagon
is, having gone through the whole by way of its
elements.

THEAETETUS Don’t you think that’s right, So-
crates?

SOCRATES If you think so, my friend, and accept
that going through each thing element by element
is its account, while going through it by syllables,
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or by still larger units, is lack of account, tell me,
2074 g0 that we can examine it.

THEAETETUS Well, I certainly accept it.

SOCRATES Do you, thinking that anyone at all
knows anything at all when the same thing seems
to him sometimes to belong to one thing and
sometimes to another? Or when he judges now one
thing, now another, to belong to the same thing?

THEAETETUS By Zeus, no, I don'’t.

SOCRATES Then have you forgotten that at the
start of learning your letters, you and the others
did just that?

THEAETETUS Do you mean thinking that now
one letter, *°’° now another belonged to the same
syllable, and putting the same letter sometimes
into the proper syllable and sometimes into anoth-
er?

SOCRATES That’s what I mean.

THEAETETUS By Zeus, I haven'’t forgotten, then;
and I don’t think that people in that state have
knowledge yet.

SOCRATES Well then: at such a stage, when
someone writing “Theaetetus” thinks he should
write theta and epsilon, and writes them, *°** and
again, trying to write “Theodorus,” thinks he
should write tau and epsilon, and writes them—
will we say he knows the first syllable of your
names?

THEAETETUS But we agreed just now that
someone in that state doesn’'t know yet.

SOCRATES Does anything stop the same person
being in that state about the second, third, and
fourth syllables too?

THEAETETUS Nothing.

SOCRATES Then when he writes “Theaetetus” in
order, will he be writing it with correct judgment
and with the going-through by elements?

THEAETETUS Clearly.

SOCRATES While still lacking knowledge, though
judging correctly, as we say?



208c

208d

208e

PLATO

GREEK

THEAETETUS vai.

SOCRATES Adyov ye €xwv peta 0pBTig 86Eng. tnv yap
d1& ol otorxeiov 680V Exwv Eypagev, v 61 Adyov
wuoAoyroapev.

THEAETETUS &An6.

SOCRATES &otv &pa, & £taipe, petd Adyov 6pon 86&a,
Nv oUnw ¢l EmoTApNY KaAETV.

THEAETETUS kivdvuveLel.

SOCRATES Gvap 1, 0 €otkev, EMAovuTroapey
oinbévreg €xerv ToV dAnBéotatov Emotriung Adyov. fi
AT KATNYOpRUEY;

1ow¢ yap oV To0To T1§ avTOV Opieital, GAAG TO Aoidv
€180¢ TGV TPIGV, OV &V Y€ T1 #papev Adyov BricecBat TOV
gmotAunv 6p1léuevov §6&av eivan dpOnv petd Adyov.

THEAETETUS 0p0&¢ Unéuvnoag: €Tt yap €v Aoirdv. to
p&v ydp v Sravoiag &v pwvij domep eldwlov, o 8 &pti
AexBev St otorxeiov 680G £mi td SAov- To 8¢ 81 Tpitov Ti
Aéyelg;

SOCRATES Omep &v ol toAAol einoiev, TO £xewv T
onueiov eineiv @ TV AMdvtwv Siapépet T6 EpwTnOév.

THEAETETUS olov Tiva Tivog #xeig pot Adyov eineiv;

SOCRATES olov, &1 fovAet, HAiov mépt ikavov oiuai cot
ivat dmod¢€acBat, 8T1 Td AaumpdTatdV 0Tt TGV KATH TOV
ovpavoV 1vtwv mept yiv.

THEAETETUS T4y u£v oov.

SOCRATES Aapt &1 o0 xdpv elpnrat. €ott 8¢ Smep &pti
ENéyopev, 66 dpa TV Slapopdv Ekdotov &v Aaufdvng i
IOV A wV Sraépet, Adyov, (¢ gaot tveg, AP €wg &
av kowvod Tvog @dmty, ekelvwv épt oot €otat 6 Adyog
GV av 1) Koot 1.

98

ENGLISH

THEAETETUS Yes.

SOCRATES And yet having an account along with
correct judgment. For he wrote with the way
through the elements, and that, we agreed, is an
account.

THEAETETUS True.

SOCRATES So, my friend, there is correct judg-
ment with an account that we mustn’t yet call
knowledge.

THEAETETUS It looks that way.

SOCRATES So it seems we got rich in a dream,
thinking we had the truest account of knowledge.
Or shouldn’'t we condemn it yet?

Perhaps this isn’t how someone will define “ac-
count,” but as the remaining one of the three
kinds, one of which, we said, would be proposed
as account by whoever defines knowledge as cor-
rect judgment with an account.

THEAETETUS You've reminded me rightly: there’s
still one left. The first was a sort of image of
thought in sound; the one just discussed was the
way to the whole through the elements. What do
you say the third is?

SOCRATES What most people would say: being
able to state some sign by which the thing asked
about differs from everything else.

THEAETETUS Can you give me an example of
such an account of something?

SOCRATES For example, if you like, in the case of
the sun, I think it’s enough for you to accept that
it’s the brightest of the things that travel through
the heavens around the earth.

THEAETETUS Certainly.

SOCRATES Grasp the point of saying it. It’s what
we were saying just now: if you grasp the differ-
ence by which each thing differs from the others,
you’ll grasp its account, as some say; but as long as
you touch on something common, your account
will be about those things the common feature be-
longs to.
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THEAETETUS I understand; and I think it’s right
to call that sort of thing an account.

SOCRATES And whoever, together with correct
judgment about any of the things that are, grasps
in addition its difference from the others, will
have become a knower of what he was previously
only judging.

THEAETETUS That’s what we say, anyway.

SOCRATES Well, Theaetetus, now that I've come
up close to what’s being said, as if to a piece of
scene painting, I understand none of it at all;
while I was standing far off, it seemed to me to
make some sense.*’

THEAETETUS How do you mean?

SOCRATES I'll tell you, if I can. If I have a correct
judgment about you and add your account, then I
know you; if not, I only judge you.

THEAETETUS Yes.

SOCRATES And an account was the expression of
your differentness.

THEAETETUS Yes.

SOCRATES So when I was only judging, wasn't it
the case that I wasn’t grasping in my thought any
of the things by which you differ from others?

THEAETETUS It seems not.

SOCRATES So I was thinking of one of the com-
mon things, which you have no more than anyone
else.

THEAETETUS Necessarily.

SOCRATES Come, then, by Zeus: how in that case
was I judging you rather than anyone else? Sup-
pose I'm thinking, “This is Theaetetus: whoever is
a human being and has a nose and eyes and a
mouth,” and so on through each of the limbs. Will
this thought make me think of Theaetetus rather
than Theodorus, or of the proverbial last of the
Mysians?4°

THEAETETUS How could it?

46 “The last of the Mysians” was a proverbial phrase for the most insignificant person imaginable.
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47 “Twirling a pestle” was proverbial for pointless, repetitive effort.
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SOCRATES But if I think not only of the one with a
nose and eyes, “°° but of the one with a snub nose
and bulging eyes, will I be judging you any more
than myself or anyone else like that?

THEAETETUS Not at all.

SOCRATES No—Theaetetus, I think, won’t be
judged in me until this snub-nosedness of yours
has stamped and deposited in me a record differ-
ent from the other snub-nosednesses I've seen—
and likewise with the other features you're made
of. Then, even if I meet you tomorrow, it will re-
mind me and make me judge correctly about you.

THEAETETUS Very true.

SOCRATES So correct judgment too would be
about the differentness of each thing.

THEAETETUS It seems so.

SOCRATES Then what would adding an account to
correct judgment still be? If it means judging in
addition how something differs from the others,
the instruction becomes quite ridiculous.

THEAETETUS How?

SOCRATES Things of which we have a correct
judgment of how they differ from others—it tells
us to add a correct judgment of how they differ
from others. Next to this instruction, the twirling
of a stick or a pestle or whatever it’s >°° called
would be nothing; it would more justly be called a
blind man’s advice. Telling us to add what we
already have, so as to learn what we already judge,
looks exactly like someone thoroughly in the
dark.*’

THEAETETUS Tell me, then: what were you going
to say when you put that “if” to me just now?

SOCRATES If adding an account, my boy, means
we’re told to know the differentness, and not just
judge it, then this finest of accounts of knowledge
would be a charming affair. For knowing *'°* is
surely getting knowledge, isn't it?

THEAETETUS Yes.
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SOCRATES Then when asked what knowledge is,
it seems he’ll answer that it’s correct judgment to-
gether with knowledge of differentness. For on his
view that’s what adding an account would be.

THEAETETUS It seems so.

SOCRATES And it’s utterly silly, when we’re look-
ing for knowledge, to say it’s correct judgment to-
gether with knowledge, whether of differentness
or of anything else. So, Theaetetus, knowledge
would be neither perception, nor **°” true judg-
ment, nor an account added to true judgment.

THEAETETUS It seems not.

SOCRATES Well then, my friend, are we still preg-
nant and in labor with anything about knowledge,
or have we given birth to everything?

THEAETETUS Yes, by Zeus, I have—and thanks to
you I've said more than I had in me.

SOCRATES And our art of midwifery tells us that
all of these have turned out to be wind-eggs, not
worth rearing?

THEAETETUS Absolutely.

SOCRATES Then if after this you try to become *°
pregnant with other things, Theaetetus, and you
do, you'll be full of better ones because of today’s
examination; and if you stay empty, you’ll be less
of a burden to the people around you, and gentler,
sensibly not thinking you know what you don’t
know. That’s all my art can do, and nothing more;
nor do I know any of the things that others know,
all the great and wonderful men who are and have
been. But this midwifery my mother and I were al-
lotted by the god—she for women, *°? and I for
young men who are well born, and all who are
beautiful. Now I must go to the Stoa of the King to
meet the indictment Meletus has brought against
me. But tomorrow morning, Theodorus, let’s meet
here again.*®

48 The King Archon, whose office was at this stoa, handled charges of impiety; Meletus’s indictment led to Socrates’ trial and death
in 399 BC.
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